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1. The Alphabet 


“At the appropriate age Jagannatha Misra began the primary 
education of his son Nimai by performing the hate khadi ceremony. 
On an auspicious day he gave a chalk to his son for beginning His 
studies and writing. At first he wrote the alphabet, then he asked his 
son to write it. Nimai sat with folded legs and wrote all the letters. 
Having finished His writing, Nimai read the letters sweetly, which 
made His father very glad.” 


This ceremony is called vidyarambha. Vidya means ‘education’, and 
drambha means ‘beginning’. The teacher or father gives the child a stick 
or chalk pencil and, guiding his hand, he instructs how to write the letters 
of the alphabet by writing big letters on the floor or a stone slab. The 
first letter of the Alphabet is the Sa. 


Fill in the line: 


Br a Saar ele are ae nea 


Since every consonant is pronounced with the help of an inherent a, 
the letter St a must not be added after 4 ma. 


2 Sanskrit 


The first word is HH mama. The last horizontal line can be written at 
the end, not over each letter separately: 


“Within two or three days Nimai had learned all the combinations 
of letters. Day and night He wrote ‘Rama,’ ‘Krsna,’ ‘Murari,’, 
‘Mukunda,’ and ‘Vanamiali.’ He would become very restless if He 
did not have anything to write. Jagannatha Misra took great pleasure 
in educating his son. He used to open a book before Nimai, who took 
it very eagerly and remained absorbed in it. After a few days, all the 
relatives of Nimdi assembled, and the ceremonies of first hearing the 
Vedas and cutting the hair were performed. Nimai now went to 
school with a group of boys and the pious people of Nadia were able 
to see Him. Hearing Him sweetly recite, *ka-kha-ga-gha’ (A-B-C- 
D), as He repeated the alphabet, everyone became enchanted.” 

(From Sri Caitanya-caritamrta, and Sri Caitanya-Bhdgavata) 


Let us now start to memorize all the Devanagari letters by writing 
them down in groups of similarity — Exercise 1 (Writing Letters, 
Volume Two, page 1). Then read and write the first chapter of 
Bhagavad-gita — Exercise 2 (Reading and Writing, page 23). 


In the beginning there was only the darkness of pradhana, the 
unmanifested material energy. When agitated by Lord Visnu’s 
powerful glance, His kdla-Sakti (time), it awakened to the stage 
called mahat (‘the great’ matter). Gradually the following elements 
were generated: ahankdra (ego), manah (mind), buddhi 
(intelligence), tan-mdtras (the five sense objects), indriyas (the ten 
senses and organs) and pafica-bhiitas (the five gross material 
elements). Together they form the ka@rana-sdgara, or Causal Ocean. 
The Lord then expanded Himself and entered that Causal Ocean. 
From His body came forth the seeds of millions of universes. The 
Lord again expanded and lay down within each and every universe. 
In His navel lake, a small transcendental seed was generated, which 
grew into a lotus flower that contained all the planetary systems. 

Within that lotus, the first created being, Lord Brahma appeared. 
He was perplexed about his origin and destiny, but suddenly from 
nearby he heard two syllables: the sixteenth and twenty-first 
consonant, fa-pa, “Practice austerities!” Thus initiated by the 
Supreme Lord, Brahma underwent severe ausi-rilies and was 
rewarded with all Vedic wisdom for his great task of secondary 
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creation. The first entity that appeared from Lord Brahma was 
pranava, the transcendental sound ormkara (‘om’), From om Brahma 
created all the other sounds of the alphabet. 

(summerized from Srimad-Bhdgavatam) 


The pattern of sounds in the Sanskrit alphabet is very scientific. 
Spending a little time examining this pattern helps us to pronounce it 
correctly, giving a clear understanding of sandhi, and bringing out subtle 
effects in mantras. 


According to traditional phonetics (siksa), the self (@tmda), formulates 
intentions by means of intelligence (buddhi) and inspires the mind 
(manah) to speak. The mind impulses the bodily fire (kKdyagni); it in turn 
sets in motion breath (mdruta); that, moving in the chest, generates a 
humming sound (mandra); that, again, rising to the palate and the crown 
of head, and rebounding thence, passes to the mouth and produces 
articulate sounds, like vowels and consonants. 


The basic difference between vowels and consonants is that vowels 
can be pronounced by themselves, because they are pronounced with an 
open, unobstructed mouth. Consonants need to be pronounced along 
with vowels, because they involve various kinds of obstruction of the 
passage of air from the lungs, through the throat and mouth and out past 
the lips. This is shown in the English words ‘vowel’ (from Latin 
vocabile, ‘pronounceable’) and ‘consonant’ (con-sonante, ‘sounding 
together’). 

In the Sanskrit alphabet all the vowels are listed first and then all the 
consonants. This is different from the alphabets used for Western 
languages, which are mostly based on Egyptian hieroglyphics and the 
old Phoenician alphabet. The order a, b, c, d, e... mixes vowels and 
- consonants indiscriminately and is unsystematic. 


“We [Europeans] are still behind making even our alphabet a 
perfect one.” (Prof. Macdonall) 


Another principle is, that for every sound there is only one letter and 
for every letter there is only one sound. This principle is hardly seen in 
any other language, what to speak of English, eg.: ‘far,’ ‘fat,’ ‘fare,’ 
‘fate’, ‘fall’. 
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* The Vowels (svaras) 


rae | ea | ao [stan 


The vowels are further divided into ‘simple’ vowels (a ... | ) and 
‘combined’ vowels (e ... au). The simple vowels are listed in pairs (a-d, 
i-7... ). In each pair the first vowel is short (Arasva) and the second is 


exactly twice as long (dirgha). @ / and 4 / are rarely used. 


Next in the alphabet, after the vowels, are two signs: a nasalization m 
called anusvara (in Devanagari marked with a dot), and an echo h called 


Pe a yea with a colon): 


Since consonants require a vowel for pronunciation, the a is used for 
all the consonants — ka, kha, ga, gha, and so on. Among the consonants, 
the first twenty-five, from %& ka to 4 ma, are the sparSas (full-contact 
consonants), involving the complete stoppage of the path of air. The 
letters ya, ra, la and va are the antahstha (semivowels), with only little 
contact; and fa, sa, sa and ha are sibilants. 


a 
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The spargas are further divided into five groups or vargas, named 
after the first member of each group: 


ka-varga 
ca-varga 
ta-varga 


ta-varga 


pa-varga 


F.c., the letters pa, pha, ba, bha and ma are called pa-varga. In poetry 
they represent the materialistic way of life — pariframa (hard work); 
phena (foam, indicating exhaustion, because foam comes from the 
mouth of an exhausted animal); bandha (bondage); bhaya (fear); and 
ultimately mrtyu (death). The path of liberation, which frees one from 
fear and death, is called a-pavarga. 


krsna krsna maha-baho bhaktaénaém abhayankara 

tvam eko dahyamananém_ a-pavargo 'si samsrteh 
“O Krsna, almighty Lord! You instill fearlessness in the hearts of 
Your devotees. Everyone in the flames of material miseries can find 
a-pavarga, the path of liberation, in You only.” (Bhag. 1.7.22) 
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Pronunciation 


The places of pronunciation of all the letters of the alphabet are 
exactly defined in grammar: 


a-d-kavarga-ha-visarganam kanthah, i-i-cavarga-ya-Sanam tdlu, u- 
ii-pavarganam osthah, r-F-tavarga-ra-sandm miirddha, |-l-tavarga- 
la-sanam dantah, ed-aitoh kantha-talu, od-autoh kanthaustham, va- 
karasya dantaustham, anusvarasya Siro nasika va ityadini 

“The letters a, a, ka-varga, h and visarga (h) are articulated in the 
kantha (throat), and therefore called kanthyas (gutturals, velars). The 
letters i, 7, ca-varga, y and § are articulated with the tdalu (palate), and 
are called tdlavyas (palatals). The letters u, @ and pa-varga are 
articulated with the ostha (lip), and are called osthyas (labials). The 
letters r, 7, fa-varga, rand s are articulated with the miirdha (head or 
roof of the mouth). and are called mirdhanyas (cerebrals, also called 


retroflex or linguals). The letters /, /, ta-varga, / and s are articulated 
with the danta (tooth), and are called dantyas (dentals). The place of 
articulation of e and ai is simultaneously the throat and palate, and o 
and au are prounounced with the modulation of the throat and the 
lips. The letter v is articulated by a slight contact of the upper teeth 
with the lower lip. It is labio-dental. Anusvdra (m) is mainly a nasal 
sound. Its place of articulation is said to be the giras (head) or the 
nasika (nose). Ityadi indicates that there are other possible 
combinations like ksa (guttural-retroflex), tra (dental-retroflex), pla 
(labio-dental), etc.” (Harindmdmrta-vyakaranam) 


The meaning is shown in the following table, arranging the letters 
according to where they are Ppemogncedt 


© in the throat 
® at the palate 


@ the tongue bent 


tha da dha Bete ra 


@ at the teeth ta tha da dha na | la | 
© at the lips uii| pa pha ba bha| ma 


A summary of pronunciation is given in the following eight points: 
(1) ‘There are short (a, i, ...) and long vowels (4, 7, ...): 
na — no; sama — same; anta — end, danta — tooth (— dental); 
mada — excitement, madness; praj@ — progeny; mata (mother); 
dana — donation; raya — king, title of honor (— royal); manava 
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— man; @dara — adoration, respect; hanta — killer (— hunter); 
dvi — two; tri — three; divya — divine; gati — goal; ndsa, nasika 
— nose; caritra — character, pita (father); gitd, sarngita — song, 
music; budha (wise, Buddha); mmula — tumult; siipa - soup; 
yiiyam — you (pl.); stinu — son; puriisa — person; rta — ritual 


(2) ‘Combined’ vowels (e, ai, 0, au): 
te (they), divya (divine), no (no), gauh (cow) 
krtvaiva trptim bhajata sadaiva (say sadaiva, not ‘sadeva’) 
vande rijpa-sanatanau raghu-yugau (say yugau, not ‘yugo") 


(3) Visarga (h) — the echo of vowels 
Visarga (h) is a sound similar to ha, but unvoiced. It may produce an 
echo of the preceding vowel. 
manah (pronounced ‘manaha’) — mind; santah (‘santaha’) — 
saint(s); agnih (‘agnihi’) — fire (— ignition); bandhuh 
(‘bandhuhw’) — friend; buddheh (‘buddhehe’) — of the 
intelligence; hetoh (‘hetoho’) — of the reason 
When the ending is -aih, only ‘i’ is repeated. 
kamaih (‘kdmaihi’) — by desires 


But if visarga is followed by another letter, it is heard only as a 
scratching guttural sound, like the German ‘ach’ (alas). This occurs 
when it is inside a word, or a compound word, but also when inside a 
sentence or line of a verse. 

duhkha — misery; manah-prasddah — satisfaction of the mind; 
kirtaniyah sada harih — Sri Hari is to be glorified always 


sarpah kriirah khalah krirah sarpdat kriiratarah khalah 
mantrausadhi-vasah sarpah_ khalah kena nivaryate 
“A poisonous snake (sarpa) and a wicked man (khala) are 
certainly harmful (krira), but of the two, a wicked man is 
more dangerous than a snake. A snake can be controlled by 
mantras and herbs, but how can an evil man be controlled?” 
(Canakya Pandit) 


This verse has many visargas - in sarpah, kriirah, and so on. 
But only the last word of the first line (khalah) has an echo sound 
because it is not followed by another word. The other visargas are 
the scratching guttural sound. 
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(4) Aspirates — consonants with much air 
The consonants & ka and @ kha are exactly the same sounds. The 

difference is that ka has less air and kha more air. The Roman alphabet 
does not have enough letters to transcribe each Devanagari letter, and 
therefore, many Devanagari letters are transcribed by combining two 
Roman letters. In the case of the aspirates, the aspiration is marked by 
adding Roman A to the consonant (kha, gha, etc.). Therefore, this 
aspiration is not to be confused with the letter & ha. 

ka-kha (sukha — happiness), ga-gha, ca-cha, ja-jha, ta-tha, da-dha, 

ta-tha (patha — path, but the Sanskrit th is not the English th of 

‘path’), da-dha (always remember rd-dhe, not ‘rdd-he’), pa-pha 

(kapha — cough, phlegm; not to be pronounced f), ba-bha 


(5) Palatals — ©! 

Put the tongue in the position to pronounce i, which means you have 
to smile, and say ‘i, i.’ Keep the tongue in this position, i.e. keep smiling, 
and say ‘is,’ which is the German word for ‘I.’ Start again: 

i, t, if, 7a (lord), yaa (fame), Siva 
For the other palatals (ca, cha, ja, jha, fia) keep the tongue in the same 
place. But now, the tongue makes full contact with the palate. 

Saci, Cafieala (Laksmi), Safijaya 
The position of the tongue for the pronunciation of palatals (left) and 
cerebrals (right): 


as in kendra (center). as in Pandava 


(6) Cerebrals — the consonants marked with a dot 

Except for %ra, all the cerebrals are transliterated with a dot below. 
You may imagine this dot to be the tip of the tongue which bents 
upwards, touching the palate. Therefore these letters are also called 
retroflex. Holding the tongue in this postion, say: fa (varmsSi-vata-tata), 
tha (Thakura), da (Pandava), dha, na (kona — comer), ra (Rama) , sa 
(Krsna), and also r (rsabha — bull). 


_—_————- SCO 
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Cerebrals are the cruicial point of proper pronunciation! Practice 
with the following mantra from the Kali-santarana-Upanisad 
(Atharva-Veda). 
hare krsna hare krsna_ krsna krsna hare hare 
hare rama hare rama_ rama rama hare hare 
“O Srimati Radharani (divine energy of the Lord), O all- 
attractive reservoir of pleasure, Lord Sri Krsna, please engage 
me in Your loving devotional service.” 
hare, krsna, rama — the tongue can remain bent backwards 


All in all there are three sibilants — the palatal sa, the cerebral sa, 
and the dental sa. 
Siva ©, Visnu, sevd (service), Sirsasana (headstand) 


(7) jia 

Because of the influence of modern languages, jfia is widely 
pronounced ‘gya.’ More accurate is ‘gnya,’ and best is to combine a 
correct ja with a correct fia, as explained under point (5). But the worst 
possibility is to mispronounce ja as ‘dsha,’ and to say ‘dsh-nya’ for jfia. 


(8) ‘Bello’ — double consonants 
In double consonants, both letters are pronounced distinctly, as in the 
Italian ‘bel-lo’ — beautiful. 
Jagannatha (‘jagan-natha’) — the Lord of the universe; 
Sraddhd (‘Srad-dha’ ) — faith; uttama (‘ut-tama’) — supreme 


In Sanskrit studies in the West not much importance is given to 
pronunciation, because of the wrong notion that Sanskrit, like Latin, is a 
dead language. India, however, has nine Sanskrit Universities with about 
six hundred branches where all subjects are taught in Sanskrit medium. 
In addition, in Sanskrit, conferences are held and sixty magazines are 
published addressing contemporary issues. 
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Indian Languages 


The constitution of India today recognizes eighteen major Indic 
languages. Although only Hindi uses the Devanagari letters, all Indian 
alphabets follow basically the same pattern of sounds and can also be 
used for writing Sanskrit. The Sanskrit alphabet with the Devanagari and 
Bengali letters, and their Roman transliteration: 


Unfortunately, many deviations from the Sanskrit sound system were 

introduced. 
(1) janam 
First of all, the ending -a usually becomes silent. 

Arjuna — ‘Arjun’ 
In consequence, when a conjunct consonant remains at the end, its 
pronunciation has to be facilitated by inserting a. 

janma (birth) > ‘janm’ = ‘janam’ 

Krsna — ‘Krsn’ — ‘Krsan’ (and further to ‘Kisan’) 
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(2) fal 
By persian influence, the sound f was introduced. 
phala (fruit) — ‘fal’ 


(3) lucky 
Bengali is accepted as the most close to Sanskrit among all 

Indian languages, but its pronunciation is very special, and 
transliterations of Bengali texts usually do not sufficiently reflect all 
particularities. 

short a is pronounced almost like ‘o’: Hari — ‘Hori’ 

ai becomes ‘oi’: Caitanya — ‘Coitonyo’ 

au becomes ‘ou’; Gaura — “Gour’ 

ya is pronounced ‘ja’: yoga — ‘jog’ 

va is pronounced ‘ba’: Vaisnava — ‘Boisnob’ 

Sa, sa, sa are all treated as sa: sat (existence) — ‘sot’ 

the second of two combined consonants is frequently omitted: 

satya (truth) — ‘soto,’ sattva (existence, goodness) — ‘sotto’ 

ksa is pronounced ‘kha’; Laksmi — ‘Lokhi’ (sounds like 

‘lucky’) 


(4) Juggernaut 
The English adaption of Sanskrit words has fixed the above 
deviations. 
Varanasi — ‘Benares’; Simha — ‘Sing, Singh’; Narasirhha > 
‘Narsing’; Deva — ‘Deo’; 
jaya mataji > ‘Jai Mata Di’; Narayana — ‘Narain’; brahmana 
— ‘Brahmin’; 
Ravindranatha (ravi-indra-) Thakura — ‘Rabindranath 
Tagore’ 


Because in English, the letter u can be pronounced as anything else, 


especially as ‘a’, the sound ‘a’ is written ‘u’. 
jangala (forest) > ‘jungle’; Laksmi — ‘Luxmi’; 
Jagannatha (Lord Krsna) — ‘Juggernaut’ (see the fun in a 
dictionary !); 
Yamuna — ‘Jumna’; Mathura — ‘Muttra’; Kolakata — 
‘Calcutta’ 
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2. Harinamamrtam 


“Srila Jiva Gosvami compiled a grammar in two parts named 
Laghu-Harindmaémrta-vyakaranam , and  Brhad-Harinaémamrta- 
vydkaranam. If someone studies these two texts in vydkarana, or 
grammar, he learns the grammatical rules of the Sanskrit language 
and simultaneously learns how to become a great devotee of Lord 
Krsna.” 

(Srila Prabhupada, Caitanya-caritamrta Adi-lila 13.29 purport) 


The history of the Harindmamrta-vyakaranam can be traced to Sri Caitanya 
Mahaprabhu, in His childhood known as Nimii. 


Caitanya Mahaprabhu 


“Caitanya was born in Bengal in 1486 and became the founder of 
a major Vaisnava sect — which is named after him. His teaching was 
that of passionate devotion, bhakti, directed towards Krsna, the latest 
avatara of Visnu. His teachings follow on from the tradition of 
Ramianuja. The practice he taught of devotion and remembrance 
through continual chanting of the mantra ‘Hare Krsna’ (‘praise 
Krsna’) is today principally associated with the International Society 
for Krishna Consciousness. The traditional Hindu teaching of non- 
violence (ahimsda) was given great emphasis, particularly in relation 
to a strictly vegetarian and healthy diet, and in the care of cows, 
which are sacred to Krsna.” 
(The Encyclopedia of World History, London 1999) 


First Nimai took lessons from the teachers Visnu and Sudar§ana. In His 
house also, he found all the important books, which belonged to His father, who 
was also a pandita. In His eighth year, Jagannatha Misra took Him to 
Gangadasa Pandit, a famous scholar in Ganga-nagara, close by the village of 
Mayapira. 


“By hearing Gangadasa's explanations only once, Nimiai 
understood everything. He would refute His teacher’s explanations, 
and then prove them again. There were thousands and thousands of 
students, but none could defeat the Lord. Seeing His wonderful 
intelligence, the teacher was very pleased. Saying He was the best of 
all the students, Gangadisa honored Him. Nimii always defeated all 
the other students, like Murari Gupta, Kamalai-kanta and 
Krsnananda. He would pose tricky logical questions and then 
proceed to defeat everyone. Some, thinking Him only a small boy, 
smiled and did not say anything. 


ee ee ee 
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“Every day, after hearing explanations and reading, He went with 
friends of His own age to bathe in the Ganga. There was no end to 
the number of students in Navadvipa town. At midday, after 
completing their studies, they would all go to bathe in the Ganga. 
Thousands of students of different teachers would always argue with 
each other. At that time Nimai was at the beginning of adolescence 
and was very mischievous. He would pick quarrels with the other 
students. 

“One boy would say, ‘What intelligence does your teacher have?’ 

“Another boy would say, ‘Look whose student I am!’ 

“In this way, litle by little, the arguments and insults would grow 
more heated. They splashed water at each other, then they threw 
sand and then fights broke. Someone might throw mud on another 
and then beat him also. Someone would swear, grab another boy, 
beat him and then swim to the other shore of the Ganga. The 
students’ shoving and fighting made the Ganga’s waters muddy and 
filled with sand. Because of this the women could not fill their jars 
with water, and the saintly Brahmanas could not bathe. 

“Nimai was very restless and mischievous. He would go from 
bathing place to bathing place. At each bathing place there was no 
end to the number of students. At each place He would pick quarrels, 
and He would swim in the Ganga. At one bathing place He played a 
game with two and four sticks, Some of the advanced students asked 
Him, ‘Why do You pick quarrels? We want to know how intelligent 
You are. We want to see how much You know about vrtti, pafiji, and 
ttkad commentaries." 

“Nimiai replied, ‘Good. Good. Whoever has the desire in his heart 
may question Me.’ 

“Someone asked, ‘Why are You so arrogant?’ 

“He replied, ‘You may ask any question that is on your mind.’ 

“One student asked, ‘Explain the dha@tu-sitras.’ 

“Nimdai replied, ‘I will explain. Give Me your attention and 
listen.” Then Nimai explained the roots of verbs. His explanations 
were perfect. Hearing these explanations, everyone spoke words of 
praise. He then said, ‘Listen again. Now I will refute these 
explanations.’ He then refuted everything He had said. He said, 
“Who has the power to reestablish my first explanation?” Wonder 
filled the minds of everyone. Then Lord Caitanya reestablished his 
explanation. All His arguments were flawless and beautiful. 

“All the older students happily embraced Him. The students said, 
‘Now You may go home. Tomorrow we will have other questions 
You may like to answer.’ In this way every day the king of 
Vaikuntha enjoyed nectar pastimes of logic and learning.” 

(Sri Caitanya-Bhagavata, Adi-lila Chapter Eight) 
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At the age of fourteen, Nimai Pandit was considered one of the best scholars 
of Nadia, the renowned seat of nydya philosophy and Sanskrit learning. The 
panditas were all afraid of discussing with Him. KeSava Misra of Kashmir, who 
was a dig-vijayt, or ‘conquerer of all directions,’ came to Nadia with a view to 
discuss with the panditas there. To avoid him, the professors left town on the 
pretext of being invited elsewhere. KeSava Misra met Nimai at Barokona-ghata 
in Mayapira, and after a very short discussion, he was defeated by the boy. 

After returning from Gaya, where He had taken initiation from I$vara Puri, 
Caitanya Mahaprabhu continued teaching. He started to explain the grammatical 
rules by simultaneously speaking about the glories of the Lord, He described 
Krsna at all times, even while eating or sleeping. 


“In the early morning, all the students would gather for studies. 
When the Lord of the three worlds began to teach, nothing other than 
‘Krsna’ came from His mouth. The students asked, “What is the 
meaning of siddha-varna-samamnaya [the first siitra of Kalapa 
grammar)?" 4 

“The Lord replied, “Narayana is situated in every letter of the 
alphabet.’ 

“The students asked, ‘How are the letters of the alphabet 
perfected?’ 

“The Lord replied, ‘By the merciful glance of Krsna.” 

(Sri Caitanya-Bhagavata, Madhya-lila Chapter One) 


ah @yogyah i-dahi-pah u-nutah i-stutah r-jah 

F-ja-nasah |-bhrd [-nut eh ai-stud o-suvanditah 
“Lord Visnu (a) is worthy of pijja (G-yogya). He is the bestower of 
ai§varya (i) and the Lord of Laksmi Devi (i). He is glorified by 
Brahma (uw) and Siva (@). Lord Visnu appeared as the son of Aditi (r) 
and annihilated the sons of Diti (F). The lifter of Govardhana (/) is 
adored by Siva (/). Lord Vigsnu (e) is offered prayers by Siva (ai) and 
Brahma (0).” (Satya Svariipa Misra, Aksara-stava 1) 


“Garga Muni said: ‘O Nanda, please be attentive and hear about 
the name of your son, which purifies all living entities and brings 
auspiciousness to all the universes. The letter k stands for kamala- 
kanta — ‘the husband of Kamala (Laksmi)," Lord Narayana; r means 
Lord Rama; s means sad-guna-pati — the master of six opulences; n 
means Lord Nrsithha; a means aksara — immortal, or agni-bhuk — 
the Lord who enjoys the offerings of agni-hotra yajfias; h (the two 
dots of the visarga) mean Nara-Narayana. In this way these six 
letters combine to become the name of the pure Supreme Person.” 

(Garga-samhita Canto One, Chapter Fifteen) 


Bhagavad-gita Grammar 15 
Jiva Gosvami 


Understanding the desire of Caitanya Mahaprabhu, Srila Jiva 
Gosvami later developed this form of grammar in his Harinadmamrta- 
vyakaranam (Grammar with the Nectar of Sri Hari’s Names). 


Srila Jiva Gosvami (1511-96) was born in Rimakeli, West Bengal. As 
he grew in years, he gradually developed all the bodily symptoms of a 
maha-purusa, or an empowered personality. Scriptural descriptions of 
such souls include lotuslike eyes, large shoulders and chest, an 
effulgence that appears like molten gold, and other features. In 1514 his 
father, Anupama, the younger brother of Ripa and Sanatana Gosvamis, 
passed away. This event had a devastating effect on Jiva. Although only 
a child at the time, he resolved to renounce the world. Thus, with a 
burning passion for spiritual enlightenment, Sri Jiva studied the 
scriptures as he grew into his teens. He was greatly fond of Srimad- 
Bhagavatam. 

Later he came to Navadvipa to study mydya, and in the company of 
Sri Nityananda Prabhu, he circumambulated the entire area of 
Navadvipa-dhama. Following the instructions of Nityananda Prabhu, 
Jiva proceeded to Varanasi to study under Madhusidana Vacaspati, an 
important disciple of Sarvabhauma Bhattaécarya. In a relatively short 
time, Sri Jiva became particularly well-versed in all aspects of Vedanta 
philosophy and he developed a reputation as an eminent scholar. To this 
day, both Benares Hindu University and Sampirnananda Sanskrit 
University honor Jiva Gosvami by dedicating sub-departments to the 
study of his works. 

At the age of twenty years, having completed his studies, he went to 
Vrndavana, where he was initiated by Ripa Gosvami. Jiva Gosvami’s 
fame spread all over India. As a result, Emperor Akbar traveled to 
Vrndavana in the year 1570 to have an exclusive audience with the 
Gosvami. It is said that Akbar was moyed beyond words. In the 
Nidhuvana garden, the emperor had a genuine spiritual experience by the 
grace of Jiva Gosvami, and then he directed his men to contribute to the 
temples of Vrndavana. After the disappearance of Srila Ripa and 
Sanatana Gosvamis, Srila Jiva Gosvami became the acarya of all the 
Vaisnavas in Vrndavana, Bengal and Orissa. Three of his students were 
Srila Narottama-dasa Thakura, Srinivasa Acarya and Sri Syamananda 
Prabhu, the great preachers of Gaudiya Vaisnavism. 

Besides maintaining temples, teaching philosophy, receiving guests, 
and excavating the holy places, Sri Jiva Gosvami composed and edited at 
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least twenty-five books with a total of 400,000 verses, which is equal to 
all eighteen Puranas. His books are important classics? and the most 
important are the Saf-sandarbhas, the Krama-sandarbha and 
Harinamamrta-vyadkaranam. 


Since Panini is the authority of vyakarana (Sanskrit grammar), Srila 
Jiva Gosvami followed his standards. But, Panini’s grammar is 
extremely concise. For grammarians, to shorten a stra even by one 
matra, is considered a great success, and celebrated like a putrotsava — 
the festival at the birth of a son. Because Panini’s grammar required 
many commentaries, Jiva Gosvami preferred to give special attention to 
clarity by rather repeating some words in the satras. The student gains 
spiritual benefit because another feature of his grammar is its unique 
terminology. 

Some names of the Lord and His associates that are used in the 
Harinémamrta-vyakaranam: Acyuta, Ajita, [$vara, Karnsari, Kapila, 
KeSava, Gopala, Govinda, Caturbhuja, Trivikrama, Damodara, Nara- 
Narayana, Nrsirhha, Pitambara, Purusottama, Buddha, Bhitesa, 
Mahapurusa, Madhava, Yadava, Radha, Rama, Laksmi, Visnu, 
Visnucakra, Visnubhakti, Siva, Sankarsana, Hara and Hari. 


In this way, Srila Jiva Gosvami composed grammatical rules with 
God’s names — and full of spiritual significance. For example, the 
following stra carries two meanings, one is grammatical, the other 
spiritual. 
samsarasya haras citi — 

1. “The ending of a word (sarsdra) is dropped (hara) before suffixes 
with /c].” 

2. “Our material existence (sarmsdra) comes to an end (hara) when we 
cultivate spiritual knowledge (cit).” 


In his invocation Srila Jiva Gosvami writes: 

“I offer my humble obeisances to Sri Sri Radha and Krsna. To 
worship Krsna, I shall arrange a row of His names as a garland for 
Him. This garland will quickly bestow joy to the reader. Having seen 
many intricate explanations of grammar with terminologies devoid 
of transcendental meaning, I have compiled Harinamamrta- 
vydkaranam, beautified with the names of Hari, for the pleasure of 
the Vaisnavas. Those who are desperate for water in the desert of 
Sanskrit grammar and who constantly find complications and 
obstacles, may now drink this Harinadmamrtam and dive into it 
hundreds and hundreds of times.” 
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Samjna 
‘ 
Sanskrit Grammar begins by giving definitions (sarnjfia) which will 
be used. First the different groups of letters are defined. 


1. Because each vowel (svara) can be pronounced independently from 
another letter, Srila Jiva Gosvami calls them sarvefvaras. Sarvesvara 
means sarva-ifvara, controller of everything, God, who is completely 
independent, everything depending on Him. Amongst the sarvesvaras 
are the isvaras. 


sarvesvaras: ifvaras: 


si TGRHRAA TS THFRRA Y 
u & ata ut ats 


2. The first ten sarvefvaras are called dasavatdras. Dasdvatdra is a 
name of the Lord, who appeared in ten (daga) avataras (incarnations). 
These ten vowels are grouped in five pairs of ekdtmakas (‘being one 
soul’). Ekatmaka is a name of the Lord, who is the Supersoul in 
everything. 

a a 


Ze VFRAAY 


3. The first one in each pair is short (Arasva) and called vamana (a, i, u, 
...). The second is long (dirgha) and is called trivikrama (4, i, i, .:.). 
When Visnu came to Bali Maharaja, He first took the form of a small 
brahmana boy (Vamana) and asked the king for only three steps of land. 
Then Visnu took on the gigantic form of Trivikrama and occupied the 
whole of creation with three steps. 


vamanas (short): trivikramas (long): 


a ST 
RS as en 
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4. The consonants (vyafijanas) are called visnujanas, devotees of Visnu. 
Just as a devotee is always associated with the Lord and fully depending 
on Him, the visnujana needs a sarveSvara for its pronunciation. The 
combination of two visnujanas is called sat-sanga, saintly association. 


5. The visnu-vargas — ka-varga to pa-varga: 


hata 


7TH 44 


In each varga, the first letter is a-ghosa (unvoiced) and alpa-prana 
(minimum air), the second is a-ghosa and mahd-prana (more air), the 
third is ghosa (voiced) and alpa-prana, the fourth is ghosa and mahda- 
prana, and the fifth is anundsika (nasal). 


6. Among the visnujanas (devotees), some are called visnu-dasas 
(servants of Visnu). They are divided into hari-kamalas (lotuses), hari- 
khadgas (swords), hari-gadds (clubs) and hari-ghosas (conches). The 
hari-venus (flutes), the nasals, are not counted as visnu-ddsas, because 
the flute belongs to Krsna. 


a 
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visnu-dasas: hari-kamalas: hari-khadgas: 
a 
‘o) 
oS 
q 
mh 
: hari-venus: 


naga 


7. The semivowels (antahstha) are called hari-mitras (friends of Hari). 
8. The visnujanas are divided into ‘soft’ (voiced) gopdlas and ‘hard’ 
(unvoiced) yadavas. 


hari-mitras: yddavas (hard): 


ata 4 


See Exercise 3 (Sarijiia, page 31). 
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35. Verse Meters 


Sanskrit composition may be in the form of prose (gadya) or verse 
(padya). A verse consists of four quarters (pddas), arranged in two lines 
(panktis). 


(line 1:) et Hon et HoT Fey Hoy ez ez | (pada | + pada2) 
(line 2:) et WA Bt WH WA WA Bt BF II (pada 3 + pada 4) 


If the line is very long, it may also be divided: 


(line 1:) et Gon et Hon (pada 1) 
PN PM et et | (pada 2) 
(line 2:) #Y za Bt WTA (pada 3) 


wy WA Bt Bt | C(pada 4) 


The pddas are regulated by their meter, which is defined in chandas 
(or chandah — ‘that which covers poetry’). The earliest and most 
important work on chandas is the Pirigala-chanda-sastra by the sage 
Pingala. The smallest unit of a language is a letter, called a-ksara (‘that 
which cannot be further divided’). In writing, the smallest units are 
ligatures, also called a-ksara. In order to distinguish them from single 
letters, we will call them ‘syllables.’ 


et Pom et Ho Fo Hon et B71 
ha-re kr-sna ha-re kr-sna_ kr-sna kr-sna ha-re ha-re 


et WA Set OWA UWA WA Bt STII 
ha-re ra-ma ha-re ra-ma ra-ma rd-ma ha-re ha-re 


These specific Devanagari syllables are given certain time units 
(matras) to pronounce — either one, two, or three time units. Three 
matras are used only for singing or calling someone from a distance (‘he 
radhe-e-e’). A syllable with one mdtra is called /aghu (small, light), and 
a syllable with two mdtrdas is called guru (great, heavy). According to the 
traditional system, the laghu syllables are marked with a straight line 
(‘’) and guru syllables are marked with a crooked line (*5’). 
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For this Sanskrit course we have choosen an alternative system where 
the laghu syllables are marked with a dot (‘+’) and guru syllables with a 
line (‘—’). You can choose either system. 


et em et Fo HOM -F-OM BT FT 


et wa eet UA UWA UA Bt BT Il 


The syllable is guru, when it fulfills one of the following conditions: 


(1) The syllable has along vowel: @ ft @ F 


or a ‘combined’ vowel: e ai o au 


(2) The vowel is followed by: mh 


or (in the next syllable): adouble consonant kr-sna 


The last syllable of a pada is also optionally guru. 


The number of syllables in each pada (quarter) of a regular meter can 
theoretically vary from | to 999. Each of these classes comprehends a 
great number of possible meters according to the different modes in 
which long and short syllables may be distributed. 


But the meter is also not necessarily the same in all four padas — there 
are half-equal meters, unequal meters, and a whole class of meters 
regulated by the number of syllabic instances. Therefore, the number of 
verse meters is practically unlimited. Standard books mention about 
three hundred important meters. 

All meters of 4 syllables as a group are called pratistha, of 5 
supratistha, 6 gdyatri, 7 usnik, 8 anustup, 9 vrhati, 10 pankti, 11 tristup, 
etc. There is a specific meter of three pddas with each eight syllables 
which is also called gdyatri. And there is a famous gd@yatri mantra in 
praise of Narayana (Rg-Veda 3.62.10). 
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Anustup 


The most common meter is called anustup, or Sloka, and has eight 
syllables in each pada. The fifth syllable of each pada should be laghu 
(‘*’), the sixth guru (‘-’), the seventh guru in the first and third pada, 
and /aghu in the second and fourth pdda. The other syllables are free, 
either Jaghu or guru. 


U2 824 Se 7.8. Zod 4 Be G7. 'S, 


et Pon et SHON HON SX FT | 
et WH et WA UAH UWA Bt eT Il 


Now we can check these syllables and also mark the remaining syllables: 


@ha has neither a long vowel nor a ‘combined’ vowel (1); the vowel 
is not followed by a pronunciation mark or a ligature in the next 
syllable (2); it is also not the last syllable of the pada, and 
therefore Jaghu (one matra). 


tre has a ‘combined’ vowel (1) and is therefore guru. 


@ kr _ itself is laghu, but it is followed by a ligature in the next syllable 
(2), and therefore guru. 


sm sna is laghu. At the end of the first pdda it is guru. 


Tod) SS WS. By eee 35°4.' S35 6.°9.6, 
et Hon et HF-o7 H- H-oN F-% BT | 
et UH et WHA WA WA Bt ez I 


See Exercise 4 (Other Meters, page 35) and Exercise 5 (Chandas, 
page 38). 
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4. Conjunctions | 


Sandhi is the first of the seven subjects of vyakarana (grammar). The 
word sandhi means junction, connection, combination, union. For 
example, King Jarasandha was born in two halves which were joined by 
the witch Jara. Jara-sandha means ‘one who was joined by Jara.’ 

In grammar, sandhi is made between two immediate sounds, either 
inside a word or between words. The rules reflect the natural change of 
sounds when joined. For example, the words sat, cit and dnanda 
(eternity, knowledge and bliss) combine to sac-cid-dnanda. In English 
too, ‘in-pure’ and ‘in-regular’ become ‘impure’, ‘irregular’, and ‘he is’ 
becomes ‘he’s.’ In this way, words can be joined as a natural flow of 
sounds. 


Word endings which make sandhi in the Gita are: 

1. sarveSvaras (vowels): -a, -d, -i, -T, -u 

2. visnujanas (consonants): -k, -t, -d, -n, -m 

3. visnusarga (h): -ah, -ah, -ih, -ih, -uh, -ith, -eh, -aih, -oh 


Accordingly, sandhi is classified as sarvesvara-sandhi, visnujana- 
sandhi, and visnusarga-sandhi. We have selected and simplified a few 
prominent rules, giving them the name of a well-known example. 


SarveSvara-sandhi 
(sandhi between vowels) 


(40) nityananda 

Rule: Two ekatmakas combine into trivikrama. 

It means that two vowels of the same class combine into a long one: a + 

a-~ad;a+a—-a,4+a—4,anda+a-— 4. 
nitya-_G@nanda > fFrearre nityananda — everlasting bliss (@nanda) 
janma-astami — aware janmastami — the eighth day (asfami) 
after the full moon, when Sri Krsna made His appearance (janma) 
dava-anala — @Taltet davanala — forest fire 
bheda-abheda — W2TAE bhedabheda — different and non-different 
niyama-agraha — Faas niyam@graha — not accepting (a- 
graha) regulations 
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niyama-agraha > FATA niyamagraha — eagerly accepting (4- 
graha) regulations (niyamagraha has therefore two meanings) 
parama-aima — TATAT paramatma — ‘supreme soul’, Supersoul 
The same is true with the other pairs of ekatmakas — i-T, u-ii, and so on. 
$ri-_ifa — $riga — the Lord of Laksmi (Sri) 
bhramati iva + WAATA bhramativa — as if reeling (1.30) 
brahma jandti iti brahmanah ~ Bel AAT ATE: brahma 
janatiti brahmanah - one who knows brahma, he is a brahmana 
bahu-udara — @@=z bahiidara — one who has many bellies (11.23) 
You will master this rule by meditating on: 
aravinda-dala-ayata-aksa > aifars-aeraaat = aravinda- 
dalayataksa — ‘l\otus-petal-blooming-eye’, the person who has eyes 
like blooming lotus petals (Brahma-samhita 5.30) 


(41) ganeSa 
Rule: a-dvaya (a-a) and i-dvaya (i-i) combine into e. 
Dvaya means pair, and Dvaya is also a name of the divine couple Sri Sri 
Laksmi-Narayana. A-dvaya means the pair a-@ and i-dvaya means i-i. 
gana-_isa > TTUTST ganesa — the leader of a group (gana) of beings 
gaja-_indra + ™A™& gajendra — the king (indra) of elephants 
karma-_indriyani > @Af-xa1hT karmendriyani — the sense organs 
for work (karma) 
hrstka-_isa + ©4169 hrsikesa — the master (fa) of the senses 
sarva-_t§vara Wa Az sarvesvara — the lord (i§vara) of all 
sarva-_ifvara-isvara ~ AA AAT sarvesvaresvara — the lord of all 
lords 
vrnddvana-_ifvari + FTAA vrndavanesvari — the queen of 
Vrndavana 
aham mama_iti ~ ABA Aafa aham mameti - [the conceptions 
of] ‘T’ and ‘mine’ 
vadanti tat tattva-vidas tattvam yaj ji@nam advayam 
brahmeti paramatmeti bhagavan iti §abdyate 

“Learned transcendentalists who know the Absolute Truth call 
this nondual substance Brahman, Paramatma or Bhagavan.” 

(Bhag. 1.2.11) 
brahma_iti paramatmé iti bhagavan iti — welfa 
sTaitate brahmeti paramatmeti bhagavan iti 


= 


—— a 
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(42) purusottama 

Rule: a-dvaya (a-a) and u-dvaya (u-ii) combine into o. 
purusa-_uttama — qaars purusottama — supreme person 
(purusa) 
nara-_uttama — 2174 narottama — supreme person 
Sita-_usna — STATS Sitosna - cold and heat, or winter and 
summer 
asta-_uttara-Sata — GGTA-3A astottara-Sata — ‘eight (asta) 
above hundred’, one hundred eight 
maha-_utsava > eae mahotsava — great festival (utsava) 
i§a-_upanisad > $919TA9 isopanisad — Sri lSopanisad 
ksira-_udaka — &21&% ksirodaka — ocean of milk (ksira) 
dama-_udara — @TAT&% damodara — one whose belly is bound by a 
rope (dama) 


(44) naiva 

Rule: a-dvaya (a-d) and e-dvaya (e-ai) combine into ai. 
na_eva > 44 naiva — never 
krsna-_eka-Saranam — PUNH-gUy krsnaika-Saranam — taking 
Krsna as the only (eka) shelter 
krtva@_eva and sada_eva > peaa krtvaiva, 424 sadaiva (from Sri 
Gurv-astakam 4) 
mama_eva_arhsah — "PATST mamaivarhsa — my fragmental part 
(ama) (15.7) 


(46) yady api 

Rule: i-dvaya (i-i) becomes y before any other vowel. 
yadi_api > Tet yady api — although 

Although, for clarity, there is still the space between yady and api, but 

now, after making sandhi they are spoken as one word — ‘yadyapi.’ 
yadi_api_ete > TAA yady apy ete (say ‘yadyapyete’) — although 
they (1.37) 
vahami_aham — FeT{e4_ vahdmy aham (say ‘vahadmyaham’) — 1 
carry (9.22) 
daivi hi_esa > 4 Ba daivi hy esa (say ‘hyesa’) — this is divine 
(daivi) (7.14) 
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mayi_asakta-manaéh — FATAH-AAT: mayy Gsakta-manadh (say 
‘mayyasakta-’) — one whose mind is attached to Me (7.1) 

harer nama harer nadma_harer namaiva kevalam 

kalau nasty eva nasty eva nasty eva gatir anyatha 
“In this Age of Kali there is no other means, no other means, 
no other means for self-realization than chanting the holy 
name, chanting the holy name, chanting the holy name of Lord 
Hari.” (Brhan-naradiya Purana 38.126) 
na_asti_eva — nasty eva — there is certainly no... 


(47) manvantara 

Rule: u-dvaya (u-i) becomes v before any other vowel. 
manu-antara > H-a-az manvantara — the ruling period of Manu 
guru-_astakam — gurv-astakam (say ‘gurvastakam’) — the astakam 
(eight verses) glorifying the guru 
yesam tu_antagatam papam — aor caaTTaH GGA yesam ww 
antagatam pdpam (say ‘tvantagatam’) — but of those whose sin 
(pdpa) is gone (gata) (7.28) 
jiant tu_dtma@_eva — St caretya jfiani tw atmaiva (say 
‘tvatmaiva’) — but (tu) the jfdni is just like My very self (dtmda) 
(7.18) 


(51) vande ’ham 
Rule: After words ending in e and 0, a is hara. 
Hara is a name of Lord Siva, who is responsible for the universal 
destruction. Therefore ‘a is hara’ means that a is dropped. 
vande_aham — @-e S@A vande ’ham -1 praise 
dehe_asmin > 2% SAA dehe ’smin — in this body (8.2) 
ye_api_anya-devata-bhaktah — OY SQyq-2aa-AHT: ye ’py anya- 
devata-bhaktah — but those who are bhaktas of other devas .. . 
(9.23) 
Examples for words ending in o are given under rule (80), because the 
ending o is mostly derived from -ah (namah — namo). 


———_— 
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Visnujana-sandhi 
(sandhi between consonants) 


(59) Srimad-Bhagavatam 
Rule: ‘Hard’ consonants change to ‘soft’ consonants, before soft 
consonants and vowels. 

Srimat-_Bhdgavatam — 2iT-E0TaAH Srimad-Bhagavatam 
When you examine the alphabet you can easily understand or just feel 
the difference between ‘hard’ (unvoiced) and ‘soft’ (voiced) consonants. 
The soft consonants are marked in bold type: 


This rule applies mainly to #, and occasionally to k. 
jagat-_i§a + FTTEIMN jagad-isa — Lord of the universe (jagat) 
jagat_viparivartate + sfeaftada jagad viparivartate -— the 
universe is revolving (9.10) 
prthak-_vidhah — Jaftaen: prthag-vidhah — different kinds (10.5) 


(61) suhrt satam 
Rule: On the other hand, ‘soft’ consonants become ‘hard’ before hard 
consonants. 
suhrd_satim > AVEAAY suhrt satam — the friend (suhrd) of His 
devotees 
This rule applies mainly to d. 
tad_tad_pradpya + TWACSTS tat tat prapya — after achieving that 
(2.57) 
tattvavid_tu + Acatae tattvavit tu — but the knower of the truth 
(3.28) 
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(69) aharh bhajami 

Rule: m becomes m before a consonant. 
aham_bhajami > 3€ ATF aham bhajami — 1 worship 
govindam ddi-purusam_tam aham_bhajami > Tfaraate-qed 
aye ASA govindam adi-purusam tam aharn bhajami —1 
worship that Supreme Person Govinda (Brahma-samhita) 

You will find examples in almost every verse of Bhagavad-gita. 


Visnusarga-sandhi 
(sandhi of h) 


(78) namas te 

Rule: h changes to s before #/th, and h changes to § before c/ch. 
namah_te > 7AEA namas te - obeisances unto You 
vedaih_ca + @&2 vedaié ca — and by the study of theVedas 
(15.15) 
duryodhanah_tada — @ateAetet duryodhanas tada — then 
Duryodhana (1.2) 
dhirah_tatra na muhyati — Urea a Fate dhiras tatra na 
muhyati — in such circumstances a sober person (dhira) is not 
bewildered (2.13) 
virdtah_ca — Tarte 2t virdtas ca — and King Virata (1.4) 
ananyGh_cintayantah — Sates: ananyds cintayantah - 
exclusively meditating [on Me] (9.22) 


(80) namo namah 

Rule: ah becomes o before soft consonants and before a. 
namah_namah > 741 7A: namo namah — repeated obeisances 
rajah-_guna > TATT rajo-guna — the mode of passion 

ito nrsimhah parato nrsimho yato yato yami tato nrsimhah 
bahir nrsimho hrdaye nrsimho nrsimham Gdim Saranam prapadye 

“Nrsirhha is here, Nrsithha is there. Wherever I go, there is 
Nrsirhha. Nrsitnha is outside and within my heart. I take 
shelter of Nrsirnha, the Supreme Person.” (Nrsirmha-Purdna) 
And Lord Nrsimhadeva sometimes makes sandhi (nrsimho) and 
sometimes not (nrsimhah). 


— 


——— ee ee ——— 


—_._ — — —-— 
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Because the ending -o was thus created, a following a will be also 
affected by satra (51). 
bhaktah_asi — bhakto asi — (51) *¥e61 STH bhakto ‘si — you are a 
devotee 
namah_astu te > namo astu te > (51) TAT SE A namo ’stu te - 
obeisances unto you 
itah, paratah, yatah, tatah — ito, parato, yato, tato 
adhah-_aksaja — adho-_aksaja — (51) adho-’ksaja > AMAA 
adhoksaja — ‘below (adhah) perception’; a name of the Lord who is 
beyond the perception of the material senses 
parah-_aksa — paro-_aksa — (51) paro-’ksa — W8 paroksa - 
“beyond (parah) the eye’, not seen or witnessed 
ajah_nityah Sa$vatah_ayam > at fAea: saat ajo nityah 
Sa$vato (80,51) ’yam — this [soul] is unborn, eternal and ever- 
existing (2.20) 
$amah_damah_tapah Saucam > 9TAt @AEAT: Samo (80) damas 
(78) tapah — peacefulness, self-control, austerity and purity (18.42) 


(83) harer nama 

Rule: hf which is not preceded by a-dvaya (a or @) changes to r before 

soft consonants and vowels. 
hareh_nama > @74T4 harer nama — Hari's name, the holy name 
senayoh_ubhayoh_madhye > @7aTSxaTAA senayor ubhayor 
madhye — in between both armies 


tribhih_gunamayaih_bhavaih_ebhih —  faftrforaatarta: 


tribhir gunamayair bhavair ebhih — by these three modes of nature 
(7.13) 


See Exercise 6 (Sandhi, page 49). 
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5. Conjunctions II 


“As remarked by Dr. (now Sir) Bhandarkar ,“Grammar was 
not an empiric study with Panini and the other ancient 
grammarians of India.’ In fact, in the hands of the ancient 
grammarians of India, Sanskrit grammar rose to the dignity of 
a science and must be studied as such. To quote the words of 
the learned Doctor again, ‘Its study possesses an educational 
value of the same kind as that of Euclid and not much inferior 
to it in degree. For to make up a particular form, the mind of 
the student has to go through a certain process of synthesis.’” 

(M.R. Kale 1894, A Higher Sanskrit Grammar) 


In this chapter we present those sandhi-sittras of Harindmamrta- 
vyakarariom which are needed in the Bhagavad-gita. We follow the 
numbering of Madhyama-Harinamamrtam, the first English presentation 
of Harinémamrta-vyakaranam. 


afeateat Ped Ped equate: | 

ahead garda saa aca i 
aire: sandhi wH-qe in the same word faq always fFreay 
always e-Saera: between dhdatu (verb) and upasarga (prefix) 
SPF not always yaaa in the specification of sitras AAA in 


other places @ also fey not always ZA is desired. 
“Sandhi is compulsory inside a word and between dhdtu and prefix. It is 
optional in siitras, spoken Sanskrit, etc.” 
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SarveSvara-sandhi (12 siitras) 


40. zgTaare wares fafercar fafaar: | 
@IMTadt: dasavatara (the first ten vowels) Wale before ekatmaka 
faferear having joined (or merged with it) FfaseA: trivikrama (long). 
“A daSsavatara plus its ekatmaka becomes trivikrama.” 

(a_a) jfidna-_agni > STAI jranagni 

(a_d) nitya-_Gnanda > Fears nityananda 

(a_a) prabha _asmi > FARA prabhasmi 

(G@_G) mahad-_Gtma — AeA mahatma 

(i_i) sarvani _indriyani — Batoirearhn sarvanindriyani 

(i_i) Sri-_i$a — *F191 Sriga 

(u_u) bahu-_udara ~ @®=z bahiidara 


41. seated 7 | 
H-BayAa-dvaya (a and 4) s-aa before i-dvaya (i andi) @ the letter e. 
“A-dvaya plus i-dvaya becomes e.” 

(a_i) gaja-_indra > 5% gajendra 

(a_i) gana-_itga > TUS ganesa 

(G_i) yatha _icchasi > a%esfa yathecchasi 

(G_i) maha-_ifa + A@M mahesa 


42-45. S-2 Al | HAA AL | wea 0 | At-aa ait | 
“[Similarly, a-dvaya] becomes o before u-dvaya, ar before r-dvaya, ai 
before e-dvaya, and au before o-dvaya.” 


(a_u) S-ea BT purusa-_uttama —> earn purusottama 
(4_u) 3-Ha ar yatha _uktam > aay yathoktam 
(a_r) H-Ba Hz deva-_rsi > zate devarsi 

(4_r) %-BA AL | maha-_rsi > AeTS maharsi 

(a_e) U-Ea TU | na _eva > 34 naiva 

(4_e) U-Za @ | sada _eva > B24 sadaiva 

(a_ai) U-ga B | bhoga-_aisvarya > AIAG bhogaisvarya 
(a_o) H-ea st | uttama-_ojas > STATA uttamaujas 
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46-48. Zauna 4: Aaa | Sad a: | HEAT: | 
3-Ga4 i-dvaya Wa certainly 4: becomes y Waa? before sarvesvara 
(other than i-dvaya) S-G@a4_u-dvaya 4: becomes v W-BA_r-dvaya 
Z: becomes r. 
“Before sarvesvara, i-dvaya becomes y, u-dvaya becomes v, and r-dvaya 
becomes r.” 
(i_sarvesvara) 3-GAAa A: AAA | yadi api > mete yady api 
(u_sarv.) 3-&a@ @: | manu-_antara > AFARAX manvantara 
(r_sarv.) %-@a %: | kartr-_dtma > HAA kartratma 
But before another ekdtmaka (i/i, u/ii, r/F, respectively), ekatmaka-sandhi 
(40.) takes precedence. 


49-50. 7 aq OU A AT a SH TAI 

“(Before sarvesvara,| e becomes ay, ai dy,o av, and au dav.” 

(¥ and v can also be dropped, and there is no more sandhi.) 
(e_i) © HA yotsye _iti-- a area sft na yotsya iti 
(e_u) W HA rathopasthe _upavisat — taraegq «sofas 
rathopastha upaviSsat 
(e_e) @ HAA sarve _eva— aa Uq@ sarva eva (here y is dropped) 
(au_sarv.) Sit AT4 dvau _imau > Zirast dvav imau (here v is 
not dropped) 

But before a, see next siitra. 


. 51, U-INaT, ea BAT Faeyr | 
U-GiM7F after the letters e ando =I Bt: ais dropped Fawpqard 
at visnupadanta (visnupada-anta — the end of an inflected word). 
“After e or o at visnupadanta, a-rdma is dropped.” 
(This satra takes precedence over 49-50.) 
(e_a) vande _aham > FS S®4_vande ’ham 
(mixed:) te _ime _avasthitah > 49.51. a ZA Satara: Fe ta 
ime ’vasthitah yuddhe 
Examples with -o are under sitra 80, because the ending -o is mostly 
derived by that sandhi rule. 


There is no sandhi in a few cases — Al 3€ no iha (17.28); AaTal SAT 
anadi ubhau (13.20) 
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Visnujana-sandhi (14 siitras) 


59. fasjerat fasygerd eftara a efter | 

feruyara: any visnuddsa fasyqe-srat at the end of visnupada 
@feTat becomes harigada. 

(Taking into consideration sitra 61, the meaning is:) 

“A visnuddsa at visnupadanta, before sarvesvara or gopdla, becomes 
harigada.” 

The general principle is sthane sadrSatamah — the replacement should be 
the most similar sound, i.e. of the same varga. In the Gita the examples 
are only with k and ¢ (that is how words are ending), which become g 
and d. 


(k_gop.) prthak-_vidha + J2af?aey prthag-vidha 
(t_sarv.) jagat-_iga — wrTet aT jagad-isa 
(t_gop.) Bhagavat-_gita — WTaEAaT Bhagavad-gita 


.. 60. Bfraon eftaurat | 
Bian before harivenu eftany: harivenu @I optionally. 
“[Visnuddsa at visnupaddnta| changes optionally to harivenu before 
harivenu.” 
This rule is compulsory inside a word. 
The visnudasas t and d change to harivenu of the same varga. (see table 
above) 
(k_m) vak-_mayam — @T$AaA van-mayam 
(t_n) jagat-_natha > SVTATS jagan-natha 
(d_n) tad-_nistha > afas tan-nistha 
(d_m) mad-_manah > AFAT: man-manah 
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61. Banta BHA | 
QIZaa before yadava always @faAeT harikamala. 
“| Visnuddsa] always changes to harikamala before yadava.” 
The visnudasa d changes to harikamala of the same varga, i.e. t. 
(d_k) yad _karosi + ACHAT yat karosi 
(d_t) tad _tejah > ACH: tat tejah 
(d_p) mad-_parama > ACI mat-parama 
(d_s) suhrd _satam — GEA suhrt satam 


174, fasyeraea eftanet ar fara | 

facyaraet of visnuddsa e@feAeT of harikamala AT optional 
fart before virama. 

“Visnudasa changes optionally to harikamala before virama.” 

Viramah para-varna-adarsanam — virdma is defined as the absence of a 
following letter. This happens at the end of a sentence, verse line, in 
dictionary entries or a word list. 


(d_virama) tattvavid > Aeatad tattvavit (Bg. 5.8) 


62, AA: WMT AT | 

aed: after that [visnuddsa] (in cont. of 61.) T: the letter § 5: the letter 
ch AT optionally. 

“Then [after visnuddsa], § changes [optionally] to ch.” 

(This option is taken in Bhagavad-gita. An example is given under siitra 
65.) 


... 63. BY BATS: | 

: the letter A #@f8Ta: harighosa. 

“{After visnudasa] h changes [optionally] to harighosa.” 
(saksat _hari — 59. saksaGd _hari — ...) 
(d_h) saksad _hari > 63. Avatvale saksad dhari 


.. 64, TAH Tra a-a-catyg Fea | 
Geil the letters d and ¢ “t-AUif the following letter -d-e-TTy 
before the letter I, ca-varga and ta-varga FYRTA always. 


“Dit change always to the following letter before la, ca-varga and ta- 
varga.” 
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(t_l) bhuvanat _lokah ~ HATARI-YAATETHT: Gbrahma-bhuvanal 
lokah 
(t_c) G@§caryavat __ca > ST Tae ascaryavac ca 
(tj) syat _jandrdana > I Sif: SarHATest ka pritih syaj 
janardana 
(d_c) mad-_cittah > nyferar: mac-cittah 
(d_j) yad _jnatva > AFSC yaj jAatva 
gurur na sa syat sva-jano na sa syat 
pita na sa syaj janani na sa syat 
daivam na tat sydn na pati§ ca sa syan 
na mocayed yah samupeta-mrtyum 
“One can not be guru, relative, father, mother, a demigod, or 
husband, if he cannot deliver his dependents from the path of 
repeated birth and death.” (Bhdag. 5.5.18) 
syat_janani — sydj janani, syat_na — sydn na (2x) 
but no sandhi: syat sva-janah, syat pita 


... 65. AW | 


a: the letter t¢ @becomesc 4 before §. (This siitra takes precedence 
over 62.) 
“And ¢ changes to c before §.” 
(yad _Sreyah — 61. yat _Sreyah — ...) 
(t_§) yat _Sreyah — 65. yac _Sreyah — ... 
(... — 62. yac chreyah) 


66. Al Saget: SATA: SSA: VATA: aaa: AwA:, 

faspasyal frase ar | 
4: the letter n Gra: at the end @-t5aT: before c or ch 91-27: fa- 
rama fersupeas-qa: preceded by visnucakra fampara-qa: preceded 
by visnucdpa Alor €-dal: before tor th G-2TA: sa-rama a-2at: 
before tor th @-2T4: sa-rama. 


“Final n changes to ms before c/ch, to ms before t/th, and to rms before 
t/th.” 


(n_c) agatasin _ca > ATATGR agatasims ca 
(n_t) tan _titiksasva > aifeataares trams titiksasva 
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67. & ATA Ua | 
@ before 1 4-214: the letter / Wa certainly. 


“(Final n] changes to / before /.” 
(And because / is a replacement of a nasal letter, it is to be nasalized.) 


(n_l) §raddhavan _labhate > erateya SAA Sraddhaval 
labhate jnanam 


... 68. FA-A-SH-M-ATAY, STA: | 
A-SI TAG, before the letters j jh i § A-2TA: the letter i. 
“{Final n] changes to fi before j, jh, fi and S.” 
(n_j) sprsan _jighran > ®IMSTAA sprsaii jighran 
(n_§) pagyan _Srnvan — FIAS"JV4F,_ pasyah Srnvan 


69. AT fampas fas | 
F: the letter m Tampa visnucakra FASS before visnujana. 


“Final m changes to visnucakra before visnujana.” 
(m_visnuj.) aham _bhajami > A “ATTA tam aharh bhajami 


70. fanpames eftaufsoyeat faapgeraeg ¢ ar | 
facpamet of visnucakra eA: harivenu  FaaTat before 
visnuvarga, i.e. before any of the 25 letters of the five visnuvargas 
faroypqeraey at visnupadanta but aT optionally. 

“Visnucakra [further] changes to harivenu before visnuvarga. But at 
visnupadanta, this change is optional.” 


Visnucakra changes to the harivenu of the varga of the following letter 
by sthdne sadrsatamah: 


m before 
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For example, the prefix sam changes to sar (by siitra 69), and optionally 
to san, safi, san, san, or sam (by siitra 70): 
(sam.kirtana — 69. samkirtana — ...) 
(m_k-varga) aga sankirtana, Olga sankhya, AF sanga, 
ald sanghata 
(m_c-varga) AAA saficaya, Soa safichinna, AAG 
safijaya 
(m_t-varga) A-Te santusta, aE sandeha, APY sandhi, Aaa 
sannyasa 
(m_p-varga) AGTH sampradaya, AFA] sambandha, AFA 
sambhava, AFATE sammoha 


But if the following visnujana is not visnuvarga, only siitra 69 is 
applied: 
(th_harimitras) GAA samyama, A&A samraksa, AAA samlagna, 
Wale samvada 
(m_harigotras) asa samSaya, az samsara, era samharate 
(2.58) 


Reduplication: 
73. ara, S-a-at: FE: aaa | 
@MAAle after vimana S-U1-AT: the letters inn f&: twice Baar 
before sarvesvara. 
“After vamana, final n nn are reduplicated before sarve$vara.” 
(an_sarv.) prahasan _iva — Weatea prahasann iva 
(in_sarv.) svamin _iti > farfafata arfaA svaminn iti namine 
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Visnusarga-sandhi (6 siitras) 


By sitras 77. and 79., visnusarga remains unchanged before k kh p ph § 
$5. 

(h_k) Afar: afar: sukhinah ksatriyah 

(h_kh) 918%: T Sabdah khe 

(h_p) Sat: WA: HM: i$varah paramah krsnah 

(h_ph) ota: Het] karmanah phalam 

(h_S) Ha: oTaIfet anyah Srnoti 

(h_s) AHA: eed: nakulah sahadevah 


78. Gal: MTA: SSat: VATA: aAal: ATA: | 
*-"5aT: before c/ch -2TA: the letter § €-SaT: before /th G-ITA: the 
letters -27aT: before t/th @-27TH: the letters . 
“(Visnusarga] changes to § before c/ch, to s before t/th, and to s before 
t/th.” 

(h_c) vedaih _ca— Ata vedais ca 

(h_t) namah _te > AAA namas te 


80. sreerairarerare. SPT | 
Bq after a SATA-TATeTAT: before the letter a or gopdla TS: u 


Freay always. 
(Satras 80-81 deal both with ah/ah before sarvesvara and gopdla, but 
since siitra 80 is more specific, it takes precedence.) 
“(Visnusarga] changes always to u after a and before another a or 
gopala.” 
This wu makes sandhi with the preceding a (ah_ — a_u_ > o_ ). 
Therefore we can say that the ending ah changes to o before a and 
gopala. 

(ah_gop.) namah _namah — AAT AA: namo namah 


If a is following, it is dropped by satra 51. 
(ah_a) namah _astu > namo _astu — (51.) AAT StI a namo ’stu 
te 


~~_-—---- Orr 
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81. ASA-HT-N- SNA ATT... | 
Aea-I-N-HAaA: after a-dvaya and the words bho, bhago, agho 
*T: elision. 
“( Visnusarga] is dropped after a-dvaya [before sarvesvara and gopala).” 
(And there is no more sandhi.) 
(ah_sarv.) arjunah _uvadca ~ a Tare arjuna uvaca 
(Gh_sarv.) nitya-yuktah _updsate > Freaaent saree nitya-yukta 
upasate 
(Gh_gop.) sattvikah _bhavah > Aifeaest ‘ATA: sattvika bhavah 


.. 82. WI-B-ae) Fass. | 

WY-4-z: after the words esa and sa FASS before visnujana. 
“(Visnusarga is dropped] after esa / sa before visnujana.” 

From the previous sdtras it is implied, that visnusarga is also dropped 
before sarvesvara (81), but not before a (80). Therefore, the h of esah 
and sah is dropped always, except before a. 


(esah_) esah _krodhah > UG Pl: esa krodhah 
(sah_) sah _kaunteyah > & @VA: sa kaunteyah 


83. t Sau AAACN: | 

%: the letter r sare after iSvara (the sarvesvaras without a/d) 

a Ae-ATITATAT: before sarvesvara and gopala, 

“[Visnusarga] changes to r after ifvara, before sarvesvara and gopdla.” 
(ih_sarv./gop.) agnih _jyotih _ahah > APASAATAE: agnir jyotir 
ahah 
(eh_gop.) hareh _nama — ®tAT4 harer nama 
(aih_sarv./gop.) gunamayaih _bhavaih _ebhih > Tor aATa hy: 
gunamayair bhavair ebhih 


(oh_sarv./gop.) senayoh _ubhayoh _madhye — AATarSvarsea 
senayor ubhayor madhye 
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84. sritaerena TAs: | 
BATA not preceded by i$vara Bfa even %-RA-H: ra-rama-ja. 
“| Visnusarga changes to r before sarvesvara and gopdla) even if not 
after ifvara, if it is ra-raéma-ja.” 
Ra-radma-ja means, h is originally derived from ra-rdma (the letter r), as 
in some words like punah (from punar) and antah (from antar). 
(ra-rama-ja_sarv.) punah _dvartinah — Jaerafeta: punar 
avartinah 
(ra-rama-ja_gop.) antah-_jyotih > araaaitea: antar-jyotih 
Another example, although not ra-rama-ja, is ahah. 
(ahah_gop.) ahah _yad — weae ahar yad 


See Exercise 7 (Sandhi-sitras, page 54). 
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6. Declension I 


There are two kinds of words — dhadtus and némas. Dhdtus are verbal 
roots which are conjugated into verbs (Chapter Twelve). Ndmas, 
themselves derived from dhdtus, are all other words, such as nouns, 
pronouns and adjectives. 


* Some ndmas, like conjunctions and interjections, are indeclinable and 
are called avyaya (‘unchangeable’). Most important are ca (and), na 
(not), va (or), api (also, even), iva (like), tu / kintu (but), eva / hi 
(certainly), evam / iti (thus), yadi / ced (if), iha (here) 


More avyayas: 


Safar quickly He expressing lamentation or 
STs ever, constantly wonder 
Sa: ‘from this’, besides this, Sel expressing wonder 

from now, therefore | 311], IT4 so be it (— ‘Amen’) 
Sata exceedingly = expressing grief or anger 


HY, ABT now (for auspicious | Fe little, slightly 
beginning) | & expressing conjecture, reflection 


He today Za also, even, certainly 

SY: down, below u, 0, at, ait expressing 
AYA now recollection or calling 
rae: finally fare verily, indeed 

Se again, moreover, besides | A447 only, merely, simply 
afta: near, close by eq surely, indeed 


GAS in the other world, after fay, ferze a long time 


death | “Tq at any time, sometimes 


fa for tender calling AI silently; fixed 
SI to address an inferior person | 74: obeisances, reverence 
Bt useless; able (in both Afe not so, not at all 


meanings ‘enough’) | ATAT in various ways, separately 
Sag7ay definitely, certainly Ferry definitely, extremely 


— 
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farcaet always 

>, expressing doubt, uncertainty 

T71_ definitely 

aT not 

Wares sufficiently, enough 

q2iTe1_ after, behind 

UA: again 

zt before, previously, at first 

ofafea4 every day 

Wegel on the other hand, rather 

UT before, eastern 

UTet: in the morning 

ura: mostly 

Weg in the other world, after death 

%e a special syllable for mantras 

ae expressing great sorrow 

aie forcibly, excessively 

afe: out, beside, except 

#711: respectful address 

a: in multiple ways, again 

4qf% various, many 

aT y aT: respectful address 

HT do not 

fae: , fet mutually, secretly 

fT wrongly, to no purpose 

HE: time and time again 

UT falsely, fruitless 

47191 simultaneously 

azH eminent, excellent 

faftrae according to precept, 
properly 


Sanskrit 


faAt without, except 

@ verily 

914: gradually; little by little 

9121 continuously, permanently 

Ae once 

Aaa, always 

Wal always 

ea: immediately 

ade: all around 

A with, once, equally 

aaray, Ars near, in one’s 

presence 

aerate well, properly 

GIS truly, perfectly, totally 

ae with, along 

eal suddenly, all at once 

arate directly, personally 

arTay at twilight, at dusk 

4 particle indicating past 

tay oneself, personally, on its 

own accord 

tata expression of 

auspiciousness 

tale! expression for giving 

oblations 

&, @, BF address 

@- expressing grief (‘Oh, no!’) 
or joy (‘Oh, yes!’) 

fete hihi ... expressing laughing 
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¢ Namas other than avyayas are either masculine, feminine and neuter. 
The undeclined form, by which you find a nama in the dictionary, is 
called prakrti (nature). In a sentence, however, we need words with 
grammatical value (called visnupada by Jiva Gosvami). These declined 
forms are obtained by adding suffixes (called visnubhakti) to the prakrti 
form. 


nama - suffix _ declined word 
‘prakrti’ ‘visnubhakti’ “visnupada’ 
suhrd (friend) suffix am suhrdam (to the friend) 


The spiritual meaning of this formula is that prakrti (material nature) 
becomes meaningful when connected with visnubhakti (devotion to the 
Lord). Then it is no longer material, but considered the Lord’s abode 
(visnupada). 


Némas are declined in eight cases and three numbers. The eight cases 
are prathama (first), dvitiya (second), trtiya (third), caturthi (fourth), 
pafcami (fifth), sasthi (sixth), saptami (seventh) and sambodhana 
(address). The three numbers are singular, dual and plural. Accordingly, 
there are twenty-four standard suffixes. 


* The standard suffixes: 


cases: singular dual plural 
(1) Prathamé (first) subject 

(2) Dvitiya (second) to... 

(3) Trtiya (third) with ... 

(4) Caturthi (fourth) for... 

(5) Paficami (fifth) from ... | [njas{i] 

(6) Sasthi (sixth) of ... [nJas 

(7) Saptami (seventh) in... [nJi 


(8) Sambodhana (address) 0©...! | s/uj 
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Our number code for these cases and the declension of suhrd (friend): 


suhrd 
suhrdam 
suhrda 
suhrde 


suhrdah 

suhrdah 

suhrdi 

he suhrd 
(F.e., (2.1) means ‘second case, singular.’) 


* The process of declension: 
|. first case singular (1.1): 
The standard suffix is s/u/. 


suhrdau 
suhrdau 
suhrdbhyam 
suhrdbhyam 
suhrdbhyam 
suhrdoh 
suhrdoh 

he suhrdau 


suhrdah 
suhrdah 
suhrdbhih 
suhrdbhyah 
suhrdbhyah 
suhrdam 
suhrtsu 

he sukrdah 


The letters in brackets, like /u/, [j], [S], etc., are indicatory letters, 
and are dropped in the process of declension. 


suhrd + s[u] > suhrd +s... 


The letters s and r at the end of a word become h in the process of 
declension. This A (visarga) is a specific sign which is applied after 
vowels, indicating an echo. It therefore does not affect the ending d 
of suhrd. 
.. > suhrd 
2. first case dual (1.2): 
suhrd + au > suhrdau 
3. first case plural (1.3): 
suhrd + [jJas > suhrd + as — suhrdas — suhrdah 
4. the other cases: 
suhrd + am — suhrdam (2.1) 
suhrd + [§]as — suhrdas — suhrdah (2.3) 
suhrd + [t]a4 — suhrda (3.1) 
suhrd + bhyam — suhrdbhyam (3.2) 
suhrd + su[p] — suhrd + su ... 
By our sandhi rule (9), d changes to ¢. 
... — suhrtsu (7.3) 
In this way all the 24 forms of suhrd are derived. 
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* The other main paradigm, besides suhrd, is that of krsna, representing 
all masculine words ending in short a — the majority of words. There are 
a few different suffixes used. The major differences to suhrd are marked 
in bold type. 


singular dual plural 
krsnau krsnah 


krsnau krsndain 
krsnabhyam | krsnaih 


krsnabhyam | krsnebhyah 


krsnat krsnabhyam | krsnebhyah 


krsnasya | krsnayoh krsnanam 
krsne krsnayoh krsnegu 
he krsna he krsnau he krsnah 


Sentences: 

krsnah (1.1) bhaktam (2.1) raksati — Krsna protects the devotee. 

bhaktah (1.1) krsnam (2.1) bhajati — the devotee worships Krsna 

bhaktah (1.1) krsnena (3.1) raksyate (pass.) — the devotee is protected 
by Krsna 

krsnaya (4.1) namah — obeisances to Krsna 

bhaktah (1.1) krsnat (5.1) dgacchati — the devotee comes from Krsna 

krsnasya (6.1) bhaktah (1.1) gdyati — Krsna’s devotee sings 

bhaktah (1.1) krsne gy) vasati — the devotee lives in Krsna 

krsna ! —O Krsna! 


By knowing krsna and suhrd everything else is known. Please do not 
go ahead before having memorized the chart of krsna. Try to envision 
the respective place of each form in the chart: 

krsnah, krsnau, krsnah, 
krsnam, krsnau, krsnan, ... 
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* New sandhi-siitras: 


107. gav-eRa-e-Sa: yeoa-fahia-ae i, 

qa -Tacopert-aaaart sh... | 
$az-eftfta-H-S2: after isvara, harimitra, ka- and na-rama Weaa- 
faftfst-a of the letter s of a pratyaya or virifici 4: the replacement s 
Te fanrert-aaart in case of vyavadhana (interposition) of num 
(visnucakra) or visnusarga ATS even. 
After ifvara, harimitra, k, or n, s of a pratyaya or virifici changes to s, 
even if there is interposition of n/um] or visnusarga. 
An example we find in the declension of krsna, where after the ifvara e, 
s changes to s: 

krsna + su[p] — (by a specific process) krsne + su — (107) krsne + 


su Pay krsnesu 


110. (-9-%-SaeM AQ WI: 

ad at-8-a-4-a-qant-aqauy Se... | 
7-9-Heaa: after the letters r,s and r-dvaya 7 of the letter n 4: 
the replacement n aa at-8-4-4-Hat-qanl-aaqaury in case of 
interposition of sarvesvara, h, y, v, ka-varga and pa-varga BTa even 
aar-faoye in the same visnupada Anot but faoypqa- sta 
of [the letter n] at the end of a visnupada. 
“After r, 5, r and 7, n changes to n, even if there is interpostion of 
sarvesvara, h y v, ka-varga or pa-varga. This rule is applicable within 
the same word, but not at visnupadanta.” 
An example is in the declension of rama (our next table, where after r, n 
changes to n: 

rama + [t]a — rama + __ina > ramena — (110) Wau rdmena 

In rdmena there is interposition of @, m and e — two sarvesvaras 

and one letter of pa-varga. 


But: arjuna 
Althouh there is the letter r, sandhi (110) does not apply in arjuna, 
because j is ca-varga, which is not included in sarvesvara-ha-ya- 
va-kavarga-pavarga. 
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* Similar to &rsna is the declension of rama (Sri Rama): 


ramau ramah 
ramau raman 
ramadbhyam | ramaih 
ramabhyam | ramebhyah 


ramat ramabhydm | ramebhyah 


ramasya ramayoh 


rame ramayoh ramesu 


he rama he rdmau he ramah 


¢ And similar is also the declension of neuter words like indriya 
(sense): 

The word indriya stands for all neuter words ending in -a. Its declension 
differs only in prathamé, dvitiya and sambodhana. By sandhi (110) n 
changes to n: indriydni, indriyena, indriyanam. 


indriyam _ |indriye indriyani 


indriye indriyani 


indriyam 
indriyena | indriyabhyam | indriyaih 


indriyaya | indriyabhyam | indriyebhyah 


indriyat indriyabhyam | indriyebhyah 
indriyasya | indriyayoh indriyanadm 
indriye indriyayoh indriyesu 


he indriya | he indriye he indriyani 


See Exercise 8 (Declension I, page 63). 
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7. Declension II 


* Now go back to suhrd, our original chart on page 44. 


suhrd suhrdau suhrdah 
suhrdam |... 


Make sure you have memorized the chart, then see other paradigms 
which are similar. 


* Similarly — bhagavat[u] (the Lord) and gacchat/r] ({while] going): 
The word bhagavat[u] is different to suhrd only in some cases, where 
basically n is inserted. While bhagavat/u] is formed with .vat/u] suffix 
(Chapter Seventeen), gacchat/r] is formed with ./SJat/r] suffix (Chapter 
Fifteen). The only difference is in the first case singular — pasyan 
pasyantau pasyantah ... 


bhagavantau bhagavantah 
bhagavantam | bhagavantau bhagavatah 

bhagavadbhydam | bhagavadbhih 

bhagavadbhyam | bhagavadbhyah 


bhagavatah | bhagavadbhyam | bhagavadbhyah 
bhagavatah | bhagavatoh bhagavatam 


bhagavati bhagavatoh bhagavatsu 
he bhagavan | he bhagavantau | he bhagavantah 


ar, AAT wad (4.1) arqzara (4.1) — my obeisances to 
Bhagavan Vasudeva 

a: GPT: AeA (3.1) Hrerst (3.1) AB: - this yoga is destroyed by 
great time (4.2) 

The declension of mahat/u] (great) is similar to bhagavat[u] — 
mahdan mahantau mahantah ... In a compound mahat[u] becomes 
maha: Fel-GaTe, Ael-Aes. 
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¢ Similarly — yogin (yogi): 
The ending n is dropped before consonants. 


yogi yoginau yoginah 
yoginam yoginau yoginah 
yogina yogibhyam yogibhih 


yogibhyah 
yogibhyah 


yoginadm 


yogine yogibhyam 


yoginah yogibhyam 


yoginah 


yoginoh 


yoginoh yogisu 


he yoginah 


yogini 


he yogin he yoginau 


¢ Similarly — Gtman (dtm, self): 


atmanau atmanah 
atmanau atmanah 
atmana Gtmabhyam | adtmabhih 


dtmane aGtmabhydm | dtmabhyah 


atmanah aGtmabhyam | atmabhyah 


atmanah atmanoh atmanam 
atmani dtmanoh Gtmasu 


he Gtman he Gtmanau | he Gtmdnah 


STAT (1.1) — the arma 

ATA (2.1) — the ama 

ATHAT (3.1) — by the atma 

ATH: (6.1) — of the atma 

STAM ACHAT Seta, AH BATA: are: - one should 


elevate the self (Gtma) by the mind (Gtm@); the mind (atm@) is the 
friend (bandhu) of the self (G@tma) (6.5) 
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* Similarly — karman (karma, work) and manas (manah, mind), both 
neuter: 


manamsi 
manamsi 
manobhih 


manobhyah 


manasah manobhyah 


manasah manasam 
manasi manahsu 


he manah he manamsi 


Manas becomes mano before consonants. 
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* Similarly — Aari (Sri Hari) and visnu (Sri Visnu): 


haribhyam 
haribhyam 
haribhyah 
harindm 
harisu 


he harayah 


visnuh visnavah 


visnit 


visnun 
visnubhih 
visnubhyah 
visnubhyah 


visninadm 


visnum visnil 


visnunad visnubhyam 


visnave visnubhyam 


visnoh visnubhyam 


visnoh visnvoh 


visnvoh visnusu 


he visnavah 


visnau 


he visno he visnii 
eta (4.1) AA: — obeisances to Hari 

fasura (4.1) AA: - obeisances to Visnu 
™TT@ (4.1) AA: — obeisances to the Sri Guru 


prayenalpdyusah sabhya kalav asmin yuge janah 
mandah sumanda-matayo manda-bhagyd hy upadrutah 
“O learned one, in this iron age of Kali men have but short lives. 
They are quarrelsome, lazy, misguided, unlucky and, above all, 
always disturbed.” (Bhag. 1.1.10) 
@eit (7.1) — in the Kali 


See Exercise 9 (Declension II, page 70). 
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8. Declension III 


* More charts — radhd (Sri Radha) 
The word radhd represents all feminine words ending in -d. 


radhah 

radhah 
radhabhyam | radhabhih 
radhabhyam | radhabhyah 


radhabhyam | radhadbhyah 
radhayoh radhanadm 
radhayoh radhdasu 

he radhe he radhah 


HN: ATA (fem. 2.1) tees" - Krsna goes to the Yamuna 
por ary (fem. 2.1) SEIT: — the two Krsnas (Krsna and 
Arjuna) saw a maiden (kanya) (Bhdag. 10.58.17) 
ATaaT (fem. 3.1) AVEA-SMT: — those whose knowledge is taken 
away by mdyd (illusion) (7.15) 
zara (fem. 4.1) FA: — obeisances to Vrnda 
77 (fem. 8.1) — O Radha! 
@% (fem. 8.1) — O Hara! (the Lord’s energy) 

But Aare can be derived from hari — the Lord: 
@t (masc. 8.1) -— O Hari! 
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* Similarly — bhakti (devotion) and- gopi (cowherd woman): 
The word bhakti represents all feminine words ending in -i, and gopi all 
feminine words ending in -i. 


gopi 
gopim 
gopya 
gopyai 
gopyah 
gopyah 
gopyam 
he gopi 


gopyau 
gopyau 
gopibhyam 


gopibhih 
gopibhyah 
gopibhyah 


gopibhyam 
gopibhyam 


gopyoh gopinam 
gopyoh 


he gopyau 


gopisu 
he gopyah 


aca (3.1) Arb: — endowed with bhakti (8.10) 
aI AA: — to be obtained by bhakti (8.22) 
Wea SaTA — they worship with bhakti (9.14) 
Waa Gaeta — he offers with bhakti (9.26) 
Waa Wailea - they worship with bhakti (9.29) 
qe aftariifa — he knows by bhakti (18.55) 
@: May (fem. 2.1) streitfe — he attains peace (santi) (2.70) 
faaateaat: (siddhi-_asiddyoh) (fem. 7.2) -— in success and 
failure (2.48) 
See Exercise 10 (Declension III, page 76). 
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9. Declension IV 


Krsnanamas are a group of about forty words, mainly (but not only) 
pronouns, that are characterized by a particular pattern of declension. 
They are very important — amongst the eleven in Bhagavad-gitd most 
often used words are six krsnandmas: 
ca (appears 389 times), asmad (‘I’; personal; 333), fad (he/she/that; 
personal, 328), na (256), yad (who/which; relative; 219), eva (172), 
karma (147), sarva (‘all’; 135), Gtma@ (128), idam (this; 
demonstrative; 121), yusmad (you; personal; 112) 
The first krsnandmas is sarva (all). The differences to the declension of 
masculine words ending in -a (like krsna or loka) are marked in bold 
type: 


Sarvau sarve 
sarvau sarvan 


sarvabhyam | sarvaih 


sarvabhyaém | sarvebhyah 


sarvasmat sarvabhyam | sarvebhyah 
sarvasya sarvayoh sarvesam 


sarvasmin sarvayoh sarvesu 


Sambodhana is usually not given, although it is theoretically possible. 


sarvah lokah sarvau lokau sarve lokah 

sarvam lokam sarvau lokau sarvan lokan 

sarvena lokena | sarvabhyam lokabhydm | sarvaih lokaih 
sarvasmai lokaya | sarvabhyam lokabhydm | sarvebhyah lokebhyah 
sarvasmat lokat | sarvabhyam lokabhyam | sarvebhyah lokebhyah 
sarvasya lokasya | sarvayoh lokayoh sarvesam lokanam 


sarvasmin loke | sarvayoh lokayoh sarvesu lokesu 


¢ Similarly yad (which) and tad (that): 
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| tau 

tau 
| tabhyam 


tabhyam 


tabhyam 
tayoh 


tayoh 


yah / sah lokah 


yam | tam lokam 


yabhyam lokabhyam | yaih lokaih 

yabhyam lokabhyaém | yebhyah lokebhyah 
yabhyam lokabhyam | yebhyah lokebhyah 
yayoh lokayoh 
yayoh lokayoh 


yena | tena lokena 
yasmai / tasmai lokaya 
yasmat | tasmat lokat 


yasya / tasya lokasya yesam lokanam 


yasmin / tasmin loke yesu lokesu 


*As demonstrated for singular (column one), you can also add the 
respective form of tad. 
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* The pronouns yad and tad can be used as correlatives in any of their 

forms. 

yah (1.1)... sah (1.1) — he who ... he 
a: way afer ... A: AT Ufer— one who knows this ... he comes 
to Me (4.9) 

yah (1.1)... tasya (6.1) — he who ... his 
a: safer: ... Ta Wet Gfafear — he who is not attached ... 
his intelligence is fixed (2.57) 

ye (1.3) ... te (1.3) — those who ... they 
a AM werd ... F Aa axe — those who surrender to Me 
... they cross over mdyd (7.14) 

yena (3.1) ... tasmai (4.1) — by whom ... to him 
aa ag: Sais ... Te 7A: - by whom the eyes were 
opened ... to him my obeisances 

ya (fem. 1.1)... s@ (fem. 1.1) — she who ... she 
a afe: wafers afe ... at arfeacht — that intelligence which 
(ya buddhih) knows what is to be done ... that is in goodness 
(18.30) 

yad (neut. 2.1) ... tad (neut. 2.1) — what ... that 
ae wary ae: Hed ... ws: ae saqada - whatever 
standard the leader (Srestha) sets ... that standard people follow 
(3.21) 


* When the relative pronoun yad (in any of its forms) is doubled, it 
acquires a distributive sense. The double relative is used along with a 
double correlative. 
yad yad ... tad tad {neut. 1.1) — whatever ... that 
aq aq se: Harari ... aq Aq BA: — whatever a great man 
does ... that very same thing people [also do] (3.21) 
The idea of the distribution in yad yad is that ‘whatever a great man 
does, that same thing people also do’. 
yah yah (masc. 1.1) ... tasya tasya (masc. 6.1) 
yam yam (fem. 2.1) ... tam (fem. 2.1) 
a: @: OTA, aA, AA, ... TET I APA -— whoever, to whatever 
form ... of that particular person, to that [form] (7.21) 


Ee 
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* The krsnanadmas yusmad (middle person) and asmad (last person); for 
now we give only the singular forms 
singular singular 
aham —| 


mam — to me 


tvam — you 
tvam — to you 
tvaya — with/by you maya — with/by me 


mahyam / me — for me 


tubhyam / te — for you 


tvat — from you mat — from me 


mama / me — of me, my 


tava / te — of you, your 


tvayi — in you mayi — in me 


samo ’ham sarva-bhiitesu- na me dvesyo ’sti na priyah 
ye bhajanti tu mam bhaktya mayi te tesu capy aham 

“TI am equal to all. I envy no one, nor am I partial to anyone. But 

whoever renders service unto Me in devotion is a friend, is in Me, 

and I am also a friend to him.” (9.29) 
from asmad: 

HEA (1.1) -1; AVA (2.1)—me; F (6.1) —my; Aa (7.1) -in me 
from yad: 

@ (1.3) — those who 
from tad: 

@ (1.3) —they; @Y (7.3) -in them 


See Exercise 11 (Declension IV, page 81). 
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10. Declension V 


* Similarly — the interrogative kim (what) in masculine: 


kah lokah 

kam lokam 

kena lokena | kabhydm lokabhyam | kaih lokaih 

kasmai lokaya | kabhyam lokabhyam | kebhyah lokebhyah 
kasmat lokat | kabhyam lokabhyam | kebhyah lokebhyah 
kasya lokasya | kayoh lokayoh 

kasmin loke | kayoh lokayoh 


ke (1.3) — who? (plural) 
aan & apt-facrar: — of them (tesam), who are more perfect in 
yoga? (12.1) 

kena (3.1) — by what? 
@a Wath: — by what is one impelled? (3.36) 

kaih (3.3) — with whom? (plural) 
@: Hal Ae Beery - with whom I have to fight? (1.22) 

kesu (7.3) — in which? (plaral) 
Sy Sy vray fearca: Hie - in which objects (distributive) are 
You to be meditated upon? (10.17) 


So eg eg ee ti 
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¢ Similarly — kim (what), neuter: 
As in the case of indriya, the declension differs only in prathamd, 
dvittya. 

kim ke kani 


ka (fem. 1.1) — who, what? 
apt Sif: are - what pleasure will there be? (1.35) 
feera-GsTe- HT ATT - what is the language of one who has 
steady intelligence? (2.54) 
ary a1 Fret — what is their position? (17.1) 
kam (fem. 2.1) — to what? 
ar Tf Tees Ter — to what destination does he go? (6.37) 


k@ tvam kafija-palasaksi kuto va kim cikirsasi 

kasyasi vada vamoru_ mathnantiva manamsi nah 
(The leaders of the demons asked Mohini-miirti:) “O wonderfully 
beautiful girl, You have such nice eyes, resembling the petals of a 
lotus flower. Who are You (kd tvam)? Where do You come from 
(kutah)? What do you want to do (kim cikirsasi)? To whom do You 
belong (kasya asi — ‘whose are you’)? O You whose thighs are 
extraordinarily beautiful, our minds are becoming agitated simply 
because of seeing You.” (Bhdag. 8.9.3) 
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* Emphatic 
When the relative pronoun yad is used in combination with the 
interrogative kim (in any of their forms), they denote a sort of emphasis 
and indefiniteness. 
yena (masc. 1.3) — by that which (from yad) 
kena (masc. 1.3) — by which (from kim) 
4 GA WH - by whatever (any) means 
yani (neuter 1.3) — those which (from yad) 
kani (neuter 1.3) — which (from kim) 
aim aft ores ... aa at gorgatea — whatever sins ... 
they are all destroyed 


* Kim (what?) is the original interrogative. The following avyayas are 
derived from it: 
kim — what? (as avyaya) kadé — when? 


kutra, kva — where? kim-artham — for what purpose, why? 
kutah — from where? kiyat — how much? 
katham — how? kati — how many? 


kutah — where or from where, how? 
AMAR Ha: Gay _— for one who has no peace, how will there 
be happiness? (2.66) 
@a: Sta: AAs: — how could there be another one greater? 
(11.43) 

katham — how? 
aay way alas: S14 - how will we be happy? (1.36) 
aaa Hey Are yfeateentA —- how can I fight against 
Bhisma? (2.4) 
Hay Uae faariary — how should I understand this? (4.4) 


Va (indicating option) can also be used as a question RE, translated 
only by a question mark. 


Tresfa aT - are you going to the temple? 


See Exercise 12 (Declension V, page 86). 
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11. Declension VI 


cardinals (masc., fem., neut.) ordinals (masc.) 
ekah eka ekam Prathama** 
dvau— dve dve dvitiya 


trayah_ tisrah  trini trtiya 


catvarah catasrah catvari caturtha 


ekadasa ekadasa 
dvadasa dvadasa 
trayodasa trayodasa 


caturdasa caturdasa 


* From five onwards the numbers are the same in all three genders. 
** The feminine forms are prathamé, dvitiya, trtiyad, caturthi, paficami, 
... caturdast. The neuter forms are the same as the masculine forms. 


TH SAAS Ae, fa54{ — what is the price (miilya) of that pen? 
Ta HATTA AIA Ga BaraHTh - the price of that pen is five 
Rupees 
Ripa means form or beauty, and Laksmi Devi’s name is Ripi, Ripini or 
Ripya — the beautiful one. Since Laksmi is the goddess of fortune and 
the consort of the Lord, wealth or money is called ‘Laksmi’ in India, and 
the currency is the ‘Ripya’ (pl. ‘Ripye’; English ‘Rupee’). 
He ARI GA SzHTfN - the price of what is five Rupees? 
Tea HAAN AIA Ge BaaHTh - the price of that pen is five 
Rupees 
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Naturally, eka is declined only in singular, dvi only in dual, and the 
numbers from three onwards are declined only in plural. The following 
examples are all masculine. Eka is krsnandma and declined like sarva. 


eka (sing.) dvi (dual) tri (pl.) 


dvabhyam tribhyah 


dvayoh trayanam 


dvayoh trisu 


Numbers will follow the gender of the object. When counting without 
mentioning any object, the neuter forms are used. 


eka (sing.) dvi (dual) tri (pl.) 
masc. | ekah gopah trayah gopah 
fem. | eka gopl 
neut. | ekam puspam trini puspani 


The three genders are represented here by the words gopa (masc.), gopi 
(fem.) and puspa (neut.). 
Wah: THN: (masc. 1.1) — one cowherd man 


Zl ATT (masc. 1.2) — two cowherd men 

@l Gaal (masc. 1.2) — two men (15.16) 

ferat: 712g: (fem. 1.3) -— three cowherd women 
fg, weary (masc. 7.3) — in the three worlds (3.22) 
UH TA (neut. 1.1) — one flower 


ekona (eka-_iina) means ‘one less’; as in Wal4-fastfa: — ‘one less than 
twenty’, i.e. nineteen (see next page) 


Bhagavad-gita Grammar 65 


Higher numbers: 
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Joo Sata one hundred 
3g000 sahasra one thousand 


90,000 ayuta ten thousand 


g00,000 laksa hundred thousand 
(‘one lakh’) 


9,000,000 niyuta one million 


90,000,000 koti ten million 
(‘one crore’) 


900,000,000 arbuda hundred million 


Bhismadeva spoke to 
King Yudhisthira the 
Visnu-sahasra-nadma. 
Durvasé Muni has 1 
ayuta disciples. 

The astrological moon is 
1 laksa yojanas above 
the sunshine. 

The diameter of bhi- 
mandala is 1 niyuta 
yojanas (1 yojana = 8 
miles). 

The diameter of the 
universe is 50 koti 


yojanas. 
Maharaja Priyavrata 
ruled the universe for 11 
arbudas of years. 


There are still higher numbers - vrnda, kharva, nikharva, Sankha, 
padma, sdgara, antya and madhya. The highest number is pardrdha 
(900,000 ,000,000,000,.000), which, according to science, comes 
close to the duration of the existence of the universe. 


From a hundred onwards the numbers are expressed by adding adhika 
(more, plus) or uttara (above) to the lower number. 


weplftri-9Ta4_ (eka-_adhika-) - ‘1 plus 100’, 101 
SAEA-3e (asta-_uttara-) — ‘8 above 100’, 108 
fasreateras-sTarlers-aeeat (virnSati-_adhika-Sata-adhika-) -— ‘20 


plus 100 plus 1000’, 1120 


The expression of numbers is very flexible in poetry: 
Zae-agy (dvi-_asta-) — ‘two times eight years’, sixteen years 
aca-fa-rponft feat — ‘seven times three days’, twenty one days 
7a-9a-4T74_— ‘nine and five times’, fourteen times 
ag ad-aeartt est ay staf a - ‘ten thousand-years and ten 


hundred-years’, eleven thousand years 
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Expressions with numbers: 
Welt] (eka-_antam) — ‘one result’, invariably or always (6.16) 
UWaplte — by oneself or alone (6.10) 
Ua-ateh — devotion to one Lord only (7.17) 
Wei ST (eka-_arna) — one particle or portion (10.42) 
Weplaiz (eka-_aksara) — ‘one-syllable’, the syllable om (8.13) 
Wel (eka-_agra) — concentrated on one object only (6.12) 
SAH — ‘not just one’, many; St4a-AH — many births (6.45) 
@lah-a1a — the three worlds (11.20) 
Seta — related to the three worlds (1.35) 
27TTq — related to the three gunas (2.45) 
=ai-eF — the course of duties prescribed by the Vedas (which are 
called trayi) (9.21) 
aay — four arms (11.46) 
area — the social system of four classes (varnas) (4.13) 
W2-Yai — the five gross elements 
WUATa — six months (8.24) 
WA:-gelt sfszaifer — the senses, of which the mind is the sixth 
(15.7) 
7a-are q — in the ‘city of nine gates’, in the body (5.13) 
GATMM-ATST-3Ta — a hundred snares (pasa) of expectations (asa) 
(16.12) 
QN-aea/Aea-A7 — a thousand yugas (8.17); Ga-aea - a 
thousand suns (11.12); @e@e-aTe - a thousand arms (11 em 
aea-Hea: — a thousand times (11.39) 
Zea — twofold, duality (5.25); feet — threefold, in three ways 
(18.19); AAT — eightfold (7.4); AH — manifold (11.13) 
fa-faer — twofold, two kinds of (3.3); fa-faer — threefold (16.21); 
adfae — fourfold (7.16) 
Waheed — oneness (6.31) 
Umea — residing in one place (11.7) 
fa — twice-born 
ae — duality; Fré-a - free from duality (2.45) 
9Te9T: — by hundreds (11.5); @@eI: — by thousands (11.5) 
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12. Conjugation I 


“The students inquired, “What is a dhdtu (verbal root)?’ 

“Caitanya replied, “That which indicates Krsna’s energy. O 
brothers! I am explaining the aphorism of the verb. Let Me see who 
has the power to refute My explanation. All the kings we have seen 
had luxurious bodies, decorated with gold and beautified with 
fragrant sandal paste. Though their words determine a person's 
prosperity, hear what happens to them when their active principle 
(dhatu) leaves their bodies. No one knows how the beauty of their 
bodily limbs disappears; some bodies are burned, and some are 
buried. The energy of Krsna dwells in the body of every living entity 
as the dhdtu, or active principle. AJ] affection and devotion is meant 
for Him alone, Due to illusion, teachers cannot understand this. Yet 
consider carefully whether I am right or wrong. There are persons to 
whom we now offer obeisances and respects, but when the active 
principle leaves their bodies, we must take bath after touching them. 
The son who was happily nourished on the lap of his father touches 
the fire of cremation to the mouth of his father after the active 
principle leaves him. That which is called dhdtu is the power of 
Krsna, the beloved of all. Is there anyone who can deny this? 

‘“O brothers! Please render unflinching devotional service to 
Krsna, whose energy is most pure and worshipable. Chant the name 
of Krsna, worship Krsna and hear the name of Krsna. Day and night 
meditate on the lotus feet of Krsna. Therefore, with one-pointed 
attention, one should constantly hear about, glorify, remember and 
worship the Personality of Godhead, who is the protector of the 
devotees. Anyone who offers a little water or durvd grass at the feet 
of the Lord is never subject to the punishment of Yamaraja. Worship 
the lotus feet of Nanda-nandana, who delivered Aghasura, Bakdsura 
and Pitana. By remembering the holy name, Ajamila attained 
Vaikuntha. So worship the lotus feet of Krsna, who is so merciful. 
The service of those lotus feet is desired by Laksmi. You should take 
a straw between your teeth and worship Krsna, whose lotus feet are 
glorified by Lord Ananta. As long as there is life and strength in the 
body, you should render devotional service to the lotus feet of Krsna. 
Krsna is the mother, Krsna is the father, Krsna is life and wealth. I 
beg you to engage your minds in thinking of Krsna.’” 

(Sri Caitanya-Bhagavata, Madhya-lila Chapter One) 


Bhagavad-gita Grammar 67 


The dhdtus (essentials) of Sanskrit language are its word roots. Panini 
gives a list of about 2,300 of them. 


For example: 
dhatu 
Nas[a] qfaq AArary — to be, exist 
N/duJkr[A] | Beat — to do 

Vbhajla] | HaTary -to serve, worship 


conjugated 


sah asti —he is 
sah karoti —he does 
sah bhajati — he worships 


* As in the case of ndmas, these dhdtus are conjugated by applying 
standard suffixes. The suffixes for the present tense (called acyuta) are: 


singular dual plural 


first person (‘he’) 
middle person (‘you’) 


last person (‘I’) 


It is common sense to speak first of ‘him’, then of ‘you’, and at last of 
‘myself.’ In the West this order is reversed. 


traditional system Western system 


prathama-purusa — first person (‘he’) ‘third person’ 


madhyama-purusa — middle person (‘you’)| ‘second person’ 


uttama-purusa — last person (‘T’) ‘first person’ 


We will use the following number code: 
singular dual plural 


(1.1) (1.2) 


(2.1) (2.2) 
(3.1) (3.2) 


F.e., (2.1) means madhyama-purusa singular (‘he’). 
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The process of conjugation: The indicatory letters in brackets (/a/, [p/) 
are dropped in the process of conjugation. Dhdatu and suffix are joined 
with the help of different affixes like ‘a.’ 


Vbhaj[a]...7aTarA — to serve, worship 
bhaj{a].a.ti[p] — bhaj.a.ti > bhajati (1.1) — he worships 
bhaj.a.tas — bhajatas — bhajatah (1.2) — they two worship 
bhaj.a.anti — bhajanti (1.3) — they worship 


© The dhatu Vbhaj[a]...7aTaTA (to serve, worship) in the present tense: 
singular dual plural 


— he worships | — they two worship — they worship 

— you worship | — you two worship — you worship 

—I worship | — we two worship — we worship 
@: Wate (1.1) — he worships; @: 41 AaAfe — he worships Me 


(15.19) 


@ waa (1.3) - they worship; HerArt: AT Wafea - great 
souls worship Me (9.13) 


There are dhdtus that have radical changes in certain conjugations. F.e. 
Ndrs[ir] changes to pasya — pasyati, pafyatah, .. . 


See Exercise 13 (Conjugation 1, page 87) 


Bhagavad-gita Grammar 69 


Examples: 


@ aafea (1.3) - they speak; Gq Starey, aera — what they call 
aksara {I will explain] (8.11) 

cay, aafa (2.1) — you speak; 4] ATA @afa — what you speak to 
Me [I accept as truth] (10.14) 

Hey BANA (3.1) —I create; HEY ATAMA GAA - | descend 
Myself (4.7) 

a: agate (1.1) — he sees; @farq way agate - someone sees 
this [soul] (2.29) 

a Gsatea (1.3) -they see; Wa 7 G9afre — they do not see (1.37) 
wey Garth (3.1) -I see; faatents fftrenh asart -1 see 
unfavorable signs (1.30) 

a tester (1.3) - they go; @eaest: Te wresofa — those in 
goodness go upward (14.18) 

a: ferefet (1.1) — he stands, stay; 4 f& @fareq at-atee feeta 
— nobody stays without doing something (3.5) 

4: Wafet (1.1) — he is/becomes; M47 tet: rater — there is a 
decline of dharma (4.7) 

a ‘afect (1.3) - they are/become; Yeaha Wala — all beings 
grow (3.14) 

ray sera (2.1) — you desire; Gat seta Wal HS — do as you 
like (18.63) 

Hey ZeeotA (3.1) —I desire; A S-qA_ FeESTHA - I do not desire to 
kill (1.34) 


ahany ahani bhiitani gacchantiha yamalayam 
Ses@h sthavaram icchanti kim &@$caryam atah param 
“Day after day (ahani ahani) the living entities go (gacchanti) to 
the abode of Yama. Still, those who remain (Sesah), desire 
(icchanti) a permanent situation. What could be more astonishing in 
this world than this (atah param)?” 
(Mahabharata, Vana-parva 313.116) 
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* Memorize the following important charts: 


Vas{a] — to be, exist Vita —to know 


janati janitah = jananti 


janasi —janithah —_janitha 
janami = janivah —_janimah 


a: aa (1.1) — he/it is; A GRA. afta — there is nothing else 
(2.42) 

ay, af (2.1) - you are; Hep: SFA — you are a devotee (4.3) 
orem, as (3.1) -Lam; Ste Wat TST - 1 am Brahman 


V/duJ}kr[f] — to do Vap/[l] — to reach, obtain 


karoti kurutah — kurvanti Gpnoti Gpnutah Gpnuvanti 


karosi  kuruthah kurutha 
karomi — kurvah kurmah 


Gpnosi 4Gpnuthah Gpnutha 


Gpnomi Gpnuvah Gpnumah 


@: aeifea (1.1) — he does; @: faire 4 ithe — he does not do 
anything (4.20) 

@ patra (1.3) — they do; @ehI: Bala — those who are attached 
act (3.25) 

@era (2.1)- you do; A= aHzFa - whatever you do (9.27) 

ara (3.1) -Ido; faster A AeA - 1 do not do anything (5.8) 
ares (1.1) — he gets; G2 HTeafe — he attains the Supreme 
(3.19) 


VSak[1] — to be able VSru — to hear, obey 
Saknoti Saknutah Saknuvanti 
Saknosi Saknuthah Saknutha 
Sfaknomi Saknuvah Saknumah 


Srnoti Srnutah — $§rnvanti 


Srnosi_ — Srnuthah = Srnutha 


Srnuvah = S$rnumah 


Srnomi 
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As in English, we can apply prefixes to the dhdtus. Prefixes specify or 
change the original meaning. For example, from the dhatu Vhr[fi]..2T% 
(to remove) one can derive meanings like: 
prahara (striking), Ghdra (eating), sarnhadra (destroying), vihdra 
(sporting) and parihdra (abandoning). 


The different functions of prefixes are classified as: 

(1) altering: gacchati — he goes; a. gacchati — he comes 

(2) qualifying: dhavati — he runs; pra.dhavati —he runs fast 
(3) following: gacchati — he goes; nir.gacchati — he goes 


ati. (by sandhi — aty.) — very, beyond, over 
ati NtF — to cross ~ @: Bfearfa — he crosses; ast 
aty.adbhuta — very wonderful 

adhi. (by sandhi — adhy.) — over, above, fully, more 
adhi.Ngam|[!] — to attain — 4: ferressfa — he attains, Htaa 
adhy.aksa — ‘above-eye’, supervisor 

anu. (— anv.) — after, behind, along, by the side 
anu.N§uc[a] — to lament > @: arasirate — he laments [after the 
facts]; S9TA"T riipa-_anu.ga — ‘following Ripa Gosvami’ 

apa. — away (opp. to upa.), improper, bad 
apaNgam{I] - to go away > A: BWoaTresfa — he goes away; 
ARTA — ‘dishonor’, insult 

abhi. (— abhy.) — towards, at, near to, intensity 
abhiNraks[a] — to protect — 4: afazeata - he protects [on all 
sides]; STAT — ‘self-respect’, pride 

ava. — under, down, away 
ava.N\gam[1] — to go down — 4: arressfa — he ‘understands’; 
HWaanz — descent 

a. (a[n]) — near, towards, all around, pervade; opposite sense before 
verbs of motion 
aNgam[l] — to come > @: Brest — he comes; sae - 
accepting 
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ud. (— ut.) — up, upwards, upon, over, out from 
ud.Nstha — to stand up > @: Sferefet — he stands up; Sea - 
creation, birth 

upa. — near (opp. to apa.), towards, at, under, down 
upa.Ngam[ 1] -— to go near — @: sorresfa - he approaches; 
SuaTsA — ‘sitting near [to be at hand for service]’, worship 

dur. (— duh., duS., dus., dus.) — hard, difficult, bad (opp. to su.) 
aafe — ‘bad intelligence’, evilmindedness 

ni. — down, below 
niNgam[I] — to go down > @: frrressfet — he ‘settles down’, 
attains; fae — ‘holding down’, restraint 

nir. (— nih., ni§., nis., nis.) — out of, away, without 
nir.Ncalfa] — to move, shake — @: Freretfet — he slips off; fasta 
— without water 

para. — beyond, away, back 
qua — defeat 

pari. (— pary.) — round, further, fully, opposite to 
pari.Nsus[a] - to dry completely — @: Uftgreafa — it dries 
completely; Gf%a7 - circumambulation 

pra. — foreward, very much (‘prakrsta-riipena’), away, before 
praNnas[a] - to perish > @: Worgafe — he perishes completely; 
Wale — satisfaction 

prati. (— praty.) — towards, back again 
pratiNgam{!] —to return > @: Wfervesste — he returns; Uferare - 
counteraction 

vi. (— vy.) — apart, distinct, reverse (opp. to sam.) 
viNsrja] — to create — @: faguta — he creates; fasta - 
experience, wisdom 

sam. (— sam.,, san., safi., san., san.) — together with, full (opp. to vi.) 
samNhr[fi] — to withdraw > @: Gera — he withdraws 
[completely]; Gta — ‘perfected’, Sanskrit 

su. (— sv.) — well, thorough, very, beautiful (opp. to dur.) 
su.pra.\sad[1] — to become satisfied > 4: AWATafa — he becomes 
very Satisfied; apie — ‘good activity’, piety 
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15. Conjugation II 


We have seen the conjugation of the dhdtu bhaj[{a] in the present tense. 
There are six tenses (indicating kala, time): 
acyuta (present); bhitesvara, bhiitega and adhoksaja (three past 
tenses); balakalki and kalki (two future tenses) 
And there are four moods (indicating artha or purpose): 
vidhi (duty or possibility; sometimes translated as ‘potential’ or 
‘optative’), vidhatd (‘imperative’), kamapdla (‘benedictive’) and 
ajita (‘conditional’, for both past and future) 


(1) Acyuta 
This tense is named after Lord Visnu, who is acyuta — ‘He does not fall 
from his position.’ It is used for vartamdana-kdla (present tense). 

bhaktah krsnam bhajati — the devotee worships Krsna 


(2) Vidhi 
Vidhi (‘the regulator’, Lord Brahma) is used for vidhi (rule, duty) and 
sambhavana (possibility). Vidhi can be translated with ‘must’, ‘should’, 
‘can’, ‘may’, ‘would’, ‘will’, plus the verb. But ‘should’ and ‘would’ 
reflect best these two meanings. 
(vidhi:) bhaktah krsnam bhajet — the devotee should worship Krsna 
(sambhavana:) bhaktah krsnam bhajet — the devotee can worship 
Krsna 
Nas[a]...tfa AaTaTy - to be, exist > aq (1.1) - it 
should/would be; aT Sifet: are - what pleasure would there 
be? (1.35) 
Ndrs[ir]...227 - to see > TIA (1.1) — he should/would see; 2: 
autor st-at 49a - one who can see akarma in karma (4.18) 
aNgam|[l|] - to come > ATES (1.1) — he should/would come; 
a4 4 anrersa -— he should not come under control (3.34) 
Vbhii.. FATA, — to be, exist, become > Waa (1.1) — it 
should/would be/become; Aq AAA qa — that should be 
more beneficial (1.45) 
Ntyaj[a]...e7A1 — to abandon + 74 (1.1) — he should/would 
abandon 
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V{duJlabh[as]...ATAN — to obtain > AAA (1.1) — he should/would 
gain; @: @A aed... G: SPER A AHA - one who 


would give up work ... he would not get the fruit of renunciation 
(18.8) 


yavaj jivet sukham jivet rnam krtvad ghrtam pibet 
bhasmi-bhiitasya dehasya punar Ggamanam kutah 
“As long as one lives, one should live happily; even if one has to go 
into debt, one should eat ghee. When the body is burned to ashes, 
how will it ever come back to life?” (Carvaka Muni) 


Vjiv[a]...ATTARA — to live VTA (1.1) — he should/would live 
\pa...AT4 - to drink > faq (1.1) — he should/would drink 


In India, ghee (clarified butter) is an essential ingredient in preparing 
many varieties of delicious foods. Since everyone wants to enjoy 
nice food, Carvaka Muni, India's famous atheist advised that you eat 
as much ghee as possible. Beg, borrow, or steal, but somehow or 
other get ghee and enjoy life. You will not be held accountable for 
such sinful activities, because as soon as your body is burned to 
ashes after death, everything is finished. So live joyfully, eat nicely, 
and finish your life. (From a purport by Srila Prabhupada) 


(3) Vidhata 

Vidhata (‘one who disposes men’s fate’, Lord Brahma) is used for astr- 
vada (blessing) and prerand (impetus, order). It can also be translated in 
different ways, but there is a strong sense of ‘must.’ 


(aSir-vada:) govindam bhaja —- may you worship Govinda! 
(prerana:) govindam bhaja — you must worship Govinda! worship 
Govinda! 

Vas[a]...Afa Arar — to be, exist — A€_q (1.1) — it may/must 
be; TUTE] (tatha_astu) — so be it! (@sir-vada) 

N/duJkr[fi]...#T% - to do > @e (2.1) — you may/must do; 
eater = — do your duties! (2.48) 

Ntapfa]..A-aTt Wael at —to heat, burn; lord — 4G (2.1) — you 
may/must do austerity! (the instruction given to Brahma) 
Ndrs[ir]... 48 - to see > FIA (2.1) — you may/must see; WATT 
GAH 494 — behold this army! (1.3) 

Vbrii/fi]... reat alfa - to speak — ale (2.1) — you may/must 
speak; #1q: & @fe — tell me what is best! (2.7) 
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Nbhiai... FATATA — to be, exist, become > WA (2.1) — you may/must 
be/become; Heth: WA - become My devotee! (9.34); YA: 
Alaa: Wa — become again a mouse! 

Vraks{a]... Tt — to protect — %@% (2.1) — you may/must protect; 
Hor Tet ATA —O Krsna, kindly protect me! 

Vvid{a]...3174 - to know — faf@ (2.1) — you may/must know; 41. 
fafa — know Me! (4.13) 

V$ru...-TaT ~ to hear, obey — *F9T (2.1) — you may/must hear; 7& 
*Juy — hear that! (7.1) 

Vstha...Fart — to stand + Sfere (2.1) — you may/must stand up; 
qe fers — Parantapa, stand up! (2.3) 


(4) BhiiteSvara 

Bhitesvara (‘the Ivara of the ghosts’, Lord Siva) is used for an- 

adyatana-bhita-kala (past, but not of the same day). 
bhaktah krsnam abhajat — the devotee worshiped Krsna 
Vdrsfir]..4aAM - to see — HAVA (1.1) - he saw; AW: 
srarary, 99a — Partha saw the teachers (1.26) 
Vbra[f]...aeprat aif — to speak — Stearate (1.1) — he spoke; 
FA: sean waa - Manu spoke to Iksvaku (4.1) 
Vbhi... FATA — to be, exist, become > STHAq (1.1) — it 
was/became, 4: We: GTA: AHA — that sound became 
tumultuous (1.13) 
Vbhas[a]...eeTat atfa — to speak STATI (1.1) — he spoke; 
Haat: STATI — Arjuna spoke with folded hands (11.14) 
V/du)kr[A]...®T% —to do > A Awa (1.3) - they did; Ara: 
fas, staat — what did my sons do? (1.1) 


(5) BhiitesSa 
Bhiitega (‘the ifa of the ghosts’, Lord Siva) is used for bhita-kala 
(general past). 
bhaktah krsnam abhaksit — the devotee worshiped Krsna 
Both these past tenses can often be identified by the prefixed a. 
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(6) Adhoksaja 
Adhoksaja (‘one who is beyond the perception of the senses’, Lord 
Visnu) is used for past tense, when the activity is not witnessed by the 


speaker. 
bhaktah krsnam babhaja — the devotee worshiped Krsna 


(7) Kamapala 
Kamapéala (‘the protector of kama, or Krsna’, Lord Balarama) is used for 
aSsir-vada (blessing). 

bhaktah krsnam bhajyat — \et the devotee worship Krsna! 


(8) Balakalki 
Balakalki (the “young’ Kalki avatdra) is used for arhartha (merit) and 
an-adyatana-bhavisyat-kdla (future, but not of the same day). 

bhaktah krsnam bhakta — the devotee will worship Krsna 


(9) Kalki 

Kalki (the Kalki avatara) is used for bhavisyat-kdla (general future). 
bhaktah krsnam bhaksyati — the devotee will worship Krsna 
V/duJkr[fi]...25 — to do > wHiteafer (1.1) — it will do 
fame: feos afteate — what will repression accomplish? (3.33) 
aiveata (2.1) -— you will do; @y asa a afta ac... 
— if you will not ‘do the battle’ (2.33) 
Vbhi... TATAPA = to be, exist, become > Hfaeafer (1.1) — it will 
be/become; FA: 8 Afacafe — it will become more wealth 
(16.13) 
ava.Nap| 1] —to obtain > area (2.1) — you will obtain; cd: 
qm araTeata — then you will incur sin (2.33) 
Vvac/a].. RATAN — to speak > @eah (3.1) - I will tell; Fe 
@ a@eas — this I will tell you (7.2) 


sarva-dharman parityajya mam ekam Saranam vraja 

aham tvam sarva-papebhyo moksayisyami ma Sucah 
“Abandon all varieties of religion and just surrender unto Me. I 
shall deliver (moksayisyami) you from all sinful reactions. Do not 
fear.” (18.66) 


Vmuc{1]...ATa Mt — to release > Aleta 3.1) - I will liberate 


— _ = 2 
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(10) Ajita 

Ajita (‘one who is not to be conquered’, Lord Visnu) is used for relations 

of kdrana and karya (cause and effect). 
yadi bhaktah krsnam abhaksyat, krsnam adraksyat — had the 
devotee worshiped Krsna, he would have seen Krsna; (or:) if the 
devotee would worship Krsna, he would see Krsna 


Parapada and Atmapada 


There are two sets of suffixes — parasmaipada (P) and dtmanepada (A). 
Srila Jiva Gosvami calls them parapada and atmapada. 


<_< parapada (P) acyuta, atmapada (A) 


In the active voice, some dhatus take only the parapada suffixes, some 
only the dtmapada suffixes, and some can take both and are called 
ubhayapada (U). The ubhayapada dhdtus use parapada suffixes 
(‘parasmai-pada’ — ‘word for another’) when the result of the action is 
intended for another, and atmapada suffixes (‘atmane-pada’ — ‘word for 
one’s self’) when the result of the action is intended for the doer. 


For example, the dhatu Vbhaj[a] is ubhayapada: 

parapada atmapada 
bhajatah — bhajanti bhajate bhajete _bhajante 
bhajase bhajethe bhajadhve 
bhaje 


bhajati 
bhajasi_ bhajathah bhajatha 
bhajavah bhajamah 


bhajami bhajavahe bhajamahe 


Wh: HO Yala (P) — the devotee worships Krsna [to please 
Him] 

ara: $azq WHA (A) — another one worships God [to please 
himself (asking for something)] 
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Another ubhayapada dhatu is hr[fi] — to take away: 

gor: ote ezfea (P) — Krsna takes away Rukmini [to please 
her] 

wan: rary eta (A) — Ravana takes away Sita [to please 
himself] 


“When I§vara Puri was staying for a few months in Navadvipa in 
the house of Gopinatha Acarya, Nimai Pandit used to visit him in the 
evenings to offer him His respectful obeisances. Once Ivara Puri 
said, ‘You are a great scholar. | have written a book about the 
characteristics of Lord Krsna and would be most satisfied if You 
would tell me of any faults in it.’ 

“Nimai replied, ‘Krsna is certainly pleased with his devotees’ 
poetry, even though it is imperfectly composed. An uneducated 
person may chant, ‘visndya namah’, while a sober person will chant 
the proper form, ‘visnave namah’, but the Supreme Lord will accept 
both forms when they are chanted with devotion. One who finds 
fault with a devotee is himself at fault, for a devotee’s descriptions 
are meant only for the pleasure of Krsna. Therefore, who will dare 
find fault with your devotional descriptions of Krsna’s pastimes?’ As 
he heard the Lord’s reply, ISvara Puri felt that his entire body was 
being splashed with nectar. Smiling, Isvara Puri again said, ‘You 
will not be at fault, but You must tell me if there is any error in the 
book.’ 

“One day the Lord smiled and said, ‘The verb of this sentence is 
not correct. The atmanepada form should not be used here.’ Isvara 
Puri was learned in all the Sastras and very happy to taste the nectar 
of learning. He thought about the Lord’s statement in every way and 
concluded that the Gimanepada form was correct, When the Lord 
came the next day, [§vara Puri explained this to Him. He said, “The 
verb is correct. The dtmanepada form can be used here. I do not 
need to change it to parasmaipada.’ Hearing the explanation, the 
Lord became very happy and agreed that there was no error in those 
words.” (Sri Caitanya-Bhagavata, Adi-lila Chapter Eleven) 


Passive Voice 


To understand the passive voice, it is necessary to review the active 
voice. 


* When the kriyd (verb) speaks mainly about the kartd (agent), it is 
called kartr-vdcya (active voice) or kartari prayoga, and the kartda is the 
subject of the sentence. The word order is karta, karma, kriyd. 
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Parapada dhatus (P) take only parapada pratyayas for kartari prayoga. 
Vraks[a]....14t - to protect (P) — HON: Ae ref — Krsna 
protects the devotee 

Atmapada dhdatus (A) take only atmapada pratyayas for kartari prayoga. 
Nirai[n]..ATA — to protect (A) — BN: Ae Aaa - Krsna 


protects the devotee 


Ubhayapada dhatus (U) can take both kinds of pratyayas for kartari 
prayoga, and we gave the example of bhaj/a]: 
eH: Hor Hota (P) — the devotee worships Krsna [to please 
Him] 
Wea: gary wad (A) — another one worships God [to please 
himself (asking for something)] 


* When the kriya speaks mainly about the karma (object), it is called 
karma-vdacya (passive voice) or karmani prayoga, and the karma is the 
subject of the sentence. The word order in this case is karma, karta, 
kriya. 


The karmani prayoga is always formed with the Gtmapada suffixes, and 
the particle ya is inserted. 
Ex.: Vbhaj/a] 1U...A7aTaTy — to serve, worship 


active voice with parapada active voice with dtmapada 
bhajati bhajatah bhajanti bhajate bhajete _bhajante 
bhajase bhajethe bhajadhve 
bhaje _—_ bhajavahe bhajamahe 


passive voice with Gtmapada 


bhajasi_ bhajathah bhajatha 
bhajami bhajavah bhajamah 


bhajyate bhajyete bhajyante 
bhajyase bhajyethe bhajyadhve 


bhajye bhajyavahe bhajyamahe 


wata (acyuta 1.1) — he worships 

Ab: HAA wala — the devotee worships Krsna 
ae (acyuta pass. 1.1) — he is worshiped 

Ho: Atha ATA — Krsna is worshiped by the devotee 
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Vraks[a ]... ATT — to protect 

Tafa (acyuta 1.1) —he protects 

pan: AHA, Tata — Krsna protects the devotee 

Tea (acyuta pass. 1.1) —he is protected 

Wh: Sart za — the devotee is protected by Krsna 
V/duJda[fi]...274 — to give 

aaa (acyuta pass. 1.1) — it is given 

ary ead - charity is given (1.20) 
Vvac[a]... aearaut — to speak 

Sea (acyuta pass. 1.1) — it is said, it is called 

aycay Art: Tac — equanimity is called yoga (2.48) 
Vbandh[a]...A-8A — to bind 

ata (acyuta pass. 1.1) — he is bound 

4: @AT: A qe — he is not bound by karma (4.14) 
Vgam{[l]...71et —to go 

ma (acyuta pass. 1.1) — it is ‘gone to’, reached 

ae art: m7 — that is reached by yoga (5.5) 


* When the kriyd speaks about the bhdva (condition), it is called bhdva- 
vacya or bhdve prayoga (wrongly translated as ‘impersonal passive 
voice’). For bhadve prayoga only Gtmapada prathama-purusa singular is 


used. 
Jeqa TMG: — dancing is done by the gopas 


* There are ten different standard procedures to apply the suffixes to 
dhatus. Accordingly, the dhdtus are grouped into ten ganas (classes), 
according to the particular procedure they follow. The number of this 


gana is always mentioned after the dhatu. 


F.e., there are two dhatus Vbhaj[a], one is in the first gana and 
ubhayapada, the other is in the tenth gana and parasmaipada. 


Vbhaj[a] 1U...7aTaTA — to serve, worship 
Vbhaj[a ] 10P... Faso — to give, divide 
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14. The Cases 


To some philosophers this world appears to be produced by many 
different agents, but there is good reason to assume only one ultimate 
cause. A good analogy of this conception is the Sanskrit language. The 
variety of ndmas with their different case endings also seem to indicate 
the activity of many separate agents, but the core of a sentence is 
actually the verb, and the ndmas are used in relation to it. According to 
this relationship of n@mas and verbs, the kartd (agent), karma (object), 
karana (instrument), sampradana (beneficiary), apdddna (source) and 
adhikarana (location), are called karakas (factors of action). 


yah karta karma karanam sampraddnam a§gesatah 
apadanadhikarane_ tat-sambandho bhaved iha 
“Let me have sambandha with Him, who is in every respect the 
karta, karma, karana, sampraddana, apadddana and the adhikarana of 
this creation!” (From Srila Jiva Gosvami’s invocation to Karaka) 


Now we will explain in more detail how the cases are used: 


(1) Prathama (first case, nominative) 
Prathama indicates the subject of a sentence. In an active sentence the 
karta (agent) is the subject. 
krsnah (1.1) bhaktam raksati — Krsna protects the devotee 
In a passive sentence the karma (object) is the subject. 
bhaktah (1.1) krsnena raksyate — the devotee is protected by Krsna 


(2) Dvitiya (second case, accusative) 
The second case is used for the karma (object). 
krsnah bhaktam (2.1) raksati — Krsna protects the devotee 


(3) Trttya (third case, instrumental) 
The third case is used for the karana, the means of action. 
krsnah hastena (3.1) khddati — Krsna eats with the hand 
It is also used for the agent of a passive sentence, which is not the 
subject. 
bhaktah krsnena (3.1) raksyate — the bhakta is protected by Krsna 
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(4) Caturthi (fourth case, dative) 

Caturthi is used for the sampraddana, the beneficiary or purpose of 

action. 
balaramah krsnaya (4.1) phalam dadati — Balarama gives a fruit to 
Krsna 

It is also used in connection with words like namah — to offer respect. 
krsndya (4.1) namah — obeisances to Sri Krsna 


(5) Paficami (fifth case, ablative) 

This case is used for the apaddana, the source or cause. 
krsnah govardhanat (5.1) Ggacchati - Krsna comes from 
Govardhana 

It is also used for comparison. 
balaramah krsnat (5.1) na balavattarah — Balarama is not stronger 
than Krsna 


(6) Sasthi (sixth case, genitive) 
The sixth case is used for sambandha, or relationship. Sambandha is not 
a kdraka because it does not express a relationship of the nama to the 
dhatu, but between two ndmas. 
krsnasya (6.1) bhaktah — Krsna’s devotee 
Sambandha (relationship) is of different types: 
1. sva-svami — property and proprietor 
Poy (6.1) Ach: — Krsna’s devotee 
2. janya-janaka — generated and generator 
@t: (6.1) Ga: — Hari's son 
3. avayava-avayavi — part and whole 
f-pomey (6.1) Tareysty — Sri Krsna’s lotus feet 
Besides sambandha-sasthi there is also nirdhdrana-sasthi, used for 
taking out or specifying one out of many. 
Fat: @ ais, yar His act | - among the 
senses I am the mind (nirdhdrana-sasthi), of the living beings I am 
consciousness (sambandha-sasthi) 


(7) Saptami (seventh case, locative) 
Saptami is used for the adhikarana or location, which is of two types - 
place and time. 
krsnah gokule (7.1) nivasati — Krsna lives in Gokula 
krsnah pratah-kale (7.1) yamundm gacchati — Krsna goes in the 
morning to the Yamuna 
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There is another use, called sati-saptami or locative absolute. 
ksine (7.1) dine (7.1) krsnah pratyagacchati — at the end of the day 
(ksine dine) Krsna returns 


(8) Sambodhana (address, vocative) 
Sambodhana is used for addressing or calling. It is also not a kdraka. 
he krsna (8.1) -O Krsna! 


* More examples: 
Sista: (1.1) Tara — Arjuna said (1.21) 
ua: (1.1) Met: (1.1) Sf —- 1 am the pure aroma (7.9) 
al (1.2) Wa-a (1.2) — two (dvi) classes of beings (16.6) 
srs (2.1) afAzetq — you all protect Bhisma! (1.11) 
area: Grosaq: @ feet (2.2) svet (2.2) Weed: - Madhava 
and Pandava sounded their [two] transcendental conches (1.14) 
Se (3.1) Brera (3.1) - within a short time 
aryary afar (4.1) — for the deliverance (paritrana) of the 
sddhus 
a@mpary fears (4.1) — for the annihilation (vindsa) of the 
miscreants 
ey-aeerqa-staita_ (4.1) — for the purpose (artha) of establishing 
dharma (4.8) 
Sry AAT Arran (4.1) — my obeisances to Narayana 
amid (5.1) HA: asia — from contact [with sense objects] 
develops desire (2.62) 
Hare (5.1) sent wafea — from food/grains (anna) the living 
entities grow (3.14) 
afta: arate (5.1) wa: — the mouse (misika) is fearful of 
(‘from’) the cat (mdrjala) 
Hey Tay Aa-GTA: (neut. 5.3) Arafarents - I will protect 
you from all sins (18.66) 
aaitasa: (5.3) anit sferas: — the yog7 is better than the ascetics 
(tapasvis) (6.46) 
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trnad api sunicena taror api sahisnuna 
amanina madnadena_kirtaniyah sada harih 
“Thinking himself lower than grass, being more tolerant than a tree, 
not expecting honor, but giving respect to others, one should glorify 
the Lord constantly.” (Sri Caitanya Mahaprabhu) 


aoe (5.1) STF — more than grass (trna) 
avt: (5.1) Sf — more than a tree (taru); (according to another 
version: taror iva sahisnund — like a tree) 


arerqey (6.1) AAT (7.1) - in the proximity (samipa) of the 
asrama 

wifey 2% (7.1) -in this body (deha) (2.13) 

@G-29 (7.1) in the place (desa) of the heart (18.61) 

&:%aY (neut. 7.3) — in miseries (duhkha) (2.56) 


awa ed: sam, ~-et Peay 4a: | - [doing] 
one’s own duty is better than another's duty; destruction in one’s 
own duty is better (3.35) 

eq: (1.1) — duty 

emate (5.1) — from/than duty 

ery (7.1) -in duty 


The following verse, composed by King KulaSekhara (Mukunda-mdla- 
stotra 43), uses each of the eight grammatical cases of the word krsna, 
one after another. This is reminiscent of how Nimai Pandit taught 
Sanskrit grammar. 


krsno raksatu no jagat-traya-guruh krsnarn namadhvam sada 
krsnenakhila-Satravo vinihatah krsndya tasmai namah / 

krsnad eva samutthitam jagad idam krsnasya daso 'smy aham 
krsne tisthati vifvam etad akhilam he krsna raksasva mam // 

HN: (1.1) TA A: STAI -AaAATS: — may Krsna, the spiritual 

master of the three worlds, protect us (raksatu) 

HATA, (2.1) AAA AGT — you all always bow down ‘to Krsna’ 

Har (3.1) Aaa-staa: fatrea: — all enemies were killed ‘by 

Krsna’ 

Homa (4.1) AB AA: - obeisances ‘unto Krsna’ 
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Home (5.1) wa Baier AWE Fax - this world has come 


‘from Krsna’ alone 

pureed (6.1) ara: AY Hey —1 am the servant ‘of Krsna’ 
aa (7.1) fasta faa wae sfaer - this whole world 
(vi§va) rests ‘within Krsna’ 

® HM (8.1) ~aAeA APY -O Krsna, please protect me! 


Sri Raghunandana Gosvami also used all eight grammatical cases in a 
prayer to his worshipable Lord Gaura (from Sri Gaurdnga-virudavali). 
The word gaura is declined specifically like rama (sandhi 110). 
gaurah sac-caritamrtamrta-nidhih gauram sadaiva stuve 
gaurena prathitamm rahasya-bhajanam gaurdya sarvarh dade | 
gaurdd asti krpalur atra na paro gaurasya bhrtyo ‘bhavam 
gaure gauravam dcarami bhagavan gaura prabho raksa mam // 
Ti: (1.1) Aaq-aharga-srya-Pafes: — Lord Gaura is the ocean 
of nectar (amrta) of transcendental amrta-pastimes 
Tie (2.1) Wal Wa Fqa - I always praise Gaura 
maT (3.1) ofa Teea-HsaA4, — the secret (rahasya) of 
worship was established ‘by Gaura’ 
Tra (4.1) AAA Fe —1 offer everything ‘to Gaura’ 


Tre (5.1) Aa Hara: AA A GW: — there is no one more 


merciful in this world ‘than Gaura’ 


Tea 6.1) Yea: BAA - I became the servant (bhrtyah) ‘of 
Gaura’ 


TH (7.1) Tay BTA - I have great reverence ‘for Gaura’ 


Taq Me (8.1) WHT ta AM - O Bhagavan, O Gaura, O 
Prabhu, please protect me! 


Loka-pramana 


According to loka-pramdna (that which is established by usage) we can 

determine rules for using Sanskrit words in an English sentence: 

(1) If the word ends in a vowel other than r, write its prakrti form: 
Krsna, Radha, Hari, bhakti, gopi, guru 
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(2) If the word ends in r or a consonant, usually the prathamd form is 
used: 
kartr — karta (1.1); pitr — pita (1.1) bhagavat — Bhagavan (1.1); 
hanumat — Hanuman (1.1); atman — Gtma (1.1); karman — 
karma (1.1); svamin — svami (1,1); sannydsin — sannydsi (1.1) 
Exceptions: 
In word lists, where in order to teach the gender of words, all words are 
listed in prathamé, so that the neuter gender can be easily recognized by 
its ending m: 
kdlah (1.1), patram (1.1), puspam (1.1), lokah (1.1), ... 
Words ending in as are used in both ways (prakrti and prathama): 
cetas / cetah; manas / manah; rajas | rajah; tejas / tejah 
In the title of works we also see sometimes the prakrti and sometimes 
the prathamda: 
as prakrti: Caitanya-caritamrta, Bhagavata-Purdna, Mahabharata 
in prathama: Srimad-Bhagavatam, Sri Siksastakam 
The word brahman ends in a consonant and rule (2) is applied. It has two 
forms, one is masculine, the other neuter, The masculine form is 
declined to brahmd (1.1) (Lord Brahma) and the neuter form is declined 
to brahma (1.1) — but, everybody says ‘Brahman.’ This helps to 
distinguish more clearly the ‘impersonal Brahman’ from the person 
Brahma. 


Sometimes we may hear ‘Hanumat’ for Hanuman; ‘the Gtman’ for atma; 
*karman’ for karma; ‘a sannydsin’ for sannydsi. But to use exclusively 
the prakrti forms of Sanskrit words in an English text is rather artificial, 
because it does not consider this loka-pramdna. 


“About word endings, when we speak about Sabda-riipa it is just 
like the sabda-rijpa in gunin or svdmin, but when we actually 
articulate, we speak the nominative form [prathamd, rule (2)] . In the 
place of gunin we speak ‘guni* (nominative form). So the nominative 
part of speech is used when we articulate, not the prdatipadika 
[prakrti], That is usage [loka-pramdna]. Similarly in the matter of 
dtman, we should speak ‘atmd.’ So I do not know what the scholars 
in this place want to have. You can make your own discrimination.” 

(Srila Prabhupada 5/4/1970, letter to Pradyumna-dasa, 
words in square brackets [ ] added) 


Bhagavad-gita Grammar 87 
Anvaya 


The grammatical value of a word is given by the case ending. In a 
poem therefore, the meaning is clear, regardless of the word order. The 
regular word order in prose and conversation (in an active sentence) can 
be approximated as 

karta (agent) karma (object) kriyd (verb). 
pom: bahia Teale 
“Krsn the devotee _ protects’ 
Krsna protects the devotee 


Qualifiers come before the word they qualify. 
aaa: Bon: wey AE Peay tater 
‘The merciful Krsna the pure devotee always protects’ 
the merciful Krsna always protects the pure devotee 


The other kdrakas — karana (instrument), sampradana (beneficiary), 
apddana (source) and adhikarana (location) — can be placed wherever 
they best fit the intention of the speaker. When the words of a verse are 
put in prose, it is called anvaya. 


imam vivasvate yogam proktavan aham avyayam 
“T instructed this imperishable Yoga to Vivasvan.” (4.1) 


1. 2. 3. 4, 5. 6. 
say «faaeact arya (HB waar 
this to Vivasvan the Yoga __ instructed I imperishable 
The anvaya: 
karta karma kriya 
5 1. 6 3 2 4 


I this imperishable Yoga to Vivasvan instructed 
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vasamsi jirnadni yatha vihaya_ navani grhnati naro ’parani 

tatha Sarirdni vihdya jirndny anydni samyati navani dehi 
“As a person puts on new garments, giving up old ones, the soul 
similarly accepts new material bodies, giving up the old and useless 
ones.” (2.22) 


The structure of this verse is: 

karta karma kriya 

narah vasamsi  grhndati — a man accepts garments 
dehit_ = Sarirani —_ samyati — the soul accepts bodies 


yatha (just as) narah (a man) jirndni (old) vasamsi (garments) 
vihdya (after giving up) navdni (new) apardani (others) grhnati 
(accepts) 

tatha (in the same way) dehi (the embodied soul) jirndni (old) 
Sarirani (bodies) vihdya (after giving up) navdni (new) anydni 
(others) samydti (takes) 
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15. Derivation 


This chapter explains how the ndmas (words) are derived from dhdatus by 

adding krt suffixes. Therefore, these words are called krdantas. All such 

words have an original etymological meaning stemming from the dhatu. 
Vmatr[i]...7T>TATTTN — to consult, speak confidentially + mantra — 
advice 
(There are also instructive ways to explain a word as if it were 
derived from its syllables. F.e., the word mantra ‘comes from’ 
manah (mind) + trayate (is delivered) — ‘that by which the mind is 
delivered’) 


But words may also acquire a conventional meaning, different from their 
etymological meaning. 
Vkrs[a)... Faerat Breast a — to draw, plough; attract — krsna — 
‘one who attracts’ (etymol.) 
The word krsna can be etymologically analyzed in this way, but the 
conventional meaning is ‘Krsna, the son of mother YaSoda’. Often 
the meaning is mixed etymological and conventional. F.e., the lotus 
received the name parkaja (‘mud-born’), because it grows in the 
mud. But the convention is that this name is reserved for the lotus, 
although many other plants and animals are born in the same 
environment. 


There are different types of krdanta suffixes, of which we give a few 
examples. 


(1) gata 
The first type of suffixes is called visnunistha and is used to make past 
participles. 
Vgam/[1]...2TaT — to go; + ./kfta-suffix — ga.ta — gone 
TATE, (gata-asu) — whose life is gone (2.11); T4-@# — whose 
attachments are gone (4.23) 
ViduJkr[fi]..5t - to do + Ha — done; Weal — ‘perfectly 
done’, Sanskrit 
Vjan{i)... sTeaTa — to be born — HTe — born; A-STa — not born; 
STd-3TA — whose enemy is not born 
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ji... 74 — to conquer > fa - conquered; S1-fta — who is not 
conquered, the Lord 

Vtap(a]...A-aTd Taz AT — to heat, burn; lord + AS — heated, 
melted; Aa-HIaa — melted gold 

Ntus{a]...Qet — to be satisfied + FB — satisfied; ATA as: - 
satisfied in the self (2.55) 

Vbhii... FATATA — to be, exist, become + YA -... 

Taking bhi in the sense of ‘being’, bhiita means ‘which has been’, 
(the past tense, bhitta-kdla), or ‘who has been’, a ghost. Taking the 
sense of ‘becoming’, a bhiita is something ‘which became’, or ‘was 
created.’ There are pafica-bhitas (five material elements) and jiva- 
bhitas (living beings). 

Vhan{a]...f€AT-TeaT: — to strike, kill; go — Bd — killed; AAcCaTAT 
ea: sf mH: - ‘Asvatthama is killed! . . . the elephant.’ (King 
Yudhisthira’s famous lye) 


Another visnunisthda suffix is .[/k]tavat[u]. 
Vgam[1]...21e — to go; + .[k]tavat{u] — ga.tavat{u] — ‘who has 
gone’ 
It is declined like bhagavat[u] and translated as verb — gatavan (he 
went), gatavantau (they two went), etc. 


Ha: 44214, Wal — Krsna is ‘one who has gone’ to Mathura; 
Krsna went to Mathura; S41: ATIdaM — the tiger (vyaghra) 
came 

Vdr$[ir]...2eTar — to see — GEE — ‘one who saw’, he saw; Af: 
Alas SEAM — the muni saw the mouse (miisika) 

Vvacfa)... Sarat — to speak — Stal — ‘one who spoke’, he 
spoke; fa: Stars — the mouse said 

V/duJkr[fi]...BT5 — to do + BAA — ‘one who did’, he did; AF: 
faa Sas Hear — the muni made the mouse a tiger 


(2) karya 

The visnukrtya suffixes (.ya, .tavya, .aniya) are used to point out duty. 
V/duJkr[fi]...#<% — to do — kar. ya, kar.tavya, kar.aniya 
All three words have the same meaning — ‘that which is to be done’ 
or ‘that which can be done.’ 


Bhagavad-gita Grammar 91 


aea mre a faerd — ‘his duty does not exist’, for him there is no 
duty (3.17); FA maar =a afta — ‘my duty does not exist’, 
there is no duty for Me (3.22) 

Vchid{ir]... 22TH - to divide into two > 8 — divisible 
Ndah[a]...AzA — to burn to ashes — @T&I — to be burned 
Nklid{iai]... ATETATA — to be wet + @el — to be moistened 
Vsus[a]...911T9 — to dry > ITI — to be dried 

HAY H-adq: A-ATal: A-BAT: H-97TA: — this [soul] can not 
be broken, burned, moistened, nor dried up (2.24) 

\smr...FA-aTary — to think, remember + #742: — to be thought 
about 

aqdea: Baa fay: — Visnu is always to be remembered 
(Padma Purdna) 

Ncit[i )... Fareary - to think, remember — fa-eq - to be thought of 
(10.17); atfarea inconceivable (2.25) 


Vsru...274 4 — to hear, obey > “TTI — to be heard 
Vkrtla].. AeA - to glorify — Hf / rea - to be 
glorified; @tet-ra: Aart @fe: - Lord Hari is to be glorified always 
Vdhyai...FaA-aTary — to think, meditate > #27 — to be meditated 
upon 
Npiijla ].. FTAA - to worship, honor — Fa — to be worshiped 
tasmad ekena manasa bhagavdGn satvatam patih 

Srotavyah kirtitavyas ca dhyeyah piijyas ca nityada 

“Therefore, with one-pointed attention, one should constantly hear 


about, glorify, remember and worship the Personality of Godhead, 
who is the protector of the devotees.” (Bhdag. 1.2.14) 


T4-HIeTT — cause (karana) and effect (karya — ‘to be done’) 
HI4-S1a - knowledge (jfidna) and that which is to be known 
(jfieya) 

*211-*2q — meditation (dhyana) and that which is to be meditated 
upon (dhyeya) 

SaT-gAg proof (pramdna) and that which is to be prooved 
(prameya) 
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(3) pasyan 
The acyutaébha suffix ./SJat{r] is used to describe an action, 
simultaneous to the main activity of the sentence. 

Vdrs[ir]...42 — to see (pasya) + .[$Jat[r] > pasy.at[r] 
PaSsyat[r] is a present active participle, and can be rendered into English 
as [while] ...-ing. It is declined like bhagavat/u], with the exception of 
the first case singular — pasyan pasyantau pasyantah ... 

9a (1.1) — ‘one who is seeing’, [while] seeing 

qg9uraT (1.2) — ‘two who are seeing’, [while] two are seeing 


V$ru...2TaM — to hear, obey; + [§Jat[r] > Srnvat[r] > °TTAA (1.1) 
— [while] hearing 

Vsprs[a]... FEA — to touch > FIM — [while] touching 
Vghra...1F8Tarart — to smell > fara - [while] smelling 

Vas[a]... ATA — to eat, enjoy > AIA — [while] eating 
Vgam[1)...7T — to go > 15> — [while] going 

V/fi]svap...974 — to lie down, sleep + F494 — [while] sleeping 
Vsvas/a]...ATS1 — to breath + 2F4=1 — [while] breathing 

q9a wa, II, Sa, A Te FAT, AE - [while] 
seeing, hearing, touching, smelling, eating, moving about, sleeping, 
and breathing [he always knows that only the material senses are 
engaged with their objects] (5.8-9) 


Vasa )...afa Aara4ry — to be, exist — G4 — | while] existing 

Vis[u ]...&5TATA_— to wish, desire — Fe5-{ — [while] desiring 
N/du)kr[fi]..57 — to do HAA — [while] doing 

Vcar{a]...71At — to go, move — Gz%+ — [while] going 
Vcit{i]..fa-aTq - to think, remember > fereay — [while] 
thinking 

Ntyaj[a ]...27A1 -to abandon > Sq - [while] abandoning 
Vdhyai..fararary{ - to think, meditate > *aTa4 — [while] 
contemplating 

Njiv[a]... ATTA — to live > Sra> - [while] living; Araq_ Ae: 
— ‘liberated while living’; “44-4eh: — who is liberated even in 
this life 

Vyujfir]...APt — to join, engage, gain > 431 — [while] practicing 
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Vsmr...Fararary, — to think, remember — 4% —- [while] 


remembering 

pra.Nhas[e] —to laugh > WEA — [while] laughing 
Vdhr[fi]...areH — to hold, support + 81a — [while] holding, 
considering 


Plural: 
Vkaks[i]...ATETAT — to desire > kdnksat{[r] > iA (1.1) - 
[while] desiring; alga (1.2) — [while] they [two] are desiring; 
lg: (1.3) — [while] they are desiring (4.12) 
Nnid{i]...eATATA — to criticize > nindat[r] + frre: (1.3) - 
[while] they are criticizing (2.36) 
Vyaj[a]...<aTAN-AHtaHM-GAA-aTT, — to worship; associate; 
sacrifice — yajat{r] —- Gs: (1.3) — [while] they are worshiping 
(9.15) 
Vbudh{ir]...aT8A -— to know, be awake — bodhat[r] — ‘one who 
understands’, [while] understanding 
bodhayat[r] is the causative form — ‘[while] making someone 
understand’ 
The declension goes aeay ated areaa:... 
Gea, lea: TAA — [while] enlightening one another, they 
are blissful (10.9) 


A similar suffix is ./§ Jana: 

V/duJkr[fi]...Bt — to do; + .[§]ana — kurv.dna —> kurvanah (1.3) - 

[while] doing 

Kurvana is declined like krsna — Hat: Hato Hator:... 
ae-aenim gpat:, maa gay srarcifa - [while] 
performing all activities, he achieves the eternal abode (18.56) 
Vyat/i)... 7aet — to endeavor — dH: (1.1) — [while] striving 
(6.45) 
Nvrt[u]..ada - to happen, act + @dATa: (1.1) — [while] 
happening, existing (6.31) 
Vbhujla]... SeA-3t aera: — to protect, govern (with P); eat, 
enjoy, experience (with A) — YaT47, (2.1) — [while] enjoying 
(15.10) 
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Passive: 
N[duJkr[fi]..HeN — to do — kriyamdna — [while] being done; 
faarnfy (1.3) - [while] they are being done; aerttar 
fasta — [while] activities are being done ... (3.27) 
Vsev[r]...4a4 — to serve — sevyamana — [while] being served; 
FATA (2.1) — to him who is being served; M#1-aeea-ga- 
aeya-aagary, WMfaeaq AeA - I worship Govinda, who is 
being served with great reverence by hundreds and thousands of 
Laksmis (Brahma-samhita 5.29) 
a.\pF — to fill > apiryamana - [while] being filled; ATPAATTY, 
(2.1) —to that which is being filled (2.70) 


(4) tyaktva 
The suffix ./kJtva indicates a preceeding action. This form is avyaya, 
indeclinable. 


Ntyaj{a]...2741 - to abandon — tyak.tva — [after] abandoning, 
having abandoned 

ae Meal, 4: GA: TA A ufea — [after] giving up the body, 
he does not go to another birth (4.9) 

Vgam/1)...2774t — to go > TAT — [after] going; Meat A Pract — 
[after] going, they do not return (15.6) 

Vvacfa]... ATA — to speak — Sarat — [after] speaking; sfa 
Taal — [after] speaking thus 

Vjfid... Waa — to know — Seal — [after] knowing; A. 
seat, fey aeesfat - [after] knowing Me, he attains peace 
(5.29) ‘ 

Vji.. a — to conquer — feat - [after] conquering (2.37) 
Ndr$[ir]... ator — to see + GBT — [after] seeing (1.2) 

Vbhuj{a]... WtA-AAAEAT: — to protect, govern (with P); eat, 
enjoy, experience (with A); — Y4eal — [after] enjoying (9.21) 
Vbhi... FATAT, — to be, exist, become — Yrat — [after] being / 
becoming (2.20) 

Vman[a] 4A...a184 - to know, think — 4ea1 — [after] thinking 
(3.28) 

Vmuc[1]...Avet — to release - Haat - [after] giving up (8.5) 
Vvid[a]...3174 - to know — fafeeat [after] knowing (2.25) 
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Vsru..2T4 — to hear, obey + 2[aT — [after] hearing (2.29) 

Vstha... Pat — to stand — feereat — [after] being situated (2.72) 
Vhan{a]...f€at-Teat: - to strike, kill; go + Feat — [after] killing 
(1.31) 

Vchid[ir]...22ree - to divide into two — féseaT — [after] 
dividing (4.42) 

V[oJha[k]..5aT — to abandon — feat - [after] abandoning (2.33) 


Instead of ./k]/tva, .ya[p] is used when a prefix is applied to the dhdatu. 
pari.Ntyaj[{a] — to abandon — parityaj.ya — [after] abandoning 
praNap[1] — to obtain — YTS — [after] obtaining; fray Wea, 4 
Wee - [after] obtaining something pleasant, one should not 
rejoice (5.20) 
sam.Nsmr — to remember > aeyeg - [after] remembering; 97a- 
aaa: warey Sayeg, ezanfhA — [after] remembering the 
discource of KeSava and Arjuna, I rejoice (18.76) 
a.Ngam[1] — to come — ATS — [after] coming; WA: ara 
area, yfaH: SHAM - [after] coming close to the muni, the 
mouse said ... 
ati.Ni[n] —to surpass Wares - [after] surpassing (14,20) 
upa.Ni[n] —to approach + S4eq - [after] approaching (8.15) 
ava.Niks[a] —to observe + HA®q - [after] observing (2.31) 
upa.sam.N\gam/[|] — to approach — SVX — [after] approaching 
(1.2) 
pra.Nnam[a] —to bow — WUT] — [after] bowing down (11.14) 
sam.Nyam[a] — to controll + Ga — [after] controlling (2.61) 
aNvis{a] —to enter > afaga — [after] entering (15.13) 

a.N $ri[fi] - to take shelter > 3t1f21eq -— {after] taking shelter (7.29) 
ud.Nsrj[a] —to give up — Segea — [after] giving up (16.23) 
viN/(oJha[k] —to abandon — aera - [after] abandoning (2.22) 


Words made with .ya/p] should not be confused with visnukrtya .ya (2). 
Krdantas made with .[k]tvd or .ya[p] are avyayas, indeclinables. 
(4) pariNtyaj[a] — to abandon; + .ya/p] — parityajya (avyaya) — 
[after] abandoning 
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aa-ary oftersa, AT Uae RU, AS - [after] abandoning 
all dharmas, just surrender unto Me (18.66) 

(2) pari.Ntyajla] — to abandon; + .ya — parityajya — to be 
abandoned; — Ofteaea: (1.1, ARTA 1.2), ARAFAT: «1.3 
aa-amrat: Gfteqsa4: — all desires are to be abandoned 


(5) veditum 

The suffix .tuwm/u/ makes the infinitive. 
Vvid{a]...5174 — to know — vedi.tum — to understand 
Vvidfa]...1 - to know > Af&q4 — to understand; Uae Afeqy 
gezo1f — I want to understand this (13.1) 
Varcfa]...TATarq - to worship, honor > Htfefq. - to worship; 
Uh: ara genta — the devotee wants to worship (7.21) 
Vhan{a]..€ATATeM: — to strike, kill; go > BATA — to kill; TA, 
ed 7 gezorfs — I do not want to kill them (1.34) 
Vsuc[a]...911 — to grieve, lament — snag — to lament (2.26); 
gifs A Stéfa — ‘you do not deserve to lament’, you sould not 
lament (2.26) 
Vkhad[r]...72 — to eat > wafedy — to eat; Ate: Ara, 
waed wrrezsfet — the cat (marjala) comes to eat the mouse 
Vap[ 1]... ATA — to reach, obtain > ATIF — to obtain (5.6) 
N(du)kr[A]..8 — to do > HPA — to do (1.44) 
NV jaa... Aaa — to know — HTd4 — to know (11.54) 
Ntyaj[a]...8r4t —to abandon — “eh — to abandon (18.11) 
Vdrs[ir]...%2T — to see + RBA — to see (11.54) 
Nbhujla ).. WeTA-3T Tae : — to protect, govern (with P); eat, 
enjoy, experience (with A) — apa - to enjoy (2.5) 
praNvis[a ] —to enter — WaEy - to enter (11.54) 


(6) yogastha 

Some krdantas are used only in compound with a preceeding nama. 
Vstha...221F4 — to stand — -stha; yoga + -stha > yoga-stha 
a: ary ferefa, @: art-e2r: — one who is situated in yoga, he is 
yoga-stha 
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(as in:) GPT-e2: [AA] HAT Hes — [being] situated in yoga, do 
your work (2.48) 
Some will explain yoga-stha as art fasta sf ari-e2:, which 
is also correct. 
a: Fay ferefa, @: YaA-e21: - who stays in all beings 
aq: ara ferefa, a: Aca-e2: - who stays in sattva-guna 
Vif... AAA — to know — -vid (knowing) 
a: aaq afa, a: aa-fae— who knows Veda 
a: aeay afa, a: aca-faa— who knows the truth 
V/duJkr[fi]...B% — to do — -krt (doing) 
a: @Y wif, a: HA-Ha - who does work 
Vjfid... TIAA — to know — -jfia (knowing) 
a: aay amifa, @: &a-st: - who knows the field (body) 
Vpa...474 — to drink — -pa (drinking) 
a: ary feat, a: ATA-o: - who drinks soma 
aq: area faafa, a: 94-9: — ‘who drinks with the foot’ (said of 
plants) 
V/[du]da[f]...274 - to give — -da (giving) 
a: @@A say a aaa, a: @a-g:G-a: - which gives 
happiness and distress 
Vgam{I]...7ret — to go — -ga (going) 
aq: aaa testa, A: Aaa: - who goes everywhere 
Vjan{7]... aTEATA — to be born — -ja (born) 
_@: 4 Bad, A: A: - ‘who is not born’, the unborn Supreme 
Lord 


Similarly: 
f&-4 — ‘who is born twice’, ‘twice-born’, a member of the higher 
classes of society, who took a ‘second birth’ by culture and 
education; also said of birds, because first they are born as egg and 
then from the egg 
HuU-S — ‘first-born’, the older brother; 314-1 — ‘after-born’, the 
younger brother; as in Ramanuja (Rama-anuja) 
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Hus-F — ‘egg-born’, like birds, reptiles and fish; AWTG-T - 
‘embryo-born’, like animals and humans; *4@-4 — ‘perspiration- 
born’, said of microbes; 411-31 — ‘seed-born’, plants 

Gs — ‘water-born’, lotus; (there are many other words for ‘water’ 
and the lotus is therefore also called:) S14I-4, Ge-a , S&F, 
ara, aaa, a-a, ala 


(7) Sravanam 

With the suffixes .ana and ./t]jana we make abstract nouns (bhdava- 

prayoga) and instrumental nouns (karana-prayoga). 

Véru...74 — to hear, obey; + .ana — §ravana — hearing; the act of 

hearing is called ravanam 

Sravanam kirtanam visnoh smaranam padda-sevanam 
arcanam vandanam dasyam sakhyam Gtma-nivedanam 
(Prahlada Maharaja said:) “Hearing of Visnu, glorifying, 
remembering, serving and worshiping Him, offering prayers, 
becoming His servant and friend, and surrendering everything [- 
these nine processes are accepted as pure devotional service.” 
(Bhag. 7.5.23) 

VkFt{a]...: ANTE — to glorify > atc — glorifying 
\Vsmr...fa-arary — to think, remember > #4251 — remembering 
Varc[a]... TATA — to worship, honor > 3T4- - worshiping 
Vvad/i]... APTaATEA-eeaT: — to offer respects; glorify — Q-aa — 
praising 

(8) Other similar Suffixes 
V[duJ)kr[fi]...Bt — to do; + .tr[n] > @F (karta) — doer 
Vjan{i)... aTEATa — to be born; + .tu — Sq — living entity 
Vnam{a]..0@a I A —to bow, be humble; sound; + .ra > AD 
— humble 
Vbhaj[a]... 7aATaTA — to serve, worship; + .[kJti + Afe — devotion 
Vbhi.... TATATA — to be, exist, become; + .[gh]a[n] — ATA — state 
of being 
Vmatr[i]..2TTATTN — to consult, speak confidentially; + .[nJin{i] 
aad AS (mantri) — advisor 
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Vyajla]... XaT-ARAHM-AAA-ATY — to worship; associate; 


sacrifice; + .na — Ost — sacrifice 

Vsas[u] 2P...3TqfSTeT - to instruct, govern; + .tra + STFA - 
scripture 

Vsadh[a]...aTaet - to accomplish; +.u/n] + ATE — saintly person 


In the following examples, we have not mentioned the suffix which has 

been applied, and have given only one out of many possible translations: 
Vkam[u]...25at - to desire + TA — desire 
VkFt[a]... A9TEA — to glorify > Hifs - glory 
Vksam[ii]... AeA — to tolerate, forgive > @TAT — forgiveness 
Ngam[1)...71et -—togo— Ifa movement, goal 
Vcit/ i )... Perea —to think, remember — feat - care, anxiety 
Vjfid... — to know — S114 — knowledge 
Ntus/[a]...QEt — to be satisfied + Afe — satisfaction 
Ntyaj[a]...2741 —to abandon — TaPT — renunciation 
N(duJdha[f]...a7@1-FrqTVTAT: — to hold; nourish — *Tq — essential 
part, element 
V/tuJnad{i]... TAI - to be glad — 4-24 — ‘one who gives joy’, a . 
son 
Nni/fi]...aTT — to reach, lead > 7H — ‘by which leading is done’, 
the eye 
Vpad{a]...7T&t - to go > ITE — foot 
Npijla ]...TSTaT4_- to worship, honor — JST — worship 
Vpriffi]... TT — to please, delight — Bf — love 
Vbudh| ir]...41214 — to know, be awake > are — intelligence 
Vbhuj[a]... 1A-SAAETAT: — to protect, govern (with P); eat, 
enjoy, experience (with A) — aie — enjoyment 
Vmad{i]...8% -to rejoice — Hq — excitement 
Vmuc/I]... Ave — to release > Hfeh — liberation 
Vrafij[a]...21t — to dye, be attached to + @FT — attachment 
Vram[u )... BYSTATA = to play, rejoice wfa- joy, attachment 
Vras[a]... ARATEA-FASAAT: — to taste; love + TH — taste 
Nvac[a]... ARATIT — to speak — @#> — mouth 
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Vvad[a]...24eTai atte — to speak — AT& — postulation 
Vvad{i )... HPAES: — to offer respects; glorify — 4-a4 — 
praise 

Vvas[a] 2A...3Te5TeA — to cover, dress + 4A — ‘by which 
covering is done’, garment 

VSak/1]...97e6Y —to be able — gTfen - energy 

VSam[u] 4P...34979 — to be pacified — 9TIf-a — peace 
V$as[u]..FEATATA — to violate > 97 — weapon 

Vsru... 274A — to hear, obey — “I fet — hearing, the Vedas 
Vsidh[u] 4P...AzTSl - to succeed > fate — success 

Vsev/ r]..aA — to serve > Al — service 

Vstu[ fi]... Tat — to praise + tafe — glorification 
\Vsmr...Fa-arary — to think, remember > =yfa — memory 


Summary with examples: 


-[$Jat(r] 
[while] 
doing 


V/dukr[fi] 

Vgam{1] TIA 
Vjna aa 
Ndrs[ir] Pattee 
Véru Se itstee 
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16. Compounds 


Compounds are of different types: 
(1) rama-krsna 
The first type is called a dvandva (pair), where the components have the 
same value. It is declined in dual. 
ramah ca krsnah ca iti rama-krsnau (1.2) — ‘Rama and Krsna’ 
means rama-krsnau 
S-ATON, S-aIT SRA ara: BATH F | 
Among letters I am the a, and among compounds the dvandva- 
samasa. (10.33) [because both words get the same importance] 
ara: @ S-ar4: a sft ATATeTH? (labha-_alabhau) - gain and 
loss 
wa: @ A-Ha: a sf Wawa - victory and defeat 
wt: @ Ba: @ sft W-Sar — attachment and aversion 
Neuter: 
ae a GepPay a sft WHa-g=HA - good and bad deeds 
TA A A-A4 B Sf MATA — fortune and misfortune 
Way a saa afer qa-a:a — happiness and distress 
Feminine: 
fafa: a a-fafe: a ef faaateaeli - success and failure 
With more than two components the dvandva-samdsa is declined in 
plural. 
Wa: a Ho: a aoa: a sf WA-HomsfA: (1.3) — Rama, 
Krsna and Arjuna 


rama-krsnarjundn (2.3), rama-krsnarjunaih (3.3), etc. 


(2) Syama-rama 
When an adjective qualifies a noun, it is called karma-dhdraya-samdasa. 
Syamah ramah iti $yama-raémah — ‘the dark Rama’ means fyama- 
ramah, Lord Ramacandra 
S-areq: are: sft srareq-ara: — abusive speech 
aa: Bra: sf aa-dra: - white island 
Gat: Moe: Sf G-az-71A Ter: — beautiful Gopala 
Neuter: 
Srey, array efet dreary - yellow garment 
afar ear sf aferea-ecr - inconceivable form 
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Feminine: 


lat “fen: sf ae-afen: — pure devotion 


(3) krsna-dasa 
The word krsna-dasa belongs to the class tat-purusa-samdsa. The 
characteristic of this type is that the words are related by one of the 
cases. In English this relationship is shown by a preposition (by, for, 
from. ..). 
krsnasya (6.1) dadsah iti krsna-dasah — ‘Krsna’s servant’ means 
krsna-dasah 
arr (3.1) aes: sft Ar1-aeH: — endowed with Yoga 
aa 3.1) afters sf ArenPaefarar — protected by 
Bhima 
aaa (3.1) aaraa: sfe “Ta-aateaa: — endowed with love 
sea 3.1) eifaa: ef s-aifea: — kindled by knowledge 
Waco (3.1) SVE: sfa WaeqveEd: — offered with devotion 
a-srare (5.1) eye: Sa SS4-SFYa: — born from ignorance 
orérere, (5.1) Fastaror: fer erérz-fettarar: — liberation from the 
body 
Bt: (6.1) Aa Sf Bfe-A14 - the name of Hari 
it: (6.1) Aa Blt Ho-AaAA — the place named after King 


Kuru 

mara: (6.1) ofa: sft aasii-afe: — the husband of Laksmi, Sri 
Visnu 

afer: (6.1) qa: sft wfedt-qa: - ‘son of Rohini’, Sri 
Balarama 


Agat: (6.1) $91: sft ABT: — ‘lord (isa) of Mathura’, Sri Krsna 
arta: (6.1) ofa: gfe srreate: - protector of the world 

aur: (6.1) er Stet B4-Hery - the fruit of action 

Tareq (6.1) Tay Stet FaI-Gaq - petal of a lotus 

earary (6.3) Sat: Bf Fast: - ‘Lord of the devas’, Supreme 
Lord 

qe (7.1) fasnea: sf ae-fasnea: — expert in battle 
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Bt: (6.1) A: 6.1) se fet eR-ATATATH_- the nectar of 
the name of Hari 

frat (1.1) Tad: (6.1) Arar sf sfrecradiat - ‘the great 
hymn of God’ 

Wer (1.1) arrest (6.1) Faz: eft Ae-arTaz: — great master 
of yoga 

Baar (6.3) AeA (6.3) Fer (1.1) Sar: eta aa-wiH- 
Wea: 

aaa (6.3) eur 6.3) weet (6.1) art: sf aa-ae- 
Wel-can7: — renunciation of the fruit of all (kinds of) works 

faerar (3.1) a faaaa G.1) @ aera: sf faen-fara-aeqa: 
— endowed with learning and gentleness 

aa: 3.3) Wate: 3.3) affa: sf srae-ss-dfeea: - 
perfected by many births 


(4) pitambara 
When the samdsa refers to something which is not mentioned in it, it is 
called bahu-vrihi-samdasa. 
pitam ambaram yasya, sah pitambarah — he whose garment is 
yellow (pitam), he is pitambarah, Sri Krsna 


Compare the following words when taken as karma-dhdraya-samdasa (2), 
and when interpreted as bahu-vrihi-samdasa (3): 


Gray, array sfer dreearzy (2) - a yellow garment 

Gray sary ae, a: lara: (4) — he whose garment is 
yellow 

aferaq aor sf aferea-eo7 (2) - an inconceivable form 
afer eon aeq ef sife<a-eq: (4) — he whose form is 


inconceivable 


ary at ae, a: AT-aat — he whose acts are awful 

areaty ze: Ger, @: sTe-zfA: — he whose pleasure is in the 
self 

Waa: ATA G1, A: WAATHI — he whose mind is satisfied 
a-ae vierest wea, 4: srae-ufes: —- he whose position is 
unmoving 

Ae AY GeT, GF: BAeq-Ae: — he whose intelligence is small 
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sam ant: Ge, A: AAH-auT: — he whose colors are many 
ara: aed: Ge, A: AAxt-STE: — he whose arms are 
innumerable 

aay aay ae, G: Sa-ard: — he whose strength is 
inexhaustible 

ge AGH GS, A: FE-Ac: — he whose vow is strict 

Td: AF: G1, A: Wa-aF: — he whose attachment is gone 
faa afe: aa, a: feerz-qfa: - he whose intelligence is 
steady 

Wer ta: GW, A: Ael-Za: —he whose chariot is great 

fare: ser a way a we: A ae, a: fanereor-ya- 
mle: — he whose desire, fear and anger are gone 

frat Peat a4, a: ferafxa: - he by whom the senses 
are conquered 

ara Rent aracontt af, a: srae-feeqraeat: — he 


in whom there are many divine ornaments 


Comparison: 
Often the beauty in something is compared to the lotus (which is 
broad, beautiful and with reddish corners) or the moon. Similarly, 
the bull, tiger and elephant represent qualities like heroism and 
nobility. 
eure oa sa ofa ge, a: HAe-Taat: 
questa ca ga ofa aeq, a: quetrera: 
Sate Ta sa MTaA AA, A: HAe-aA: whose eyes are 
like petals of the lotus, he is lotus-eyed 

The word order can also be inverted: 
@t-Aa1 — ‘hand lotus’, lotus hands, or ‘one who has ...’ 
Weaq-Ta — ‘mouth lotus’, lotus mouth, ... 
aronfae (carana-aravinda) — ‘foot lotus’, lotus feet, ... 
%14-az — the beauty of the moon here qualifies Lord Rama 
{ead (purusa-rsabha) — ‘bull among men’, best of men 
AZ-GFa — ‘bull among men’, best of men 
ala-Hexr — ‘elephant among poets’, best of poets 
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Negation: 

The negation is made in samdsa with the particle na/f], of which only a- 

remains. This particle na/f] has several meanings: 

tat-sadr$am a-bhavas ca_tad-anyatvam tad-alpata 
a-praSastyam virodhas ca nafi-arthah sat prakirtitah 

The idea of ‘negation’ (na/f]) may imply any of the following 
six meanings: (1) likeness or resemblance; (2) absence or 
negation; (3) difference or distinction; (4) smallness or 
diminution; (5) badness or unfitness; (6) opposition or 
contrariety. (Sabda-kalpa-druma) 
a-nitya..1 Freq: Sf B-Frea: — not eternal 


If the word begins with a sarveSvara, a- becomes an-: 
an-anya..A Aa: Sf AAT: — no other 

As in: 
an-anya-manas..1 Saree AA: GT, @: AARI-FA: — he 
whose mind is in nothing else 


Ramesvaram 


In South India there is a place named Ramesvaram (in South India m 
is added to all Sanskrit words). When interpreted as tat-purusa-samasa 
(3), rameSvara means ramasya ifvarah — the Lord of Rama. A doubt 
arose as to whether Lord Rama was not the Supreme Lord. Lord 
Ramacandra was asked about the meaning of ramesvara, and He 
explained it was indeed a name of Lord Siva, whom He worshiped. 
Hearing of this, Lord Siva became very unhappy and said that the true 
meaning was ramah isvarah yasya sah (4) — he whose Lord is Rama. For 
confirmation, Lord Brahma was consulted, and Brahma explained that 
the actual meaning was ramah ca ifvarah ca (1) — Rama and isvara 
(Lord Siva). 
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Once King Indra accepted "ViSvaripa, the son of Tvasti, as his 
priest, but later he killed him. Therefore, Tvas{4 intended to create a 
demon who would be able to kill Indra. Offering oblations in the 
sacrificial fire, Tvasta spoke the mantra ‘indra-Satro vivardhasva.’ 
Thereafter, from the southern side of the sacrificial fire known as 
anvaharya came a fearful demon who looked like the destroyer of 
the entire creation at the end of the millennium. Like arrows released 
in the four directions, the demon's body grew, day after day. Tall 
and blackish, he appeared like a burnt hill and was as lustrous as a 
bright array of clouds in the evening. The hair on the demon's body 
and his beard and moustache were the color of melted copper, and 
his eyes were piercing like the midday sun. He appeared 
unconquerable, as if holding the three worlds on the points of his 
blazing trident. Dancing and shouting with a loud voice, he made the 
entire surface of the earth tremble as if from an earthquake. As he 
yawned again and again, he seemed to be trying to swallow the 
whole sky with his mouth, which was as deep as a cave. He seemed 
to be licking up all the stars in the sky with his tongue and eating the 
entire universe with his long, sharp teeth. Seeing this gigantic 
demon, everyone, in great fear, ran here and there in all directions. 

(from Bhadg. Canto Six, Chapter Nine) 


The demon Vrtrasura fulfilled all Tvasta’s expectations, except one — 
he did not feel any enmity towards Indra. Indeed, he showed some 
symptoms of a sddhu, “The symptoms of a s@dhu are that he is tolerant, 
merciful, and friendly to all living entities. He has no enemies, he is 
peaceful, he abides by the scriptures, and all his characteristics are 
sublime.” (Bhdg. 3.25.21) A saintly person is not the enemy of anyone, 
although may feel enmity agains him, i.e., they may be his enemies. In 
Sanskrit one can express this difference. The samdsa indra-Satru can be 
interpreted in two ways — 

1) indrasya Satruh (samdasa 3) — ‘the enemy of Indra’ (one who feels 
enmity towards Indra), 

2) indrah Satruh yasya, sah indra-Satruh (samasa 4) — ‘he whose enemy 
is Indra’ (towards whom Indra feels enmity). 

Tvasta’s intention was certainly to create someone who felt great 
enmity towards Indra (3), but from Srila Prabhupada’s purport to Bhag. 
(6.9.11) we understand that Tvasta had mispronounced the word indra- 
Satruh as bahu-vrihi-samdsa (4). Consequently, it was Indra alone who 
felt enmity towards Vrtrasura. 
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Then a great fight took place between the demigods headed by 
Indra, and the asuras. Unable to tolerate the effulgence of the 
demigods, the asuras fled the battle and Vrtrasura stood alone to face 
the demigods. Indra threw his club at Vrtrasura, but Vrtrasura easily 
caught it with his left hand and used it to beat Indra’s elephant. 
Struck by the blow of Vrtrasura, the elephant was pushed back 
fourteen yards and fell, with Indra on its back. Reminding Indra of 
his heinous activities, Vrtrasura said, “If one is a devotee of the Lord 
and depends on Him in every respect, then victory, opulence and 
peace of mind are all inevitably available. But the Lord is so kind 
that He especially favors him by not giving him opulence that will 
hamper his devotional service. Therefore I wish to give up 
everything for the service of the Lord. I wish always to chant the 
glories of the Lord and engage in His service.” 

(from Bhag. Canto Six, Chapter Eleven) 
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17. Secondary Derivation 


Taddhita suffixes are added to nadmas to make new ndmas. 
(1) Srimat 
The first example is the suffix .mat/u], indicating possession. 
fri.mat[u] — possessing splendor (Sri) 
The masculine form of Srimat{u] is declined like bhagavat[u] — star 
start afrara:... 
sft (1.1) — who has splendor (a form of address) 
hanumat[u] — having a jaw (hanu); @TATT (1.1) — Hanuman, who 
is famous for his strong jaw 
amSumat(u] — having rays; AYTAT, (1.1) — the sun (10.21) 
diptimat[{u] — having luster; @1ftAT_ (1.1) (11.17) 
bhaktimat{u] — having bhakti; AFA (1.1) (12.17) 
buddhimat[u] — having intelligence; @f@AM (1.1) (7.10) 


The neuter form of frimat/u] is declined 2fraq._ 2fradt *frata... 
stra (neuter 1.1) — which has splendor 
vibhitimat[u] — having opulence; fesfesa {neuter 1.1) — which 
has opulence 


aq ae aeay fayfesa fra... — whatever existence has 
opulence and splendor (10.41) 


The suffix .mat/{u] changes to .vat/{u] after words ending in a. 
bhaga.vat[u] — possessing opulence (bhaga) 
Tar (1.1) — ‘who has opulence’, the Supreme Lord 
sf-s7Tar Sara - the Supreme Lord spoke 
jfidnavat{u] — having knowledge; S444 (1.1) — who has 
knowledge 
Srtar_ AT. Wea — one who has knowledge surrenders to Me 
(7.19) 
atmavat[u] — having the self; AT7aT (1.1) — ‘who has the self’, 
who is established in the self (i.e. who is self-realized) 
Frat-an: wATrsar (1.1) Fa — become free from [anxieties for] 
gain (yoga) and safety (ksema), and be established in the self (2.45) 
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dehavat[u] — having a body; @@4T (1.1) — who has a body; 
&eafez: (3.3) — by those who have a body (12.5) 

dhimat[u] — having intelligence; rar. (1.1) — who has 
intelligence; fat (3.1) — by one who has intelligence (1.3) 


Check how the following words are used in the Gita: 

viryavat[u] — having strength (1.5) 

$raddhavat[u] — having faith (4.39) 

sattvavat[u] — having the mode of goodness (10.36) 
Neuter: 

antavat[u] — having an end (2.18) 

arthavat[u] — having meaning (18.22) 

balavat[u] — having strength (6.34) 


The suffix .vat/i] looks similar, but means ‘like’ or ‘as’, forming 
avyayas (indeclinables). 

danda.vat{i] — ‘like a rod’, prostrated obeisances 

arerdaq (avyaya) — as wonderful; fq TA sera. 

qgafa — someone sees this [soul] as wonderful (2.29) 

Zararrael (avyaya) — as neutral (9.9) 

Gara (avyaya) — as it is (18.19) 

Tac (avyaya) — as an enemy (6.6) 


matrvat para-daresu para-dravyesu lostravat 

Gtmavat sarva-bhiitesu yah pasyati sa panditah 
“One who sees others’ wives as a mother, all others’ 
possessions as a lump of clay, and all living beings as himself 
is a pandita.” (Canakya Pandit) 
ATTacL (avyaya) — as a mother 
wTeae (avyaya) — as a lump of clay 
ATH (avyaya) — as oneself 
Although this atmavat looks like the one before, Gtmavat[{u] is 


declined (dtmavan, ...), whereas dGtmavat[i] is avyaya 
(indeclinable). 
(2) samatva 


The suffixes .tva and .ta[p] are used to form abstract nouns. 
sama (equal) > sama.tva / sama.ta — ‘sameness’ , equanimity 
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Words with .tva are all neuter and the declension goes samatvam, 
samatve, samatvani, ... Words with .ta are all feminine and the 
declension goes samata, samate, samatah. 
AAcay (2.1) APT: Tea — equanimity [towards success or failure 
in the performance of one’s duty] is called yoga (2.48) 
a-féar aAaT (fem. 1.1) Fe: Wafrea — non-violence, equanimity 
[etc.] come from Me (10.5) 
sat + Ae . . . two meanings: 
aa-aTa ATe-HTa a Ae Sf Was WaASM - the word sat is 
used in the sense of existence (sattva) and in the sense of goodness 
(sGdhutva) (17.26) 
vaisnava + AMTaCa , AMT - the quality of being a Vaisnava 


See how these words are used in Bhagavad-gita: 
Syaes — immortality (2.15); Hea — being the doer (5.14); 
ITA — enmity (6.6); Hes — oneness (6.31); Daeteq — 
unsteadiness (6.33); Ja#aea — being different (9.15); Aaa, 
wef - free from egotism and pridelessness (13.8); @4A- 
feraea — equal-mindedness (13.10); Fras — eternality (13.12); 
Wea — subtlety (13.16); Alea — being an enjoyer (13.21); 
areca, Fforest - being without beginning and freedom from 
the gunas (13.32); FrTetes — purity (14.6); AeteT <a - 
nongreediness (16.2); A@PAea — gentleness (17.16) 


(3) guhyatama 

The suffixes .tara and .tama make the comparative and the superlative. 

guhya (secret)  guhya.tara (more secret) + guhya.tama (most secret) 
Knowledge of the soul is called a secret (guhya) in Bhagavad-gita. 
More secret (guhyatara, 18.63) is knowledge of Paramatma as 
different from d&tmd. And most secret (guhyatama, 9.1, 18.64) is 
knowledge of bhakti. 
priya — dear — f%a% — more dear (18.69); Faas — most dear 
piirna — complete, full (Krsna in Dvaraka is called parna) — Wort 
— more complete (Krsna in Mathura); QUT - most complete 
(Krsna in Vraja) 
priyakrt — one who acts pleasingly; faa - the greatest 
amongst the priya-krt (18.69) 
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Similarly: 
GTA — the greatest sinner (4.36); Wax — higher (7.7); AAaz 
— more beneficial (1.45); @44az — more difficult to obtain (6.42); 
aifernaz — more (12.5); {ex — more painful (2.36) 
Gems — the best yukta (yogi) (6.47); ATA — the best of those 
who know yoga (12.1) 


(4) mangalamaya 

There are suffixes like .maya (made of, full of). 

mangala.maya — full of auspiciousness (mangala) 
W-7q - ‘full of Me’, one who is absorbed in Me (4.10) 
Sana - ‘food-made’ (There are seven stages of happiness, 
beginning with anna.maya, or happiness derived from eating, up to 
the final stage, paramdnanda.maya, or spiritual bliss in love of 
God.) 
s7erqa — full of faith (17.3); HTedaa — wonderful (11.11); 
TIT — consisting of gunas (7.13); aaa — ‘full of effulgence’, 
effulgent (11.47); few — ‘made of gold’, golden 


A similar suffix is .mdtra (‘just this much’). 
fatsaarst — just the instrument (nimitra); Areata (2.1) Wa 


become just the instrument (11.33) 


(5) mattah 
Words formed with the suffix .tas/i] are avyaya and mainly interpreted 
as paficami (fifth case). 
mad (my) + tas[i] — mat.tas — from me, than me 
Because of sandhi (s or r at the end of a word change to h) mattas 
becomes mattah. 
Ad: (2.1) VR A ae afta — there is nothing higher 
(paratara) than Me (mattah) (7.7) 
There are many similar suffixes, like 
-tra (indicating place) > sarva.tra — everywhere 
-da (indicating time) — sarva.da — always 
tha (indicating manner) — sarva.tha — in every way 
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The following table shows how some avyayas are derived from 
krsnanamas by the application of taddhita suffixes. 

krsna- tas[i] .tra da tha 

namas  (pafcami) (place) (time) (manner) 


aad: — from all, in all respect; @4=1 — in all places, everywhere; 
waal — at all times, always; 427 — in all manners, in every 


respect 
ata: -— from another, otherwise; AIA —- in another place, 


elsewhere; S1-JeT — at another time; G72 — in another manner, 
otherwise 

@a: — from what?, from where? 4a — in what place?, where? 
al — at what time?, when? #4 — in what manner?, how? 

aed: — from whom/which, because; Ga — in whom/which, where; 
al — at what time, when; G1 — in which manner 

aa: — from that, after that, therefore; =a — in that place, there; 
al — at that time, then; @T — in that manner, so, thus 


With eka (one): 
Ucha — in one place; together, simultaneous; WaT — at one time, 
once 


athato brahma-jijidsah, janmady asya yatah 
“Now, what is brahma?” — “That from which everything is created, 
maintained and annihilated.” (Vedanta-sitra 1.1-2) 
aed: from whom/which 


(sate (janma_-Gdi) — creation etc.; A — of this [world]) 
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yatra yena yato yasya yasmai yad yad yatha yada 

sydd idam bhagavan saksat  pradhdna-puruseSvarah 
“You are the Lord of all creation. Whatever comes into existence, 
and however and whenever it does so, is created within You, by 
You, from You, is Yours, and for You.” (Bhag. 10.85.4) 
yad > 4 (3.1) — by which; GY (4.1) - for which; TET (6.1) - 
of which; 4 Aq (neut. 1.1) — whatever (distributive) 
yad — Get: (avyaya) - from which; GA (avyaya) — where; Ge 
(avyaya) — whenever; G41 (avyaya) — however 


As Correlatives: 

yatah ... tatah — from where ... from there 
aa: 4a: Prerafea ... aa: area ary Aa - from wherever 
the mind wanders ... from there one should bring it back under the 
control of the self (6.26) 

yatra ... tatra — where ... there 
qa PT: ... aa sft: — where Krsna is ... there is opulence 
(18.78) 

yad4 ... tadé — when ... at that time 
ger edeq vena: wala ... dar aeq area aon - 
when there is a decline of dharma ... at that time I descend Myself 
(4.7) 

yathd ... tathd —as ... so 
ae ger ... AM Hes — as you desire ... so you must act 
(18.63) 


yasmac ca yena ca yatha ca yada ca yac ca 
yavac ca yatra ca Subhasubham Gtma-karma 
tasmac ca tena ca tatha ca tadd ca tac ca 
tavac ca tatra ca vidhatr-vasad upaiti 

“Good and bad deeds (Subha-afubha) performed for whatever 
cause (yasmdat), by whichever means (yena), in whatever way 
(yatha), at whatever time (yad@), in whatever amount (ydvat) and at 
whatever place (yatra), create by the will of providence (vidhdatr- 
vast), corresponding reactions by that same cause, that same 
we at that same time, in the same amount, and at that particular 
place.” 


a... AA 3.1) —by which... by that 
OAT... AFA (5.1) — from which ... from that 
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-. TE (neut. 1.1) — which ... that 

... GA (avyaya) — where ... in that place 

. Gal (avyaya) — when ... then 

Gal ... AAT (avyaya) —as ... in that way 
alae... Avacd(avyaya) — as much as ... that much 


aaa 


Interrogatives are made indefinite by adding .cid or .cana to the declined 
forms of kim. 


kutah — from where? > @eaf2t@ / Hag — from somewhere 
kutra — where? — @aferq — somewhere, anywhere 

kada ~ when? > ®&tfaaq/ Bara — some times, at any time 
katham— how? (manner) — Huts — somehow 

kva — where? when? — qatag — somewhere, sometimes 

kim (neut. 1.1) — what? > fesfsrq/ fase — something (a little bit) 
kah (masc. 1.1) — who? > f21&/ Mt — someone; in a negative 
sentence: 4 af2Ie — ‘not someone’, no one 

ke (masc. 1.3) — who? > fea / aa — some (pl.) 

ka (fem. 1.1) — who? > fee / raat — someone (fem.) 


(6) gopi 
The suffixes .i/p/and .a4/p/ form the feminine gender. 
gopa (cowherd man) — gopi — cowherd woman 


kumara (boy) > Akt — girl 

kifora (young man) — fst - young woman 
brahmana — @evt — the wife of a brahmana 
vaisnava (devotee) + A741 — female devotee 
dasa (servant) > @T4t — maidservant 

deva (a god) — @4t — goddess 

ifvara (controller) + $2141 — female controller 
pati (master, husband) et — wife 

svdmin (svami, master) > F41frtt — female master 
yogin (yogi, mystic) > IFT — female yogt 
bhakta (male devotee) — hI — female devotee 
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The adjectives change genders according to the object they qualify: 

camii f.— army; mahat[u] — great + Héei f.; vyidha — arrayed > SST 
f.; Hedl et ay: (1.1) — the great arrayed army; Fedry 
er, AAA Aa (2.1) — behold the great arrayed army! (1.3) 

krpa f. — compassion, para — beyond, other, great = U2 f.; FT Bar 
(1.1) — great compassion; TXaT HIAT (3.1) STfae: — being filled 
with great compassion (1.27) 

buddhi f. — intelligence; vyavasayatmika — resolute > SAATANCHT F.; 
eka — one > Wat f.; Saaraterar afa: wa (1.1) — the 
resolute intelligence is one (one-pointed) (2.41) 

prajna f. — wisdom; pratisthita — fixed, firm — gfeafear f.; Te WET 
gfafear (1.1) —his wisdom is firm (2.57) 

maya f.— energy; gunamaya — made of the gunas > Tropa f.; daiva - 
godly, divine — 24 f.; duratyaya — difficult to overcome > 
Sreaa f.; Tora eat Arar Grea (1.1) — this divine energy, 


made of the gunas, is difficult to overcome (7.14) 


(7) vasudeva 
Suffixes in this group express relationships or moods, causing certain 
transformations inside the word.Vasudeva — Vasudeva — ‘the son of 
Vasudeva’, Sri Krsna 

Visnu — 474 ‘a devotee of Visnu’ 

Vyasa > Aarate ‘the son of Vyasa’, Sukadeva Gosvami 

muni (sage) — HI ‘the mood of a muni’, silence, gravity 


We observe that the change of the vowel follows certain rules: 
1) achanges to a: 


nara — ATT 

According to Srimad-Bhagavatam (2.10.11), nara means the Lord, 
and nara is the Causal Ocean, emanating from Him. Therefore His 
name Narayana (ndra-ayana) — one who lays down on nara. 
Bharata — ‘TY a descendent of King Bharata; the kingdom of 
Bharata 

Yadu — GT&4 a descendent of King Yadu 


Jahnu — ATea? the adopted daughter of King Jahnu, Ganga 
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bhagavat[u] (bhagavan) — APTA anything related to Bhagavan, 
like His pastimes and devotees 
brahman — Atal one who knows Brahman 
2) iort— ai: 
isvara (lord) + AA opulence, especially lordship 
vikuntha (no anxiety) > HVS where there is no anxiety 
vidhi (rule) + @f8 under regulation 
Diti (the wife of KaSyapa) — @eq ason of Diti, ademon 
niskarma (no work) THEI the state of being inactive 
nistha (firmness) > *f@a firm, definitive 
virdga (no attachment) > @%T@ renunciation 
deva (god) > 2a godly 
3) uorad— au: 
purusa (man) Grsaqa ‘man-made’ (as opp. to a-pauruseya — 
supernatural) 
kumara (child) > ®TATe childhood 
putra (son) ~ 41 grandson 
Kunti — 11a the son of Queen Kunti, Arjuna 
Drupada — 2TG41 the daughter of King Drupada (her son is called 
Draupadeya) 
Subhadra > GHz the son of Subhadra, Abhimanyu 


Please go to Exercise 14 (Sanskrit Texts, page 88). 
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18. Quotes on... 
... Hinduism 


Of India’s approximately one billion residents, over 800 million (80%) are 
‘Hindus.’ Muslims constitute 11% of the Indian population, and Christians 2%. 
Although it was once believed that Christianity arrived in India with the Apostle 
Thomas in 52 A.D., many scholars now feel that it actually arrived in the 4th 
century with a Syrian merchant named Thomas Cana. He traveled to Kerala 
with 400 families and established there the Indian Syrian Orthodox Church, 


“The Persian word ‘Hindu’ . . . originally meant ‘a native of India’, the land 
around and beyond the Indus. When ‘Hindoo’ entered the English language in 
the seventeenth century, it was similarly used to denote any native of 
Hindusthan (India), but gradually came to mean someone who retained the 
indigenous religion and had not converted to Islam, ‘Hinduism,’ as a term for 
that indigenous religion, became current in English in the early nineteenth 
century, and was coined to label an ‘ism’ that was itself partly a product of 
Western orientalist thought, which (mis)constructed Hinduism on the model of 
occidental religions, particularly Christianity. Hinduism, in other words, came to 
be seen as a single system of doctrines, beliefs, and practices properly 
equivalent to those that make up Christianity, and ‘Hindu’ now clearly specified 
an Indian's religious affiliation.” (C, J, Fuller 1992, The Camphor Flame) 


The word ‘Hindu’ is not found in any of the classical writings of India. Still, 
it persists, and traditions as diverse as Shaivism and Jainism, Shaktism and 
Vaishnavism, have been described as ‘Hinduism.’ Using the term ‘Hinduism’ 
for the many religions of India is even more problematic than ignoring the 
differences between Judaism, Christianity and Islam, merging them under a 
single term ‘Semitism.’ 


“The expansion of Islam to the West around A.D. 900, had little impact on 
India for several centuries, until the invasion by Mohamed, a king of Ghazni, a 


province in Afghanistan. . . . With the loss of the temples and academic centres, 
philosophy and religious thought declined to be replaced by a vast jumble of 
superstitions.” (Encyclopedia of World History, London 1999) 


In the Mahabharata Adi-parva (174.38) the Pulinda province of Bharata is 
mentioned, and in the Sabha-parva and Bhisma-parva, the Abhiras are 
mentioned. In the Vana-parva it is predicted that these ksatriya kings would later 
give up brahminical culture and conquer parts of Bharata. This proved to be 
true. On behalf of the Pulindas, Alexander the Great attacked, and on behalf of 
the Abhiras, Mohamed Ghori conquered India. 
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A chart of only important foreign invasions of India during the last 2500 years: 
Ist invasion of India by Darius of Persia, 519-518 B.C. 

2nd by Alexander, from Greece, 325 B.C. 

3rd by Sakas, from Central Asia, 180 B.C. 

4th by Kushans, from Asia, 120 B.C. 

Sth by the Huns, from Central Asia, A.D. 120 

6th by Mohamed-bin-Kasim, from Syria, 712 

7th by Subuktagin Ghaznavi, from Afghanistan, 987 

8th to 24th (=17) by Mohamed Ghaznavi, 1000-1030 

25th to 32nd (=8) by Mohamed Ghori, 1175-1206 

33rd by Tamerlain, from Central Asia, 1398 

34th by Babur, from Central Asia, 1526 

35th by Humayun, from Central Asia, 1555 

36th by Nadir Shah, from Persia, 1739 

37th by Ahmed Shah Abdali, from Persia, 1756 

38th by the British (battle of Plassi), 1757 

39th by Pakistan (into Kashmir), 1947 

40th by China (into Tibet) 1962 

4\st and 42nd by Pakistan, 1965 and 1971 = (from Oak, World Vedic Heritage) 


“King Pariksit said: O you, who are in the form of a bull! You know the truth 
of religion, and you are speaking according to the principle that the destination 
intended for the perpetrator of irreligious acts is also intended for one who 
identifies the perpetrator. You are no other than the personality of religion. 

(Bhdg. 1.17.22) 


“A devotee’s conclusion is that no one is directly responsible for being a 
benefactor or mischief-monger without the sanction of the Lord; therefore he 
does not consider anyone to be directly responsible for such action. But in both 
the cases he takes it for granted that either benefit or loss is God-sent, and thus it 
is His grace. In case of benefit, no one will deny that it is God-sent, but in case 
of loss or reverses one becomes doubtful about how the Lord could be so unkind 
to His devotee as to put him in great difficulty. Jesus Christ was seemingly put 
into such great difficulty, being crucified by the ignorant, but he was never 
angry al the mischief-mongers, That is the way of accepting a thing, either 
favorable or unfavorable. Thus for a devotee the identifier is equally a sinner, 
like the mischief-monger.” (Bhag. 1.17.22 purport by Srila Prabhupada) 


“Hinduism teaches thal we are not simply our bodies, but are immortal souls 
(dtm@) and that these are of the same substance as God (Brahman). Souls are 
reborn in new bodies after the old one dies and, according to the law of Karma, 
people's thoughts, words and deeds determine the nature of their future lives. 
One who lives perfectly will not be reborn at all but will be liberated from the 
material world and reunited with Brahman. Some Hindus believe that all souls 
are already part of Brahman and that our suffering is only an illusion. These 


Bhagavad-qita Grammar 119 


people therefore seek liberation from delusion through study and insight 
meditation (jfidna-yoga). Other Hindus believe we have really separated from 
God, but that we will be reunited if we express love of God (bhakti-yoga) or do 
good deeds (karma-yoga)."" (Encyclopedia of World History, London 1999) 


“There are two divisions of philosophers. the Brahmanas and the Samanas. 
The Brahmanas form the leading sect, and succeed by right of birth to this kind 
of divine wisdom as to a priesthood. They are not subjected to the authority of 
the king, and pay no tribute. They subsist on fruits, cow milk and wild rice. To 
taste anything else, or so much as to touch animal food, is held to be the height 
of impurity and impiety, They inculcate the duty of worshipping the deity with 
pious reverence... The whole day and greater part of the night they set apart for 
hymns and prayers to the gods. Each of them has a hut of his own in which he 
passes as much time as possible in solitude. 

“The Samanas, on the other hand, are collected from the whole society, and 
when any one is to be enrolled in their order, he presents himself before the 
magistrates of the city or of the village to which he happens to belong, and there 
resigns all his possessions and his other means. The superfluous parts of his 
person are then shaved off, and he puts on the mendicants robe and goes away 
{o join the mendicants, taking no concern either for his wife or his children, if he 
has any, and thinks of them no more. The king takes charge of his children and 
supplies their wants, while his relatives provide for his wife... 

“They and the Brahmanas are held in such high honor by the other Indians 
that even the king himself will visit them and solicit their prayers. Both classes 
lake such a view of death that they endure life unwillingly, as being a hard duty 
exacted by nature, and accelerate the release of their souls from their bodies; 
and frequently, when their health is good and no evil forces them, they take their 
leave of life. They let their intention to do so be known to their friends 
beforehand, but no one offers to prevent them; on the contrary, all deem them 
happy, and charge them with messages to their dead relatives, so firm and true is 
the belief in their own minds, and in the minds of many others, that souls after 
death have intercourse with each other. When they have heard the commissions 
entrusted to them, they commit their body to the flames with a view to sever the 
soul from the body in completest purity, and then they die amid hymns 
resounding their praises, for their most attached friends dismiss them to death 
with less reluctance than it gives us to part with our fellow-citizens who set out 
on a distant journey. They weep, but it is for themselves, because they must 
continue to live, and those whose death they have witnessed they deem happy 
in their attainment of immortality. And neither among those Samanas nor 
among the Brahmanas whom I have already mentioned, has any sophist come 
foreward, as have so many among the Greeks, to perplex with doubts by asking 
where would we be if every one should copy their example.” 

(Porphyrios, about 300 A.D.) 
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In the 1950s, an Austrian scholar named Walther Eidlitz published a book 
called Unknown India (“Eine Indische Odyssee”’). . . 

“He writes of his quest for truth and of his subsequent relationship with Sri 
Maharaja — his guru, whom he met in the Himalayas in the 1930s. The story is 
familiar: a Western seeker finds an Indian teacher and decides to adopt a 
traditional form of Eastern spirituality. 

“But the story continues, As the years pass, Eidlitz finds himself in an India 
beset by World War II and is placed in a prison camp for nearly six years. 
During his internment he meets Sadananda, a German gentleman in Indian 
dress, who is also a prisoner, They forge a friendship, and Sadananda introduces 
Eidlitz to Vaignavism (‘the worship of Visnu, or Krsna’). Sadananda had been 
initiated into this esoteric tradition by Srila Bhaktisiddhanta Sarasvati Thakura, 
a saint and scholar from Bengal, and was anxious to share his knowledge with 
others, specifically with Eidlitz. Eidlitz comes to call Sadananda’s zealousness 
‘aggressive grace.’ 

“Impressed by Sadananda’s knowledge and wisdom, Eidlitz feels that 
Sadinanda has augmented the knowledge received from Sri Maharaja, and 
consequently accepts Sadananda as his new guru. Thus, ‘the unknown India’ 
that Eidlitz writes about is not the exotic land itself, nor is it the teachings 
commonly associated with Hinduism. Rather, Eidlitz comes to see Vaisnavism 
as the hidden glory of India. (Steven J. Rosen, The Hidden Glory of India) 


Still, one wonders why Vaisnavism would be considered ‘hidden.’ The 1996 
Britannica Book of the Year asserts that Vaisnavas make up 70% of the 800 
million Hindu constituency (25% are Saivites, worshipers of Siva; the balance is 
made up of reform Hindus and adherents to other Indic faiths). Thus, 
Vaisnavism constitutes the majority of the Hindu world. Nontheless, the West is 
unfamiliar not only with the term *Vaisnavism’ but with the tradition it denotes. 


In 300 B.C. Candra Gupta, founder of the Maurya Dynasty, stopped the 
invasion of the Greek Seleukus Nikator, king of Syria. The Greek writer 
Megasthenes, who resided thereafter for several years as ambassador of the 
Syrian court to the court of India, states that the philosophers who live in the 
plains - especially the ‘Sourasenai’ (Sdra-senas), who possess ‘Methora’ 
(Mathura) — worship ‘Herakles’ (Balarama and Krsna). And Heliodorus, another 
Greek ambassador to India about 100 B.C., erected in Central India a pillar, on 
which he declares himself a ‘Bhagavat,’ i.e. a devotee of Bhagavan. In other 
words, he was an adherent of the Vaisnava religion. 


“In view of the great popularity of Hatha-Yoga in the West, other fine forms 
or branches of Yoga have become eclipsed. Among them is Bhakti-Yoga, which 
has a far longer history.” (Georg Feuerstein) 
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“The Vedas, the Upanisads, and the Gita can be seen as the main literary 
supports for the great religious civilization of India, the oldest surviving culture 
in the world.” (Thomas Merton) 


The oldest Indian scriptures are the four Vedas (Re-, Yajur-, Sama- and 
Atharva-Veda). The word veda can be traced to the Sanskrit root vid, which 
means ‘to know’, and is related to words like ‘wit’ and ‘idea’. The essence of 
the Vedas are their philosophical statements, the Upanisads. But, for people in 
general, these Upanisads are not easy to understand. Therefore the sage Srila 
Vyasadeva compiled the epic Mahd-bhdrata (‘Greater Bharata’), in which he 
presented those same teachings in the chapters 25-42 of the Canto Bhisma-parva 
as Srimad-Bhagavad-gitda (“the glorious hymn of the Lord’), which is therefore 
also known as Gitopanisad (Gita-Upanisad — ‘the Upanisad' Bhagavad-gita), 


In the word Mahd-bhdrata, maha means ‘great’ and bharata (long 4) means 
‘the kingdom of Bharata’ (short a), There were three famous kings with the 
name Bharata. One Bharata is the brother of Lord Ramacandra. The second is 
the son of Rsabhadeva, who is said to have ruled the whole civilized world, then 
called Bhdrata-varsa, Although the remainder of Bharata’s empire is. still 
officially named Bharata, it is more widely known as ‘India’, which is a Greek 
name. In 325 B.C. Alexander’s forces reached the Sindhu river, which they 
called ‘Indus,’ and the land beyond that river they called ‘India,’ 

The third Bharata was the son of Dusyanta. In his dynasty appeared kings 
like Kuru and Santanu. Their story is recorded in the Mahabhdrata as follows: 

Once King Santanu came across a beautiful woman, Satyavati. He was 
enchanted by her beauty and desired to marry her. But because Santanu had a 
grown up son, Bhisma, Satyavati's father placed a condition on the marriage — 
the descendants of his daughter would be the heirs to the throne. Despite 
Santanu's unwillingness, Bhisma, in his great devotion to his father, agreed to 
the condition and promised to remain celibate throughout his life. 

Satyavati had two sons, but both of them died childless. In order that the 
dynasty continue, Satyavati requested the sage Vyasadeva to beget children with 
the widows. However, the elder son Dhrtarastra was born blind and therefore 
debarred from the throne. His younger brother, Pandu, became the King of 
Hastinapura. Paindu died at a young age, leaving behind his five children, the 
Pandavas — Yudhisthira, Bhima, Arjuna, Nakula and Sahadeva. The blind 
Dhrtarastra, acting as their guardian, looked after the kingdom. 

Dhrtarastra himself had one hundred sons, among whom Duryodhana was 
the eldest. Duryodhana was ambitious and when he grew up he became 
determined not to hand the kingdom over to Yudhisthira. Out of affection, King 
Dhytarastra supported his son and both camps of cousin brothers prepared for 
war. When the war was about to begin, having everyone's attention, Sri Krsna 
gave famous instructions to his friend Arjuna. 
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The son of Arjuna was Abhimanyu, whose son Pariksit was born just after 
the battle. The Pandavas enthroned Pariksit as the emperor and left for the 
Himalayas. When King Pariksit was cursed and prepared himself to die, 
Sukadeva Gosvami narrated Srimad-Bhdgavatam to him for seven days. To 
revenge the death of Pariksit, his son Janamejaya performed a sarpa-yajfa. At 
this occasion, VaiSampayana, a disciple of Vyasadeva, narrated Mahabharata 
for the first time. Siita Gosvami heard both narrations (Srimad-Bhagavatam and 
Mahabharata) and related them to the sages of Naimisaranya. 
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The Bhagavad-gita was translated into English for the first time by Charles 
Wilkins in 1785. 

“I have offered thanks to God that I have been allowed to live long enough to 
read the Bhagavad-gitda.” (W.v. Humboldt) 


“Tl owed a magnificient day to the Bhagavad-gitd, \t was the first of books; it 
was as if an empire spoke to us, nothing small or unworthy, but large, serene, 
consistent, the voice of an old intelligence which in another age and climate had 
pondered and thus disposed of the same questions which exercise us.” 

(Ralph Waldo Emerson) 


“When I read the Bhagavad-gila and reflect about how God created this 
universe, everything else seems so superfluous.” (Albert Einstein) 


“In the morning I bathe my intellect in the stupendous and cosmogonal 
philosophy of the Bhagavad-gitd, in comparison with which our modern world 
and its literature seem puny and trival.” (Henry David Thoreau) 


“The Bhagavad-gita has a profound influence on the spirit of mankind by its 
devotion to God which is manifested by actions.” (Albert Schweitzer) 


“When doubts haunt me, when disappointments stare me in the face, and I 
see not one ray of hope on the horizon, I turn to Bhagavad-gitd and find a verse 
to comfort me; and | immediately begin to smile in the midst of overwhelming 
sorrow.” (Mohandas K. Gandhi) 


“In order to approach a creation as sublime as the Bhagavad-gitd with full 
understanding, it is necessary to attune our soul to it.” (Rudolph Steiner) 


“The marvel of the Bhagavad-gitd is its truly beautiful revelation of life’s 
wisdom which enables philosophy to blossom into religion.” (Herman Hesse) 


“No work in all Indian literature is more quoted, because none is better loved 
in the West than Bhagavad-gita.” (Geddes MacGregor) 


The translations in Volume Three are taken from the Bhagavad-gita As It Is, 
by A.C. Bhaktivedinta Svami Srila Prabhupada, whose purports are highly 
recommend to study. 


“Next to the Bhdgavata-purdna, the Gitd is the text most frequently quoted 
in the philosophical writings of the Gaudiya Vaisnava school, the school 
represented by Svami Bhaktivedanta as the latest in a long succession of 
teachers. It can be said that this school of Vaisnavism was founded, or revived, 
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by Sri Krsna-Caitanya Mahaprabhu (1486-1533) in Bengal, and that it is 
currently the strongest single religious force in the eastern part of the Indian 
subcontinent, The Gaudiya Vaisnava school, for whom Kysna is Himself the 
Supreme God, and not merely an incarnation of another deity, sees bhakti as an 
immediate and powerful religious force, consisting of love between man and 
God. Its discipline consists of devoting all one's actions to the Deity, and one 
listens to the stories of Krsna from the sacred texts, one chants Krsna's name, 
washes, bathes, and dresses the marti of Krsna, feeds Him and takes the remains 
of the food offered to Him, thus absorbing His grace; one does these things and 
many more, until one has been changed: the devotee has become transformed 
into one close to Krsna, and sees the Lord face to face. 

“Svami Bhaktiveddnta comments upon the Gid from this point of view, and 
that is legitimate. More than that, in this translation the Western reader has the 
unique opportunity of seeing how a Krsna devotee interprets his own texts. It is 
the Vedic exegetical tradition, justly famous, in action. This book is then a 
welcome addition from many points of view. It can serve as a valuable textbook 
for the college student. It allows us to listen to a skilled interpreter explicating a 
text which has profound religious meaning. It gives us insights into the original 
and highly convincing ideas of the Gaudiya Vaisnava school. In providing the 
Sanskrit in both Devanagari and transliteration, it offers the Sanskrit specialist 
the opportunity to re-interpret, or debate particular Sanskrit meanings — although 
I think there will be little disagreement about the quality of the Svami's Sanskrit 
scholarship, And finally, for the nonspecialist, there is readable English and a 
devotional attitude which cannot help but move the sensitive reader, And there 
are the paintings, which, incredibly as it may seem to those familiar with 
contemporary Indian religious art, were done by American devotees, 

“The scholar, the student of Gaudiya Vaisnavism, and the increasing number 
of Western readers interested in classical Vedic thought have been done a 
service by Svami Bhaktivedanta. By bringing us a new and living interpretation 
of a text already known to many, he has increased our understanding manyfold; 
and arguments for understanding, in these days of estrangement, need not be 
made,” (Professor Edward C, Dimock, University of Chicago, 

from his Foreword) 


“Questions and answers by different classes of men can be guessed by the 
caliber of the persons concerned. In Bhagavad-gitd, the discussion was between 
Lord Sri Krsna and Arjuna — the Supreme Person and the supreme devotee 
respectively. The Lord admitted Arjuna to be His devotee and friend, and 
therefore any sane man can guess that the discussion was on the topic of the 
bhakti-yoga system.” (Srila Prabhupada) 


(There is the story of a brahmana at Rahganatha temple, who couldn't properly 
read, but simply by seeing the picture of Krsna and Arjuna he became 
overwhelmed with love .. . ) 
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“So this is the thing. If you simply remember, Krsna is teaching Arjuna and 
Arjuna is hearing, if you simply remember the picture, that is sufficient. Even if 
you think you cannot read. Because after all we have to become Krsna 
conscious [God conscious]. We havn't to become a learned man to argue with 
another learned man. If it is possible we can do that, but that does not make any 
difference if I cannot argue with others or if I cannot teach very nicely 
Bhagavad-gité to others. Simply if I remember this picture, that is perfection. [. 
. .] “When you read Bhagavad-gita and you feel like, ‘Here Krsna is speaking 
before me,’ then your life is successful. Krsna is speaking. Actually it is a fact.” 

(Srila Prabhupdda, \ecture) 
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“We are appalled by the length of some of India’s literary productions as 
compared with those of European countries. For instance, Virgil's Aineid is said 
to consist of 9,000 lines, Homer's Iliad of 12,000 lines, and the Odyssey of 
15,000, whereas the Sanskrit Epic poem called Mahabharata contains at least 
200,000 lines, without reckoning the supplement called Hari-vamsa,.“ 

(Sir Monier Monier-Williams 1899, Sanskrit-English Dictionary) 


(Bhagavad-gita — 1,400 lines; Srimad-Bhagavatam — 36,000 lines; Ramayana 
—48,000; Padma-Purdna — 110,000; Mahabharata — 220,000; ...) 


“In some subjects too, especially in poetical descriptions of nature and 
domestic affection, Indian works do not suffer by a comparison with the best 
specimens of Greece and Rome, while in wisdom, depth, and shrewdness of 
their moral apothegms they are unrivalled. More than this, the Hindus had made 
considerable advances in astronomy, algebra, arithmetic, botany and medicine, 
not to mention their superiority in grammar, long before some of these sciences 
were cultivated by the most ancient nations of Europe.” 

(Sir Monier Monier-Williams 1899, Sanskrit-English Dictionary) 


. .. and music! The seven primary notes of music are known in Sanskrit as 
gsadja, rsabha, gandhara, madhyama, paficama, dhaivata and_ nisdda. 
Nowadays they are generally known as s@—re—ga-ma—pa-—dha-ni, or just S-R- 
G-M-P-D-N, This system was borrowed by the Persians as do—re—ma-—fa—so- 
le-ci, and introduced in Europe as do-re—mi-fa—sol—la-si by Guido d’ Arezzo at 
the beginning of the 11th century. 


“Sanskrit words are not just arbitrary labels assigned to phenomena; they are 
the sound forms of objects, actions, and attributes, related to the corresponding 
reality in the same way as visual forms, and different only in being perceived by 
the ear and not by the eye.” (Prof. Thomas J. Hopkins) 


“Historical records [of the Hindus] extend in some respects so far beyond all 
records and have been preserved to us in such perfect and such legible 
documents, that we can learn from them lessons which we can learn nowhere 
else and supply missing links.” (Max Miiller, Jndia - What Can It Teach Us) 


“Your Excellency, We are honoured to submit to you a paper providing 
evidence that a riddle, after a century of attempts, has finally found its solution. 
We mean the decipherment of the primeval Indus Valley Script. Competent 
scholars, since decades, have tried more and more decidedly, to find in Indus 
Script texts an Old Dravidian language, in yain. Now we are able to demonstrate 
beyond all doubt: the script is almost entirely phonetic, the basis is syllables, 
and the language is plain Sanskrit, to some extent close to proto-Aryan. 
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“The many hundreds of millions of citizens of India of Indo-Aryan descent 
may henceforth correctly maintain that, paleographically proved, their 
forefathers had, in times when Sumer, Ancient Egypt and China tentatively 
initiated civilization, in full splendour raised a high level one based on the most 
accurate phonetic writing early mankind ever had. It was a culture of a 
Hinduistic character that prevailed for a millenium and which covered an 
immense area of the Indian Subcontinent. It survived in the Hinduism of our 
day. Since the Indus Civilization strongly stimulated the rise of other 
civilizations of the globe, we consider it, as far as we are concerned, a modest 
token of an immense debt of gratitude to hand faithfully over to you, 
Representative of India in Germany, the enclosed pages.” 

(Kurt Schildmann, President of the Society of German Linguists — letter to 
Kishan S. Rana, Ambassador of India in Germany, on September 10, 1994) 


Sanskrit can be traced worldwide, f.e. in Cuenca (Peru), in the Burrows Cave 
(Illinois, USA), and in Maz d’Azil (Glozel/Cromagnon, France). 


Prof. Satya Svarupa Mishra (BHU, Benares) has found evidence that the so- 
called Dravidian languages too originated from Sanskrit around 8000 years ago. 


“The affinities of the Sanskrit language prove a common origin of the now 
widely scattered nations amongst whose dialects they are traceable, and render it 
unquestionable that they must all have spread from some central spot in that part 
of the globe first inhabited by mankind according to the inspired record.” 

(H.H. Wilson, from the preface to his translation of the Visnu-Purdna) 
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“Sanskrit, no doubt, has an immense advantage over all other ancient 
languages of the East. It is so attractive and has been so widely admired, that it 
almost seems at times to excite a certain amount of feminine jealousy,” 

(Max Miiller) 


“Friedrich Maximilian Miiller, known to the English world as Max Miller, is 
certainly the godfather of Indology. His legacy still looms today, though 
contemporary scholars, when pressed, mildly distance themselves. Miiller was 
recruited by the British colonial regime in India. The chairman of the Education 
Board arranged that Miiller would receive funds from the British East India 
Company to translate the Vedic texts in a way that would destroy the Indians’ 
reverence for them. The money was never paid in full, but with paltry help from 
the British government, the German Miiller, basing himself in England, would 
go on to produce an amazing output: fifty-one volumes of his monumental 
series Sacred Books of the East. 

“A stern fundamentalist Protestant, Miiller left written tracks of his scholastic 
motives. He took no pains to hide his agenda — much more evangelical than 
colonial. In 1868, writing to the Duke of Argyll, then Secretary of State for 
India, Miiller proclaimed, “The ancient religion of India is doomed, and if 
Christianity does not step in, whose fault will it be?’ While publishing his many 
translations of Vedic texts, still in use today, Miiller explained his mission in an 
1896 letter to his wife: ‘I hope I shall finish the work, and I feel convinced, 
though I shall not live to see it, yet the edition of mine and the translation of the 
Veda will hereafter tell to a great extent on the fate of India. . . . It is the root of 
their religion, and to show them what the root is, I feel sure, it is the only way of 
uprooting all that has sprung from it during the last three thousand years."” 

(Devamrta Svami, Searching for Vedic India) 


Especially the antiquity of the Indian scriptures excited a great ‘amount of 
feminine jealousy’. The appearance of Bhagavad-gita from the mouth of Sri 
Krsna is celebrated as Gifd-jayanti on the Ekfdasi of the fukla-paksa in the 
month MargaSirsa / KeSava (December), not less then 5000 years ago! 

According to Dr. E. Vedavyas (Ancien! Bhagavad-gita, 1990), the exact year 
can be understood by the astronomical constellations mentioned in the 
Mahabharata. \t is 3138 B.C., thirty-six years before the beginning of Kali-yuga 
(which started on 20th February 3102 B.C.). He shows another evidence in the 
form of a copper plate grant issued by King Janamejaya (on the occasion of the 
Sarpa-yajfia) in Shimoga district in Karnataka, which dates at the solar eclipse 
of the year Plavanga, 3060 B.C. 
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Thanks to Archeology and satellite photography we also know that the 
mighty Saravati river, celebrated in the Vedas, gradually dried up and finally 
disappeared before 2000 B.C. The Vedas, therefore, must be much older. (See 
also — Navaratna S. Rajaram, The Politics Of History — Aryan Invasion Theory 
and The Subversion of Scholarship) 

Unfortunately, under the impression of the Christian dogma that the world 
was created at 9:00 a.m. on October 23, 4004 B.C., the most influential 
Sanscritist of the nineteenth century, Max Miiller, decided to assign the Rg-veda 
to ‘reasonable’ 1200 B.C. And this date is still accepted and repeated by some 
of today’s scholarship, and most popular books. 
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Dr. B.R. Ambedkar, the author of the constitution and India’s first Law 
Minister, wanted the Executive Committee to pass the following amendment 
310A on 10 September 1949 to make Sanskrit the official language of India. But 
for some reason, he withdrew the paper. 

“1. The official language of the Union shall be Sanskrit. 

“2. Notwithstanding anything contained in clause | of this article, for a 
period of fifteen years from the commencement of this constitution, the English 
language shall continue to be used for all the official purposes of the Union for 
which it was being used at such commencement: provided that the president 
may, during the said period, by order authorise for any of the official purposes 
of the Union the use of Sanskrit in addition to the English language.” 


“India was united on the strength of religious culture and Sanskrit language. 
All over India the lingua franca, or the language, common language, at Jeast for 
the scholars, not for the common man... The common man could speak any 
language — Hindi, Parsi, or Bengali, Oriya, Telegu, so many, There are so many 
languages. In every district you will find some language. But that was not taken 
into consideration. When education is concerned, every student all over India, 
they would take education in Sanskrit. Sanskrit language was the... So our 
present government, they have introduced a state language as Hindi. There are 
so many protests and so many quarrels, They would have done better if they 
would have introduced Sanskrit language as it was previously. So the Sanskrit 
language was one, and the culture was Vedic. Therefore there was no disunion. 
Every part of the country in India, the same system. He may be a Bengali, he 
may be a Maharastrian, he may be a Gujarati, or he may be Oriya — there were 
sO many provinces — but the culture was the same.” (Srila Prabhup§da, lecture) 


“The aims and objects of the institution The League of Devotees are not 
man-made ideologies, but they are picked up from the original treasure house of 
India’s spiritual culture attained by the great rsis and G@c@ryas, who transcended 
the conditional stage of existence; and such spiritual experience is recorded in 
Sanskrit language. As such it is now necessary that men of culture all over the 
world may learn and read Sanskrit, the mother of all other languages of the 
Aryan stock, The League of Devotees, therefore, will maintain a Sanskrit 
academy and a degree college especially for the purpose of disseminating the 
benefit of this great language to all. Scholars from all countries will be welcome 
to remain as inmates at the institute if they agree to abide by the rules and 
regulations of the institution. There is scope for admitting free students also by 
special arrangement. 

“After the political independence of India, the state language should have 
been made Sanskrit, but it has not been so. Formerly, though Sanskrit language 
was not known to the general mass of people in India, still the written language 
of India was Sanskrit. As a result of this there was a strong sense of cultural 
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unity of the ruling classes, i.e. the bra@hmanas and the ksatriyas who were 
followed by the vaisyas and Sidras, The spoken languages of India were, as 
usual, always different over district after district, but due to the cultural unity of 
the people through the written Sanskrit Janguage there was no question of 
Provincial or other narrow rivalries. If Sanskrit language is therefore made again 
the written language of India, the cultural unity of India will not only be more 
strengthened than ever, but also it will be participated by the enlightened people 
of the world. The League of Devotees aims at this perfection for its objective of 
spiritual and cultural advancement.” (Srila Prabhupada 1953, 
The League of Devotees Prospectus) 


“The attention of the people in general is attracted by the cinemas instead of 
temples, because the mayavadi philosophy — impersonality of Godhead — has 
created a void in the spiritual realm. But in fact the spiritual realm is not at all 
void, It is full of variegatedness of spiritual mellows. If you create a void in the 
Spirit unnecessarily, you have to create necessarily a fill-up in the material 
existence and that is the cause why temples are being replaced by vulgar 
cinemas. 

“So simple criticism of cinema houses will not fulfill the purpose. We have 
to create tangible interest in the temples for spiritual advancement of 
knowledge. With that purpose in view, it is necessary that the priests and piijdris 
must be enlightened men, both in Theism and Sanskrit language. They shall be 
primary teachers of the Bhagavad-gitd in different temples. Both these temples 
and their management have to be reformed in the present context, We shall have 
to accommodate the process of temple entry by all classes of people but they 
may be so admitted for proper qualification and not for the purpose of a mere 
show.” (Srila Prabhupada 21/2/1957, letter to Sri K.M. Munshi, 

Governor of Uttar Pradesh) 


“Sanskrit should be compulsory for all our children to learn, and anyone who 
has elementary knowledge of alphabet and grammar can begin to teach it.” 
(Srila Prabhupada 28/2/1970, letter) 


“It was my intention in presenting the books that anyone who would read 
them, would learn Sanskrit. For example almost all of my disciples are 
pronouncing Sanskrit very nicely just by reading my books.” 

(Srila Prabhupada 26/9/1975, letter) 


“Enclosed find a copy of a letter I have just received from Hari Charan 
Goswami. As he states therein, he is willing to teach our students Hindi and 
Sanskrit. We want to introduce this program of teaching our students Hindi and 
Sanskrit for two reasons. First of all, as | have already explained in a previous 
letter, if we can establish a bona fide language school then our American and 
European disciples can acquire student visas for coming to India. This will solve 
our visa problem. Secondly, if our students can actually preach in Hindi, 
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periodically quoting Sanskrit, it will be a very good credit for us and very 
respectfully received by the Indian people. 

“L have asked Dr. Kapoor in Vrindaban and also one pandita named 
Nrisimha Vallabha to also teach our students Hindi and Sanskrit, The 
curriculum can be two hours in the morning and two hours in the evening and 
the panditas can be paid Rs. 200 per month. Our students, however, must be 
prepared to apply themselves and actually learn the languages. . . - 

“IT want very much that this project should be initiated immediately and 
followed through with all necessary attention and endeavor. Now I have given 
some hint and [ am turning the matter over to you for execution.” 

(Srila Prabhupada 21/12/1973, letter) 


“If you want, Indians, to glorify your country, then present this Vedic culture 
heart and soul, just like I am trying to do it, So how people are accepting it? 
There is substance. Before me so many svdmfs came in this country, they could 
not present the real thing. They wanted some money and went away. That’s all. 
Our, this Krsna consciousness movement is not that. We want to give something 
to the western countries. That is our purpose. Not that we have come to beg, we 
have come to give them something, That is my mission. They come here to beg, 
“Give me rice, give me dahl, give me wheat, give me money,” but I have come 
here to give something of Indian culture, That is the difference. 

“So you European, American students, you take full advantage of this Vedic 
culture. | am therefore so much ... laboring hard .., that before my leaving this 
body I may give you some books which you can enjoy after my death. So utilize 
them. Utilize them. Read every sloka nicely, try to understand the meaning, 
discuss amongst yourselves, Nitya bhdgavata-sevayd, That is our mission.” 

(Stila Prabhupada 6/7/1972, lecture) 


“We want to create a new generation in your country so that in the future 
there'll be fluent speakers in Srimad-Bhdgavatam and preach all over the 
country, and your country will be saved. This is our program. We have come 
here not to exploit your country, but to give you something substantial. This is 
the Krsna consciousness movement. 

“So read Bhadgavatam, pronounce the verses very nicely. Therefore we're 
repeating. You hear the records and try to repeat. Simply by chanting the 
mantra, you'll be purified. Simply by chant... Even if you do not understand a 
single word of it, simply if you chant, this vibration has got such power. 
Srnvatdam sva-kathah krsnah punya-Sravana-kirtanah.” 

(Srila Prabhupada 14/4/1973, lecture) 


“So we should try to learn, get it by heart, at Jeast one sloka, two Slokas in a 
week. And if we chant that... Just like you are chanting so many songs, 
similarly, if we chant one or two verses of Srimad-Bhdgavatam, that will make 
you very quickly advanced for spiritual realization, We are therefore taking so 
much trouble to get this transliteration, the meaning, so that the reader may take 
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advanced step, full advantage of the mantra. It is not to show some scholarship, 
that ‘I know so much Sanskrit.’ No. It is just offered with humility to learn the 
mantra because one who will chant the mantra... 

“They are all transcendental vibration. Just like Hare Krsna mantra... This is 
the maha-mantra, but they are also mantras, all the verses from Bhagavad-gitd, 
Srimad-Bhagavatam, spoken by Krsna, spoken by... Bhdgavata also, spoken by 
Krsna. Vydsadeva is incarnation of Krsna. They’re also mantras, infallible 
instructions. So try to get it by heart, chanting. Either you chant by seeing the 
book or get it by heart, it is all the same. But try to chant one, two Slokas daily. 
Chant. 

Pradyumna: (chants with devotees responding) 

$ri-Suka uvaca 

dtmamayam rte rdjan parasyanubhavatmanah 

na ghatetartha-sambandhah... 

Prabhupada: (correcting) Na ghatetartha-sambandhah. Like that. It is written 
like that? 

Pradyumna: Ghatetartha-sambandhah. 

Prabhupada: artha, artha separated? 

Pradyumna: No. Together. Ghatetartha. 

Prabhupada: No. Ghatetdrtha-sambandhah. Wt should, should not be. Na 
ghatetartha-sambandhah. Like that. Ta should be long. 7a. Ghateta artha- 
sambandhah. Na ghatetartha-sambundhah. |s that all right? 

Pradyumna: Yes. 

Prabhupada: So pronounce like that. 

Pradyumna: Na ghatetartha-sambandhah. 

Prabhupada: Loud. Na ghatetartha-sambandhah. 

Pradyumna; Na ghatetartha-sambandhah. 

Prabhupada: Yes. Na ghatetdrtha-sambandhah. 

Devotees: Na ghatetartha-sambandhah. 

Pradyumna: Svapna-drastur ivdfijasa. 

Prabhupada: Oh. Again pronounce. 

Pradyumna: Sri-suka uvaca (repeats verse) 

Prabhupada; Very important verse. Now we shall go to the words and meaning. 
Again recite. Sri-Suka uvaca. 

Devotees: (repeat verse) 

Prabhupada: Once again. Do it again. 

Pradyumna: (repeats verse) 

Prabhupada: Again (devotees repeat verse again). Anyone can recite? All right. 
See the book and recite. 

SyAmasundara: Sri-Suka uvaca atma-mdyam rte rajan parasyanubhavatmanah. 
Prabhupada: Parasya. The transliteration is the long a. You have seen? You just 
try to follow the transliteration. That will be easier. 

Sydmasundara: Parasyanu... 

Prabhupada: Parasyanubhava, bhavatmanah, Atma. 

Sydmasundara: Yes. Long d over a. Atmanah. 
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Prabhupada: Yes. Now, beginning. 

Syamasundara: Parasyanu... 

Prabhupada: No. First line (devotees repeat). 

Syamasundara: Sri-Suka uvaca atma-mayam rte rajan parasyGnubhavatmanah. 
Prabhupada: Read it again. 

Syamasundara: Sri-Suka uvaca Gtma-maydm rte rdjan parasyanubhavatmanah 
na ghatetartha... 

Prabhupada: Na ghatetartha-sambandhah. Svapna-drastur ivdjijasa. Next. Next. 
You read. Go on. One after another. 

(Devotees continue reciting, Prabhupada corrects.) 

“You read the transliteration. The thing is hearing the meter and repeat. 
That's all, The writing is already there, transliteration. Simply you have to hear 
the words. Just like you have chanted so many verses, songs, by hearing. 
Hearing is very important. A child Jearns another language simply by hearing, 
pronunciation, hearing. That is natural. If we hear one thing repeatedly, you will 
learn, You will learn, So one has to hear little attentively. Then it will be easy. 
There is no difficulty. Just like you are singing our song in tune, (sings) 
samsdara-davanala-lidha-loka. This is by hearing. So simply you have to hear. 
Therefore the whole Vedic sdstra is called Sruri, It is a process of hearing. 
(Coughing) This is a disease of old age. These are the warnings that the body is 
getting rotten. Go on. (Recitation continues.) Next. Each one of you... . 
(Prabhupada continues correcting.) 

Prabhupada: 7-a-r. Yes. T-a, artha. So you were missing that r. Na ghatetdartha- 
sambandhah. All right. Next. (Recitation continues,) Get it next. Come here. So 
you have to study like that. So many slokas, | am taking so much labor. If you 
do not read it carefully... It is not that | am making business, for selling only, 
and not for my students. You must all read like this, practice. Why so much 
trouble is being taken, word to word meaning and then transliteration? If you 
chant this mantra, that vibration will cleanse the atmosphere. . . . Next chant, 
(Another devotee recites verse.) Very good. Next, next. Bhanu prabhu (Bhanu 
recites), Thank you very much. He has pronounced very nicely. So he will teach 
you. Yes. Next. (Another devotee recites verse.) Very good. (Another devotee 
recites verse.) Very good. Yes. In this way, each one of you, you chant and 
others will follow. Then one or two days, you get the sloka by heart. You can 
chant. It is not difficult. Now read the word meanings and translation.” 

(Stila Prabhupada 20/4/1972, lecture) 


“Your teaching of Sanskrit pronunciation has been very much successful. I 
was just thinking of teaching our students the pronunciation of the Sanskrit 
verses in the Bhagavad-gitd, Srimad-Bhdgavatam, etc. and by Krsna’s will you 
have already begun this. It will be a great help for me if the students are taught 
to pronounce in Sanskrit vibration. It will be another effect of transcendental 
sound vibration. 

“But we should always remember that our aim is spiritual realization, so in 
Such classes in the beginning there must be kirtana and at the end also there 
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must be kirtana. And they should not only pronounce the verses, but they should 
also understand the meaning and purport of each verse, then it will be grand 
success. 

“If possible, you can make another complete tape for use in other centers. 
You should make several copies and perhaps Dinesh can help you in this 
comnection. Then distribute these specimen tapes to all centers and they may be 
asked for the charges. 

“About word endings, when we speak about §abda-riipa it is just like the 
fabda-rapa in gunin or svamin, but when we actually articulate, we speak the 
nominative form. In the place of gunin we speak guni (nominative form). So the 
nominative part of speech is used when we articulate, not the pratipadika. That 
is usage. Similarly in the matter of déman, we should speak dtmd. So | do not 
know what the scholars in this place want to have. You can make your own 
discrimination. 

“Do you think you shall require all these books? Of course I have no 
objection if you keep these as reference books, but we should always remember 
that we have to give more stress on our spiritual side than the scholastic side. 
But at the same time, if our books are presented in a scholarly way, that will be 
very nice. So you use the best part of discretion and do the needful, 

“So far grammar is concerned, one has to learn Sanskrit grammar for at least 
twelve years, then he becomes an expert grammarian. In India, those who are 
Sanskrit scholars studied in the beginning, from five to fifteen years — that is for 
ten years continually — and they study grammar thoroughly. When one is expert 
in grammatical rules and formation — that is to say: Sabda, dhdatu, sandhi, 
samdsa, ... pratyaya, adhikarana — after this they study nydya, In this way, 
when one is expert in ten to twelve years, that is by the age of the seventeenth 
year, a student becomes very much expert and any departmental knowledge he 
can master in one to two years, But you need not become such a scholar. You 
require simply to understand the sa@stras — Bhagavad-gitd, Srimad-Bhdgavatam, 
etc, and chant Hare Krsna mantra as much as possible. The thing is if you give 
more stress on scholarly line, other devotees will try to imitate you. Already 
your wife has expressed such intention, and as soon as we try to be scholars, our 
devotional line will be slackened. These points are to be kept in view always.” 

(Srila Prabhupada 5/4/1970, letter) 


“Regarding Sanskrit class, it is very encouraging that Mr. Parikh is helping 
you in this connection, but the chief aim for learning Sanskrit would be how to 
pronounce the Sanskrit verses especially in our published books just like you 
have already chanted the Govinda verses in the record. Similarly all the verses 
you have to chant combinedly and melodiously along with musical instruments, 
and it will be a great charm to the people of the world. When we shall lead our 
World Sankirtana Party at that time if we can demonstrate the chanting of the 
mantras as they are stated in [Sopanisad, Bhagavad-gita, Srimad-Bhagavatam, 
Brahma-samhita, that will be our unique position. Therefore the main aim of 
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this Sanskrit class should be how you can learn this chanting in the proper 
accent, It is not our aim to become a Sanskrit scholar.” 
(Srila Prabhupada 16/4/1970, letter) 


Dr, Patel: No, no, no. I said teach Sanskrit through Bhagavad-gita. 
Prabhupada: Oh, that we are doing. 
Dr. Patel: That is what I said. 
Prabhupada; That we are doing. We give each word’s meaning. Each word of 
any Sanskrit sloka, we give the meaning. That is right. 
Dr. Patel: That is the way I learned myself. I mean, a student of... 
Prabhupada: If one is serious to learn, he can learn. There is no difficulty. No. 
Dharma-ksetre kuru-ksetre |Bg. 1.1]. Now, if he inquires, “The word is dharma- 
ksetra. Why it is written ksetre?” then it is grammar. 
Dr. Patel: That is what I say, That is the way I learned. 
Prabhupada: So that, if he likes, he can learn it. Saptami, adhikarane saptami, 
sthana, ksetra, ksetre, dharma-ksetre, Uf he simply tries to learn the nominative 
case, the objective case, or like that, then he'll learn. 
Dr, Patel: (Sanskrit) Like that. All things in different ways. 
Prabhupada: Safijaya uvdca. It is nominative case. Dharma-ksetre kuru-ksetre 
samayetah, this is plural number, yuyuisavah, plural number. Madmakdh 
pandavas caiva, Pandavah is plural number, and when ca is added it becomes 
fca. The visarga... In this way he can learn. Eva, again sandhi. Madmakah 
pdndavas ca eva. 
Dr. Patel: My meaning was that. My idea was that... 
Prabhupada: Yes. So any serious student, he can Jearn at home, It is not very 
difficult. And after studying one or two or a dozen sentences like that, 
automatically, yes, he learns sandhi, he learns verb, he learns subject, object, 
everything. No time, otherwise I would have made Bhagavad-gita grammar. 
Yes. 
Dr. Patel: That is what I really meant when | say that... 
Prabhupada: You can do that. You can do that. People will read it, Bhagavad- 
gid grammar. On the Bhagavad-gita teach them grammar. Just like Jiva 
Gosvami compiled Hari-ndmamrta-vydkaranam, similarly, you write. You have 
got both the knowledge, Sanskrit, and through English, Bhagavad-gita 
grammar. People will take it. | have no time; otherwise | would have done it. 
Simply nominative case, objective case, sabda-riipa, 

(Srila Prabhupada 13/4/1976, morning walk) 
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ananta-paramn kila Sabda-Sastram 
svalpam tathdyur bahavas ca vighnah 
yat sdra-bhiitam tad upasantyam 
hamsair yatha kstram ivambu-madhyat 
“Book-learning is endless, life is short, and obstacles are many. We should keep 
to what is essential, like swans extracting milk from water.” (Paficatantra) 


om 
a-pavitrah pavitro va sarvavastham gato ‘pi vd 
yah smaret pundarikaksam sa bahyadbhyantarah Sucih 
“Either pure or impure, or having passed through all conditions of material life, 
if one can remember the lotus-eyed Lord, one becomes externally and internally 
clean.” (Garuda Puréna) 


sanketyam parihasyam va stobhamn helanam eva va 
vaikuntha-ndma-grahanam aSsesdgha-haram viduh 
“One who chants the holy name of the Lord is immediately freed from the 
reactions of unlimited sins, even if he chants to indicate something else, 
jokingly, for musical entertainment, or even neglectfully. This is accepted by all 
the learned scholars of the scriptures. (Bhag. 6.2.14) 


mantratas tantrata§ chidram deS$a-kdlarha-vastutah 
sarvam karoti ni$chidram anusankirtanam tava 
“There may be discrepancies in pronouncing the mantras and observing the 
regulative principles, and, moreover, there may be discrepancies in regard to 
time, place, person and paraphernalia. But when Your Lordship’s holy name is 
chanted, everything becomes faultless.” (Bhdaig. 8.23.16) 


“It is not your language. So sometime it appears broken. Just like guru. 
Sometimes you say goru. Goru means cow, and guru means spiritual master. So 
the difference of meaning is vast. The spiritual master is not a cow. Or a bull. 
(laughs) But sometimes they... Because it is not your language... But that 
doesn't matter, Because bh@va-grahi jandrdana, Krsna is within you. He knows 
what you want to chant. Therefore He takes the meaning of guru and not gorti, 
even it is spoken as goru. That doesn’t matter. Bhdva-grahi jandrdana. He, 
Krsna, knows what you are actually... Just like I know that although you are 
speaking guru as goru, | don’t take offense because I know that your desire is 
something else. I do not protest. That you are addressing me goru. | am not 
goru. So that is not a fault. 

“Similarly, it is said that yasmin prati-slokam abaddhavati, If somebody does 
not know how to spell, how to say, but his idea is there, abaddhavaty api. 
because he wants to chant the holy name of the Supreme Lord, némdny 
anantasya, ananta... Ananta means the unlimited. His name is being chanted. 
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Namdny anantasya yaSo 'nkitani. And His glorification is being done. The 
effect is §rnvanti gadyanti grnanti sddha... Those who are actually advanced 
transcendentalists, they'll appreciate: “Oh, how nicely they are doing. How 
nicely.” Although there is broken language of goru instead of guru, that will be 
appreciated.” (Srila Prabhupada 10/6/1969, lecture) 


“Yes, you can sing prayers in Sanskrit, but prayers in English can be also 
pronounced because the Lord accepts the motive not the pronunciation of the 
language. He wants to see spiritual motive. Even if some effectiveness is lost in 
translation, if the motive is there, it will make no difference.” 

(Srila Prabhupada 1/2/1968, letter) 


Dr. Patel: A modern rushi. 

Prabhupada: What is that rushi? 

Dr. Patel: Rushi... 

Prabhupada: Oh, rsi, yes. 

Dr. Patel: You call it ‘rsi’ and we call it ‘rushi.’ That is the difference in 
pronunciation. 

Prabhupada: Just like the Oriyas, they say ‘Krushna.’ 

Dr. Patel: ‘Krushna,’ yes. They cannot even say Krsna. 

Prabhupada: They cannot say ‘Krsna’; they say ‘Krushna.’ 

Dr. Patel: We say ‘Kreshna,’ you say ‘Krsna,’ they say ‘Krushna.’ These are 
different... We say ‘rushi.’ 

Prabhupada: Yes. Bhdva-grahi jandrdanah. But Krsna can understand who is 
asking for Him, (Srila Prabhupada 17/2/1974, morning walk) 


“Because God will take your mind, not your pronunciation. If you mean to 
pronounce God’s name, even it is not, I mean to say, formally or perfectly 
pronounced, still, God will understand that you are trying to chant His name. 
That is your perfection.” (Srila Prabhupada, lecture on Bg. 2.13) 


“It is not our philosophy to print errors. Of course, our spiritual subject 
matter is transcendental and therefore it remains potent despite mistakes in 
grammar, spelling, etc. But this type of translation may only be allowed if there 
is no other way to correct it, then it is all right. But if you know the correct 
order, then you must make it perfect. That is our philosophy: everything perfect 
for Krsna.” (Srila Prabhupada 20/1/1972, letter) 
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¢ The number code for the declension of ndmas: 


dvitiya 
trttya 


caturtht 


paficamt 


sasthi 


sSaptamt 


(8) | sambodhana 


nominative 


instrumental 


accusative 


dative 
ablative 
genitive 
locative 


vocative 


¢ The number code for the conjugation of dhdtus: 


first person (he) 


middle person (you) 
last person (I) 


© The ten tenses and moods: 


Jiva Gosvami 


(1) acyuta 
(2) vidhi 
(3)vidhata 


(5) bhiitesga 


(9) kalki 
(10) ajita 


(4) bhiitefvara 


(6) adhoksaja 
(7) kamapala 
(8) balakalki 


Indolog 
third person 


second person 


first person 


Panini 


(2) lit 


sing. _dual pl. 


Indology 


present tense 


potential 


imperative 


benedictive 
periphrastic 


conditional 
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m., f., n. masculine, feminine and neuter gender 
caus. causative 

act. active voice, kartari prayoga 

pass. passive voice, karmani prayoga 


ar marks the place where sandhi is dissolved 
“y’ dhatu, the verbal root 
(1.1) verse 1.1 of Bhagavad-gita 


a. — the prefix for negation (p. 71) 

aksara — ‘unbreakable’, letter, syllable (p. 20) 

acyuta (Panini: lat) — the present tense: ‘he does’ (p. 67,73) 
acyutabha — the krdanta suffixes [§]Jat{r] and [§Jana (p. 92,93) 
ajita (Panini: /rn) — the conditional; cause and effect: ‘if ... then’ (p. 77) 
ati, — a prefix: ‘very, beyond’ (p. 71) 

adhi. — a prefix: ‘over, more’ (p. 71) 

adhikarana — ‘location’, the sense of saptami (p. 81) 
adhoksaja (Panini: lit) — the perfect; a past tense: ‘he did’ (p. 76) 
.aniya — a krdanta suffix: ‘to be done’ (p. 90) 

.ana — a krdanta suffix forming abstract nouns (p. 98) 

anu. — a prefix: ‘after, along’ {p. 71) 

anustup — a verse meter (p. 22) 

anusvara — the nasalization 7 (p. 4) 

anvaya — word order (p. 87) 

apa. — a prefix (opp. to upa.): ‘away, bad’ (p. 71) 

apddana — ‘source’, the sense of paficami (p. 81) 

abhi. — a prefix: ‘near to, intense’ (p. 71) 

ava. — a prefix: ‘under, away’ (p. 71) 

avagraha — the apostrophe (Exercise 1) 

avyaya — indeclinable (p. 41) 

da. — a prefix: ‘near’, gives opposite sense to verbs of motion (p. 71) 
akhyata — ‘spoken’, conjugation of verbs (p. 66) 

dtmanepada — ‘word for one’s self (p. 77) 

atmapada (same as Gtmanepada) 

.4[p]— a taddhita suffix to make feminine nouns (p. 114) 
arsa-prayoga — an exceptional ‘usage by a rsi’ 

.i[p] — a taddhita suffix to make feminine nouns (p. 114) 

ud. — a prefix: ‘up, out from’ (p. 72) 

upa. — a prefix (opp. to apa.): ‘near, under’ (p. 72) 
ubhayapada — ‘word for both’ (p. 77) 

karana — ‘instrument’, the sense of trtiyd (p. 81) 
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karddi-nydsa — purification of the hands etc. 

kartari prayoga (same as kartr-vacya) 

karta — agent (p. 78,81) 

kartr-vacya — active voice (p. 78) 

karma — object of activity (p. 81) 

karmani prayoga (same as karma-vacya) 

karma-dhdaraya — a type of samdsa (p. 101) 

karma-vdcya — passive voice (p. 79) 

kalki (Panini: /rt) — the general future tense: ‘he will do’ (p. 76) 

kamapala (Panini: GSir-lin) — the benedictive; blessing: ‘let it be done’ 

(p. 76) 

kdraka — ‘factor of action’, the case (p. 81) 

krdanta — primary derivatives (p. 89) 

krsnanama — a group of words incl. pronouns (p. 54) 

.[k]ta — a krdanta suffix: ‘done’ (p. 89) 

.[k]tavat{u] — a krdanta suffix: ‘he who has done’ (p. 90) 

.[{k]tva — a krdanta suffix: ‘{after] doing, having done’ (p. 94) 

kriya — ‘action’, verb (p. 78) 

kriya-vi$esana — ‘adjective of a verb’, adverb 

guru — ‘heavy’, a heavy syllable (p. 20) 

caturthi — ‘fourth [case]’, the dative (p. 43,82) 

.cana — a particle making interrogatives indefinit (p. 114) 

.cid — a particle making interrogatives indefinit (p. 114) 

chandas — verse meters (p. 20) 

.[t]ana — a krdanta suffix forming abstract nouns (p. 98) 

tat-purusa — a type of samdsa (p. 102) 

taddhita — secondary derivatives (p. 108) 

.tama — a taddhita suffix forming superlative (p. 110) 

-tara — a taddhita suffix forming comparative (p. 110) 

.tavya — a krdanta suffix: ‘to be done’ (p. 90) 

.tas[i] — a taddhita suffix forming avyayas interpreted as paficami 
(p. 111) 

.ta[p] — a taddhita suffix forming abstract nouns (p. 109) 

.tum[u] — a krdanta suffix forming the infinitive: ‘to do’ (p. 96) 

trtiya — ‘third [case]’, the instrumental (p. 43,81) 

.tr[n] — a krdanta suffix forming agent nouns (p. 98) 

.tra — a taddhita suffix forming avyayas indicating place (p. 111) 

trivikrama — a long vowel (p. 17) 

.tva — a taddhita suffix forming abstract nouns (p. 109) 

tha — a taddhita suffix forming avyayas indicating manner (p. 111) 

.da — a taddhita suffix forming avyayas indicating time (p. 111) 
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dur. — a prefix (opp. to su.): ‘difficult, bad’ (p. 72) 

dvandva — ‘dual’, a type of samdsa (p. 101) 

dvitiya — ‘second [case]’, the accusative (p. 43,81) 

dhatu — ‘element’, a word root (p. 41,67) 

na[fi] — the particle for negation (p. 105) 

nama — a noun, pronoun, etc. (p. 41) 

ni. — a prefix: ‘down, below’ (p. 72) 

nir. — a prefix: ‘away, without’ (p. 72) 

paficami — ‘fifth [case]’, the ablative (p. 43,82) 

parapada (same as parasmaipada) 

parasmaipada — ‘word for another’ (p. 77) 

para, — a prefix: “beyond, away’ (p. 72) 

pari. — a prefix: ‘round, fully’ (p. 72) 

pa-varga — the letters pa to ma (p. 5) 

pada — a quarter verse (p. 20) 

pra. — a prefix: ‘very much, before’ (p. 72) 

prakrti — an uninflected word (p. 43) 

prati. — a prefix: ‘towards, back again’ (p. 72) 

prathamd — ‘first [case]’, the nominative (p. 43,81) 

bahu-vrthi — a type of samdsa (p. 103) 

balakalki (Panini: /ut) — the periphrastic; a future tense: ‘he will do’ 
(p. 76) 

Bhag. — Srimad-Bhagavatam 

bhiiteSa (Panini: lun) — the aorist; the general past tense: ‘he did’ (p. 75) 

bhiiteSvara (Panini: lan) the imperfect; a past tense: ‘he did’ (p. 75) 

-mat[u] — a taddhita suffix: ‘having...’ (p. 108) 

-maya — a taddhita suffix: ‘full of (p. 111) 

-matra — a taddhita suffix: ‘just’ (p. 111) 

matrda — ‘unit’, time unit (p. 20) 

manasika-snana — mental bath 

.ya — a krdanta suffix: ‘to be done’ (p. 90) 

.yal[p] — a krdanta suffix: ‘after doing’ (p. 95) 

laghu — ‘light’, a light syllable (p. 20) 

loka-pramana — established by usage (p. 85) 

-vat[i] — a taddhita suffix: ‘like...’ (p. 109) 

-vat{u] — a taddhita suffix derived from mat[u]: ‘having...’ (p. 108) 

vamana — a short vowel (p. 17) 

vi. — a prefix (opp. to sam.): ‘apart, reverse’ (p. 72) 

vidyarambha — the beginning of education (p. 1) 

vidhata (Panini lof) — the imperative; order or blessing: ‘he must do’ 
(p. 74) 
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vidhi (Panini vidhi-lin) — the potential; rule or possibility: ‘he should do’ 
(p. 73) 

vigesana — adjective 

visnukrtya — suffixes like .ya, .tavya and .antya (p. 90) 

visnujana — consonant (p. 18) 

visnujana-sandhi — sandhi of consonants (p. 27,33) 

visnunistha — the suffixes .[k]ta and .[k]tavat[u] (p. 89,90) 

visnupada — a declined word (p. 43) 

visnubhakti — a suffix for ndmas (p. 43) 

visnusarga (same as visarga) 

visnusarga-sandhi — sandhi of visnusarga (p. 28,38) 

visarga — the ‘echo’ h (p. 4) 

vyakarana — grammar (p. 12) 

.[§]at[r] — a krdanta suffix: ‘[while] doing’ (p. 92) 

.[§]ana — a krdanta suffix: ‘[while] doing’ (p. 93) 

Siksa — phonetics (p. 3) 

sasthi — ‘sixth [case]’, the genitive (p. 43,82) 

sankhyé — number (p. 61) 

sati-saptami — the locative absolute: ‘when...’ (p. 83) 

sandhi — conjunction of letters (p. 23,30) 

saptami — ‘seventh [case]’, the locative (p. 43,82) 

sam. — a prefix (opp. to vi.): ‘together with, full’ (p. 72) 

samasa — a word compound (p. 101) 

sampradana — ‘beneficiary’, the sense of caturthi (p. 81,82) 

sambodhana — ‘address’, the vocative (p. 43,83) 

sarvesvara — a vowel (p. 17) 

sarve$vara-sandhi — sandhi of vowels (p. 23,31) 

su. — a prefix (opp. to dur.): ‘well, very’ (p. 72) 
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“You can do that. People will read it, | " 1 
Bhagavad-gita grammar. On the | 
Bhagavad-gita teach them grammar. |... 
Just like Jiva Gosvami compiled Hari- |" = 
namamrta-vyakaranam, similarly, | | | 
you write. You have got both the |... ... 
|| knowledge, Sanskrit, and through ~~‘! 
English, Bhagavad-gita grammar. pet fe 
- People will take it. I have no time; 
_ otherwise I would have done it.” 


Srila Prabhupada 13/4/1976, morning walk 


